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PREFACE 

In the following we are presenting a critical analysis of 
the Mishnah and Tosefta of Shabbat with comments mostly 
upon such passages, where something new could be offered. 
Though many theories have been propounded and much 
valuable material in the way of statistical data has 
been collected to explain the genesis and nature of the 
Tosefta, still many points in connection with this compen' 
dium are in need of clarification. 

The difficulties that beset a student of the literary 
questions of the Tosefta are increased by the fact that some 
of the problems are so intertwined, that a simple but 
exhaustive tabulation of data in connection with single 
points drawn from the entire Tosefta, are inadequate for 
a full comprehension of the problem. Thus the question 
of sequence of paragraphs in the Tosefta cannot be disposed 
of by a simple comparison with that of the order of state' 
ments in the Mishnah. In many instances where a superficial 
examination of the parallel chapters in the Mishnah and 
Tosefta, will reveal a deviation in sequence in the Tosefta, 
an analysis of the Tosefta passages in question will disclose 
their composite origin, and force one to other conclusions. 
It is true that it has been frequently assumed that the 
Tosefta is interwoven with elements of a different character 
and origin, but there is still lacking a critical analysis of the 
structure of individual treatises of the Tosefta, with due 
regard to its relation to the Mishnah. 

Some of the difficulties in studying the literary problems 
of the Tosefta, are not peculiar to this book, but apply to 
the other Tannaitic collections as well, and for this reason 
we have made some introductory remarks concerning the 
Mishnah and the Baraita. 
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As for the Mishnah, we have given a general view of 
its development. In the course of our succint survey we 
have offered a new interpretation of the oft quoted passage, 
Tosefta Eduyot I.I, and subjected to a new scrutiny, the 
much debated remark 1'No "i PJVJWD ono which is pivotal 
for the understanding of the authorship of various Tannaitic 
collections. An analysis of the structure of the Mishnah of 
Baba Kamma was given as an illustration of the fact that the 
treatise is the result of the combination of various sources. 
The discussion of the baraita was limited to those extra' 
Mishnaic collections made during Rabbi Judah's lifetime 
and shortly thereafter, attention being called to the fact that 
the homage paid to R. Hiyya by the latter Amoraim was 
not unanimous. The role played by the baraita in standard' 
ising religious practice was also pointed out. 

In regard to the Tosefta, we have arrived at the 
conclusion that it was first compiled by the 01 JTQ . The 
Tosefta is a compilation gathered from various sources of 
different dates, but did not exist in collected form before 
taken in hand by the Bet Rabbi. Its purpose was to be a 
companion volume to the Mishnah constructed according 
to the same plan and composed to some extent from the 
same materials. The numerous discrepancies in sequence 
between the Mishnah and Tosefta that obtrude themselves 
upon the reader's notice are due to the differences in origin 
of the materials of the two parallel compendia. The Tosefta, 
being one of the disciplines of study, was perhaps known 
to the Babylonian and Palestinian Amoraim, but they were 
not thoroughly conversant with it, hence we find questions 
in the Talmud unanswered, although the Tosefta actually 
contains explicit information apropos those inquiries. The 
Tosefta was compiled in Palestine, as the greater number 
of passages agreeing with the baraitot in the Yerushalmi 
indicate, but changes and insertions were made in Babylonia. 

In the three introductory chapters, the writer has em' 
bodied some of the observations he has made in the course 
of a critical study of twelve treatises of the Mishna and 
Tosefta, which he intends to publish elsewhere. 
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In conclusion, it is a great pleasure to be able to express 
my gratitude to Professor Louis Ginsberg whom I owe more 
than I can say. He first excited my interest in the literary 
problems of the Tannaitic compositions, and was most lavish 
in giving of his unrivalled erudition. He enriched my work 
with many keen observations and penetrating criticisms 
which are mostly found at the end of the book. I am be- 
holden also to Professor Alexander Marx, who has given 
me the benefit of his good judgment and thorough compre- 
hension of the problems of literary criticism. He has 
graciously called my attention to a number of points which 
I otherwise would have overlooked. 
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MISHNAH AND TOSEFTA 

A Comparative Study 



CHAPTER I 
MISHNAH 

Ever since the time of Krochmal the literary problems of 
Tannaitic literature have been investigated in a critical and scientific 
manner by many scholars. Great progress has been made towards 
the understanding of the formation, development and purpose of the 
various Tannaitic compendia, nevertheless some matters still remain 
obscure, and perhaps will always remain so. It is extremely difficult 
for a modern student who is mainly accustomed to acquire knowledge 
from written sources to comprehend adequately the problem of learn- 
ing confronting the ancients who chiefly derived their information 
orally. 1 The earlier Tannaitic digests of law, such as the Mishnah 
of R. Akiba, or that of his disciples have not come down to us in 
their original form. 

The Tosefta, though it contains elements that antedate the 
Mishnah, was redacted somewhat later. In order to determine what 
is the structure, arrangement, and relation of these compilations to 
one another, it would be necessary to have a clear notion of the 
composition of these various precis of halakah. At present, it is 
well-nigh impossible to reconstruct the Mishnah of R. Akiba or that 
of his disciples, on the basis of their extant sayings, because we do 
not know their original context. We have few and faint clues to 
guide us towards a sure understanding of the form and content of 
the pre-Mishnaic summaries of Jewish tradition. Precise and certain 
principles are lacking by which one can determine the extent to 
which the present Mishnah has been compiled, and to what degree 
It has been edited by R. Judah ha-Nasi. 

Perhaps it may not be amiss to summarize briefly the present 
state of knowledge concerning the genesis, evolution, and design of 
the Mishnah. Alongside of the Pentateuch, which was the ultimate 
authority for Jewish life and ritual, there grew up during the Second 

1. On the question whether the Mishnah was written, cf. Strack, 
Einleitung in den Talmud, 5th ed., p. 9-16; Weiss, Dor, III, 2, n. 1. On the 
preference of oral to written teaching, cf. J. Q. R., Ill, 296, note 2. 
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Commonwealth a body of law, later known as the oral tradition. 2 
It consisted partly of interpretations of Scripture known as Midrash, 
made by the Q'JPt, the elders, and the dnmD who functioned as 
judges; of laws originally written, but for some reason not incor- 
porated in the Pentateuch, cf. Neh. 8:14-15; of customs that 
germinate spontaneously in every community where there is social 
intercourse, and finally of legislative enactments (nupn), which come 
into being to remedy prevailing abuses or to meet new conditions. 3 

It need not be supposed that during the epoch of the Soferim 
the immense accretion of Jewish law and ritual was all trans- 
mitted orally .* We know that the Sadducees had a written code called 
KJ1VT3 1BD. 5 Incidentally, it may be remarked that the Sadducees 
only objected to the oral law of the Pharisees and not to all the 
unwritten tradition, as Josephus 6 would have us believe, as may be 
Inferred from the fact that they observed customs not implied in 
Scripture. 

Temple manuals 7 were undoubtedly in circulation for the use of 
priests to guide them thru the intricacies of ceremony; handbooks 
of procedure and transcripts of court decisions 8 for the benefit of 
the judges were also set down in writing. 

Due to economic, social, political and religious causes, diver- 
gencies in practice and doctrine had become a significant feature 
in Jewish life before the beginning of the common era, and these 
differences are amply reflected in the disagreements between the 
schools of Hillel and Shammai. 9 Consequently a formulation of 



2. The expression MB ?W^ iTltfl, (Weiss, Dor, I n. 1 ; Lerner, 
Hoffmann Festschrift, p. 317-8)' as well as the phrase 3FO3 iOt? min 
(Ginzberg, Ginze Schechte-, I, 21 n. 1) are late. 

3. cf. Moore, Judaism, I, 251ff. 

4. Friedmann, Introduction to Mek., p. XXXVIII, first suggested 
that the writing of the oral law was prohibited at the time when the 
Sadducean Code was introduced, cf. Lebrecht, Handschriften des 
Babylonischen Talmud, Berlin 1862, p. 5-6; also Joel, Blicke, p. 59; 
Ginzberg, Unbekannte Sekte, p. ISO, note 1. 

5. cf . Joel, Blicke in die 'Religionsgeschichte, I, 58-9 ; Lauterbach, 
Kohler Volume, p. 186, n. 1; Moore, Judaism, I, 261, but cf. Zeitlin, 
Megillat Taanit, p. 83; and Bruell, Jahr. 7: 103. 

6. Antiq. 13, 10, 6, cf. Joel 1. c. p. 59, n. 2. 

7. Subsequently incorporated into the Mishnah. 

8. cf. Kaminka, DBISD 1925 for court decisions in the Mishnah. 

9. cf. Ginzberg, JfcW fiDDm HD^HH W MDIPD. Not all of ^he 
views of the two schools have come down, and in later times, uncertainty 
prevailed as to the exact nature of their dissensions, cf. Jeitiles in 
J. J. L. G. XVII, Hebrew part, p. 1, et seq. 
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ritual and law became a matter of prime necessity for the scholar 
who sought guidance amidst the conflicting views of the two schools. 
Thus, the First Mishnah nJ1tJ>K*i iWB came into being. Of this 
epitome of Jewish practice and observance, little is known except 
that there were two recensions of it, one by each of the two schools. 
The laws were given tersely, without mentioning the names of author- 
ities and without citations of Biblical verses, 10 from which the 
traditions were supposed to have been derived, and arranged some- 
times arbitrarily by external formulae, such as the pa pNMishnahs.-" 
Fragments of the First Mishnah have been preserved in our 
Mishnah. 12 

At Jabneh 13 at the time when R. Gamliel II. was deposed as 
Nasi and R. Elazar ben Azariah lj * succeeded him, several sweeping 
changes were affected in the method of teaching of the law and in 
the matter of practice. Hitherto, even contradictory views by 
individual authorities in regard to any point of law or particular rite 
were transmitted anonymously, which made confusion worse con- 
founded. A critique of the state of Jewish learning at this time is 
preserved in Tosef. Eduyot I.I, 11DX mm dIDl d^D3H ibjaiPD 
nnD KWD i^xi mm nmo in ppao DIK KIVB> rw rrpny 
man min nmo w KIP rtw . . . KJHO 



10. Hence we find frequently early authorities at variance as to 
the Scriptural basis of the halakah, cf. Yeb. 70a; Bassfreund, Monat. 
51, p. 314-315; cf. also T. Sanh. VII. 7 BHW PPPW tm1 ri3?n. 

11. cf. Ginzberg, Hoffman-Festschrift. 

12. cf. Hoffmann, Die erste Mishnah. Albeck places the first re- 
daction of the Mishnah in the time of the famous synod at Jabneh. 
(Untersuchungen, 108-109, as does Graetz, Geschichte, IV, 36 and 
Oppenheim, cf. Bruell, Jahr. 7: 100). Albeck's critique of Hoffmann has 
been ably refuted by Zewi Karl in his OTIDB nPJPO, Lemberg 1925, p. 
93-103. The view of Halevy, I c, 204ff. who traces the origin of the 
Mishnah to the Men of the Great Synagogue, (cf. Chajes, rrtftin to 
Yeb. 9a) is too fantastic to require further comment. According to R. 
Hoshaya, (Y. Meg. Ill, 73d) in temple times there were schools for the 
study of the Bible and Mishnah, but here Mishnah probably is iden- 
tical with the oral law, cf. Pesikta, ed. Buber, p. 121b. Rosenthal's 
hypothesis that the Mishnah dates back to the time of Simon b. She- 
tach, and that its oldest components are antisadducean, has been over- 
thrown by the arguments of Hoffmann, (Mag. 17: 322-24; 20: 77-82). 
According to Lauterbach, Midrash and Mishnah, the Mishnah form was 
introduced in the time of Jose b. Joezer. Lerner ascribes the beginning 
of the Mishnah to Hillel, (Mag. XIII, 1-12). Frankel (iWrP3Yl, p- 
15) makes R. Akiba the founder of the Mishnah. 

13. On Jabneh as a center of learning before the destruction of 
the Temple cf. Karl, ?>H JVll mi* in D>Wni925, nos. 48 and 49. 
14. Ber. 28a. 
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5nru n ITartf. This passage, as it reads, is admit- 
tedly obscure 15 and incomplete and can be understood only in the 
light of the parallel passages. In the other sources, it is explicitly 
stated that the author of this statement was R. Shimon b. Yohai, 
who had first-hand knowledge of the state of affairs at this epoch, 
as he himself was not only present at Jabneh, but it was he who 
precipitated the discussion which finally led to the displacement of 
R. Gamliel. 16 

From the parallel passages we learn that there were two chief 
defects in the compilation of the law at this period. First, the 
opposing views were transmitted in regard to a particular law or 
rite, with no directions as to how one was to determine which of the 
conflicting opinions was to be adopted in practice. 17 Secondly, it 
was impossible without great difficulty, to ascertain the view of the 
scholars upon a certain topic of law, as the halakah was not arranged 
logically or according to subject matter. Statements were grouped 
together because of resemblance or contrast, on account of the fact 
that they employed common phrases, or because they were of a single 
author, or were classed together arbitrarily, according to numbers. 
Hence, halakot relating to entirely different topics were put together, 
while laws pertaining to one subject were found in many different 
places. 18 

That the Tosef ta makes these two criticisms becomes quite clear 
if we realize that the present text is incomplete, and that by supply- 
ing four words 19 from the parallel texts we obtain the original text, 
which read as follows ... nan PP3D Dns WPP iW fiTny 
nan KPP K?B> . . . im -vn KSHB WKI nnaio nano 

Tn\rai nun? uonon mm 



15. For no reason is given why one will not find what one will 
seek. 

16. Ber. 28a, as to the historicity of. this statement, cf. Bacher, 
Agada d. Tan., II, 70. 

17. cf. Sifre Deut. 48, Midrash Tannim, p. 43 B"N TOK WB B* 

nna nan 1B' >i nnDD ^1?& BK n*no oi?e The expression nan 

nna is the original phrase and was elaborated into iW1 mina PD?n 
nnna in Shab. 138b, cf. also Friedmann, Pseudo-Seder Eliahu Zuta, 
p. 14. 

is. Shab. i38a nn oipD3 nnna natwM nnna na?n IX*D> *w 

The underlined words are found only in this passage. 

19. That is nna nan and nn mpoa, see notes 17 and 18. 

20. The word HDin is used here in the sense of belonging 
together ; cf. a similar use of this term by Sherira when speaking of our 
Mishnah. (Letter ed. Lewin, p. 29). HD 1WH 

no oy nani nan . 
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These were the two major difficulties which the scholars at 
Jabneh had to contend with. However, it was to the task of deciding 
controverted halakah, to which they addressed themselves first, 
which was the more urgent for the moment, and we are informed that 
all the uncertain halakot, that existed at the time, were clarified. 20 " 
The first step towards securing unity in the Jewish community was to 
swing over all of Israel to the practice of Bet Hillel. 2i Secondly, it 
was necessary to collect all the halakot according to the authors in 
order to facilitate this matter. Part of this collection is preserved 
in various parts of the Mishnah and in the treatise of Eduyot, 22 which 
contains also some later material. Hence the Tosef. continues 



The second problem, namely the systematic classification of the 
halakah could not be done conveniently by a group of scholars, as 
each one would have different notions of his own concerning ar- 
rangement. This task was later undertaken by R. Akiba. While 
certain treatises were in existence before the time of R. Akiba, 23 the 
great bulk of the halakah was not classified according to content. 24 

Perhaps the present arrangement of the Mishnah according to 
orders and treatises is due to R. Akiba. 25 The statement in Tosefta 



20a. Ber. 28a. iWVB K?B> PIID JVM 

21. This was accomplished gradually, see Er. 13b, Tosef. Yeb. I, 
13, Eduy. II, 2, Yeb. PaHJ^O fi^K n"n D1PB3 V'"2. In Amoraic times a 
Mishnah containing the views of B. H. was considered a PUt^O DDD. 
cf. Kid. 54b. For the partial observance of Bet Shammai's views at a 
subsequent period, cf. Buechler in Bloch Festschrift, Hebrew part, 
Weiss, Dor II, 78ff ; Guttmann, Einleitung in die Halachah, p. 43ff. 

22. Called Kfl*Vn3, a selection of halakot as was first pointed 
out by Hoffmann, Die erste Mishnah, p. 50, note, cf. Albeck, Untersu- 
chungen, 117. In Amoraic times a Mishnah taught in Eduyot carried more 
weight than one found elsewhere in the M., see Kid. 54b, but cf. Zeb. I, 3. 
On this treatise cf. Rappaport 1&n DID 1841, p. 176ff. Lewy, Abba Saul 
13ff ; Albeck, 108ff; Strack, p. 166; Marx, T. Q. R. N. S. XIII, 352-3. 

23. cf. Bruell, Jahr. VII, 100 and Hoffmann, Einleitung in die 
halachischen Midraschim, p. 25; Albeck, Untersuchungen, p. 119-120, 
see also Er. lib, R. Joshua was & ni^Hl *P3. 

24. cf. Oppenheim, IIDPn JV3 VI, 174. 

25. It is possible that M. Hag. I, 8 and T. Erubin end contain 
an allusion to the arrangement of the M. into orders P^lfi = pP^TJ 
(According to Lewy, the name of this order in Tannaitic times was 

mjiDD w\ and mini;.! = D'Bnp nwiDBm nnnon = nnna 

(cf. also M. Sanh. IV, 2,) andniny = Q^3 Bruell, Jahr. VII, 100 seems 
to imply that this M. goes back to the time of R. Yohanan b. Zaccai, 
cf. also Jahr. IV, 168 and Rosenthal, Zusammenhang der Mischnah, I, 
1918, p. 129-130. 
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Zabim 1.5 VTD^rtf Dirtfn TlDD K^py '1 imps, as well as Yer. 
Shek. V.48cniia1 Uifll^fi Bni Ueppnn y"*igive us no clue as to 
Ihe manner in which he arranged his Mishnah. However, R. Akiba's 
accomplishments were rated very highly, for he was regarded as one 
of the three who saved the Torah from oblivion. 28 In Abot di R. Na- 
than Ch. XVIII s9 R. Akiba is compared to a workman who collects 
all kinds of grain and when he returns home he separates wheat, 
barley, beans, and lentils myaao mirm fa iWI K3'py '"I nt?y "p 



R. Akiba collected the halakah and arranged it according to 
subject matter, and secondly, he formulated the halakah in precise 
and fixed terminology of his own. 31 Previously, various tannaim 
transmitted the same law in different forms of expression. R. Akiba 
differed with R. Ishmael, not only in regard to the interpretation of 
the law, but as to its formulation. 32 

Most likely his disciples who compiled Mishnah collections 95 
were greatly influenced by his method and system, but we have 
no means of ascertaining to what extent they accepted his arrange- 
ment. We know that they deviated from him in regard to the text 



26 IPn is a synonym for YlD,cf. also Yeb. 64b |Pfl IO 
and Y. Pes. IV, 30drUPOn J1K Y1DP >9 ;T. Shab. I, 12 PJ'PTIB, Shah 
13a PYJDB ; Y. Shab. I, 3 pJ'PJlO see also Albeck, M.G.W.J. 69, p. 410 
n. 1 and Bacher, Terminologie, I, 204. 

27. JTOPn as opposed to Emo was the older name for laws ar- 
ranged without reference to the Bible, and was later supplanted by the 
term nJB>D. At the time of R. Meir and R. Judah nJ6J>D had not as 
yet acquired definitely the meaning of systematized halakah, as is 
evident from Kid. 49a. 1O1K iTlW "1 JTO^n 1D1K TND "1 ilJtPIO HPK 
tm cf. Frankel, iWDil ^T7 p. 8 Hoffmann, Magazin XI, 22. 

28. cf. Sifre Deut. 48, (ed. Friedmann, p. 84b). Concerning his 
great reputation, cf. Yeb. 16a. 

29. Schechter's ed. p. 67, see also the important variants in 
Rashi's quotation to Git. 67a, s. v. 01?3 WK. 

30. This is the reading in a MS. cited by Schechter in note 5 
and Rashi, 1. c. In his text, the reading is FliyiD, which is incorrect. 

31. For the meaning of DIJDIOD cf. the expression in the Talmud 
mail W yiDD and P^33 d^DDH lyattt^ X?Dt3D. Git. 80a. According 
to Rashi, Git. 67a JllJ/ltDD implies that R. Akiba divided the halakah 
into Midrash, Sifre and Sifra, but this view is not plausible, cf. Blau, 
in Magyar Zsido Szemle X, 1898, p. 365-369. 

32. R. Akiba did not introduce the arrangement of the halakah 
according to numbers, cf. Horowitz's note in Graetz, Geschichte, IV, 
397, note 1 and Bet Talmud II, 241-242. 

33. Cf. Lewy, Mishnah Abba Saul, Bassfreund, M. G. W. J. 51, p. 
316-319. In regard to the treatise of Q^3 and PVPWsee also Albeck, 1. c. 
p. 118. On R. Shimon, cf. Git. 67a. 
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of the Mishnah. R. Meir, R. Judah and R. Yose frequently had 
different versions of the controversies between Bet Hillel and Bet 
Shammai. They also differed with him in regard to the halakah. 5 * 

Inasmuch as R. Meir was also a disciple of R. Ishmael, 35 it may 
be assumed that he introduced views of R. Akiba's rival into his own 
Mishnah. 36 In Mishnah Kilaim III. 7, R. Ishmael's view as trans- 
mitted by R. Meir is found alongside that of the versions handed 
down by THBN *]Dinn p W "i. Undoubtedly this statement of R. 
Meir emanates from his Mishnah. According to the Amoraim, 
when R. Meir incorporated R. Ishmael's views into his Mishnah, 
he mentioned him by name, whereas Akiba's views he inserted ano- 
nymously. 87 Some traces of R. Meir's Mishnah have been pre- 
served in the Tosefta. Tosefta Er. II.-III. presuppose the following 
sequence in Mishnah Erubin, I., 7, pDB ptny, II., 1 I"n5 pBW 5M 
I., 8 munB> JO"tf; That the order of the Tosefta is that of R. 
Meir's Mishnah is evident from the following Er. ISb, 

an rt im pfciny p Q"n nn 11 B&J> w 2 

pDB 5i nniD? *rtf which indicates quite clearly why 
the Tosefta cites pbB pt?iy after n5. From M. Kilaim II., 11, 
which is most likely a quotation from R. Meir's Mishnah, we learn 
that R. Meir occasionally preferred the view of others to that of 
his own, as incorporated in his own collection. 38 Similarly, R. Yose 
quoted R. Meir's view in his Mishnah, see Hullin 38a. 

It has been generally assumed that R. Meir's Mishnah has 
been the model for R. Judah ha-Nasi's work. The source of this hypo- 
thesis is Sherira's interpretation of the oft-cited statement of R. Yo- 
hanan, Sanh. 86b.xn'py a*n K3^N irtflDl . . . *VKB /b i prpjn nno, 
which reads as follows: m^5n? T0 '1 'JnD him TH ini11 



34. For 'R. Judah, cf. Kil., Ill, 3; for R. Meir, cf. T. Yeb 
XIV, 5; Orlah, III, 7; Ber. 9b; for R. Yose, cf. Maasrot III, 5; Bek. 
II, 7. ' 

35- ?WDB '1 VS? in T<D?n 1D refers to R. Meir, Er. lib. 

36. So Hoffmann, Mag. XI, 20-21. For R. Judah, cf. M. K. 24b. 

37. Yer. Ber. II. 1 "H rPDP ID Knyti3B> 1O1 B>m n^D^ 1^ "1 



nrppy "11 n^D?n IKO, cf. also Oppenheim, niD?n n>n n. 313. 

38. For other traces of R. Meir's Mishnah, cf. Lewy, Abba 
Saul 13ff.; Hoffmann, Mag. XI, 91-92; Schwarz, Tosefta Zeraim, p. 
IX-X. 
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'11 131 

We do not know the source for Sherira's explanation, but it 
seems likely that it is the result of inference. He undoubtedly 
observed, as the amoraim had before him, that many anonymous 
statements in the Mishnah are actually opposed to the view of 
R. Meir, and hence he could not take R. Yohanan's remark literally. 
However, his interpretation is philologically inadmissible. 40 The ex- 
pression TWO '1 prpJno dfiD ^ occurs twice in the Talmud, the term 
mirP '1 K1DD dfiD,four times 43 and is taken literally by the amoraim. 

In view of the fact that great importance has been attached to 
this statement for the understanding of the formation of the Mish- 
nah, we propose to discuss the following questions in connection 
with this passage. First, is the tradition which assigns this statement 
to R. Yohanan unimpeachable? Were all the later amoraim familiar 
with the tradition? Did they all understand it the same way? If 
this statement is unauthentic, how did it originate? 

That all authorities were not agreed as to the contents of R. 
Yohanan's statement in respect to this matter is evident from the 
Yerushalmi/ 3 where we read, dDD nJtJ>tJ> &1PD 53 prTP '1 1DK. 
DriD 5>3 1ID1K Bp5 |3 pJflDP '31 1311 tf BHB^ IV JJ311 
>D1' "1 ifilp U* KTJN "1 ION 1311 tf BnB'P IS/ 1'KB '311 

nno 311 'nn in 5> a^B 
In this passage the opposite view is attributed to R. Yohanan. 45 



39. Letter, (ed. Lewin, p. 26-27), cf. Monat. 69: p. 409. 

40. The term prpJDD ODD occurs frequently in the Talmud, 
meaning anonymous Mishnah, which is the only sense it can have here. 

41. Er. 96b, Git. 4a. 

42. Shab. 137a, Yoma 41a, Kid. 23a, Shebuot 13a. The terms 
""IBd dJTlD and NfiaDin dDD do not occur elsewhere. 

43. Yeb. IV, 11, cf. Duenner, M. G. W. J., 1873, p. 329. 

44. For R. Zeira's statement, cf. Frankel, ilJPBn Oil p. 212, 
note 7, Halevy Dor, II, 113-114. 

45. Lewy Abba Saul, p. 11, n. 14, so also Hoffmann, Einleitung in 
die halachischen Midraschim, p. 15, note 1, cf. Schwarz, Tosifta B. K., 
p. V- n. 3. Incidentally it may be remarked that the statement in 
the Babli is not in its original form, for R. Yohanan, a Palestinian, 
would not use the term K")GD but d'OPO DIID, (cf. Hoffmann, 1. c.). 
Similarly, N3W 'TJ W7K 1H7131 ...pJHDP '1 nBd DHD is hardly correct, 
for R- Shimon follows the school of R. Ishmael (cf. Lewy, I. c.). In the 
light of Tosef., Kil. II 12?Kyo^"1 '1313 rPDfU '1 HUH it is dif- 
ficult to explain K3W '11 K3'?X 1H?131 H^OHJ '1 NnflDin dnD. 
Similarly in T. Shab., II, 4 the KJ"l5D1Jl dDC follows 'R. Eliezer in oppos- 
ition to R. Akiba. As for the statement in the Yen, Lewy believes that 
to is not based upon tradition, but it is an inference, hence the 
statement of R. Zera, cf. also Bloch, M. G. W. J., XIII, 1864, p. 127-128. 
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Lewy is inclined to believe that the version of the Yerushalmi is 
the more correct one, which ascribes to him the view ni'JtS'lD DfiD, 
for it would be in accord with his other principle ro5>n 

DHDD. 
Frankel, 46 assuming the trustworthiness of the statement in 

the Babli, . explains "PKD 'n prpJflD DDD as follows: R. Meir 
collected all the statements which were given anonymously^ 7 in the 
academy, and included them in his Mishnah. Hence, the Talmud 
holds that some are actually his own views, 48 while others were 
not. 49 Frankel himself felt the weakness of this theory, inasmuch 
as it would not explain why the iiJB>D ODD frequently gives R. 
Judah or some other Tanna's version of the controversy between 
Bet Hillel and Bet Shammai and R. Meir's version is only found 
in the Tosefta or some baraita. 60 As R. Yohanan is the author 
of the statement TKD '1 prpJDO DDD, it is well to note how he 
interprets the anonymous Mishnah. 

In Yeb. 27b. R. Yohanan says: 51 \KW > J?TP 
referring to M. Yeb. Ill, 1 52 and in Hul. 55b he says 
(53 nniN rmt? *JK TfP pt^nwhich sounds rather strange, if he is 
the author of the statement T>K& 'n prroriD ODD, In Pes. S5a R. 
Yohanan explains a flJGJ>D ODD in accordance with R. Judah in 
opposition to R. Meir on the basis of a baraita. 

There are a number of statements by R. Yohanan referring 
to anonymous Mishnahs, such as Meg. 26a ")"n DfiJD '1 nm It; 



46. iWBfl 3*n , p. 212. 

47. cf. Bruell, Central Anzeiger, p. 76, n. 1; Zunz, Jubelschrift 
103, n. 42. 

48. cf. Er. 96b, Git. 4a, 9a; B. M. 104a. 

49. cf. Ket. 18b, 19a; Bek. 28b. 

50. Schwartz's view (Tosefta B. K., p. V.) that pJTOnD DnD is to 
be taken as DDD pflijniD is incorrect 

51. The same expression is used by R. Judah b. R. Shimon in a 
discussion in B. B. 115a, where a different view from that of the DHC 
HJB>D is cited as R. Meir's, by R. Elazar in B. M. 51a, and by R. Huna 
in B. B. I41b. The assumption of R. Yohaanan in Bek. 18a that an 
anonymous statement in M. Bek. II 7 represents R. Meir's view is an 
inference from a similar statement in II 8 given in his name. 

52. This Mishnah happens to represent the opinion of R. Eliezer, 
as is to be seen from Eduyot, V, 4. Noteworthy is the fact that a later 
aniora in Yeb., 18a tried to assume that this Mishnah might represent 
the view of R. Meir, evidently because he was acquainted with the 
notion of TKB "1 prpJflD EDO. 

53. R. Yohanan here and Y. Bik. 64b was influenced by his 
teacher R. Yannai in taking this attitude, cf. Shab. 140a. 
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i.54 fiNDO'DD wor Hul. 41b, where he assigns the WD ODD 
to R. Elazar; B.B. 27b, to the fan; in Shab. 157 a to R. Jose b. 
R. Judah ; Hul. 5Sb to R. Shimon, and other passages. But these state- 
ments would not necessarily contradict the view T NO '1 pJTOflD dfiD, 
for R. Meir had in his Mishnah many statements which he held 
in common with the rest of the Tannaim. 

As is well known, the authorship vof anonymous, statements 
of the M. is frequently discussed in the Talmud .and we find the term 
^0 pJTOriD and its equivalents quite often. For the present pur- 
poses these amoraic statements may be divided into four classes. 
First, there are remarks that certain anonymous Mishnahs are in ac- 
cordance with a certain. Tanna other than R. Meir, and no indica- 
tion is present as to R. Meir's opinion on the M. in question. For 
example, in Pes. 86a in regard to the Mishnah it is said 56 
'1D1 fcOjrn KTI mim "i UD prpjno. From the baraita cited 'there 
it is proven that the view expressed in the anonymous Mishnah 
is that of R. Judah in opposition to that of R. Shimon. R. Meir's 
view is not given in the baraita and it is .possible that R. Meir 
shared R Judah's opinion. 

Secondly, there are a number of amoraic statements where 
the anonymous Mishnah passages are said to be in accordance with 
a certain Tanna in direct opposition to R. Meir. Thus e. g. in Pes. 72b 
K'JJTJ ton Iiycw "i ton IKDand in the baraita cited both R. 
Shimon and R. Meir's views are given, whence it is clearly seen 
that the M. does not represent R. Meir's opinion. 60 

Thirdly, there are many instances where it is asserted that a 
given anonymous Mishnah represents the view of R. Meir, because 
a similar opinion to which' his name is attached is found in a baraita 
or in another Mishnah. Thus, in Yeb. 34 a Rab says that the ano- 
nymous view is fcojrn *on TKB /k l. 57 The fact that a baraita 



54. cf. Kohut, Bruell Jahr. VII, 55-56. 

55. For other examples, cf. R. Zera, in Ned. 18b, Ada b. Ahawa 
in Ned., 32b, 33a. 

56. For other cases, see also Shab. 39b, Ned. lla, 63a, Yoma 
59a, B. K., 86a, B. B., 65b, I56b. In Ket., 95a R. Zera in the name of 
R. Hisda explains M. Git. V, 6 as R. Judah's view in opposition to 
that of R. Meir, which is to be found in M. Yeb., X, 6. The Talmud 
objects to this interpretation on the ground that Rabbi would be 
inconsistent . miiT 'ID DHH n? DDD1 "PKD "ID ^il fi? DDD '311 ; cf. 
also Pes. 21 a. 

57. For Rab, cf. Pes. 43a, Ket. 40b. For Samuel, cf. B. M. 55b,Yer. 
Maasrot, II, I and for other amoraim, cf. Ned., 13a. 
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or another Mishnah must be adduced by certain amoraim, where 
R. Meir is explicitly cited, would imply that these scholars did not 
hold the view VKD h JTPJnD driD. This is borne out by the fact 
that in Er. 9Sb, when the Talmud assumed that M. Shab. XVI. 4 
represented R. Meir's view, the question was raised KOfiD 
NTl YKID 'YT 'NDD To this query tiie answer is given rtftf 
and a baraita is quoted where R. Meir's name is actually given. 

Lastly, there are a few passages whence it may be derived 
that some amoraim held the view that the anonymous statements 
in the Mishnah reflect the views of R. Meir. Besides Er. 96b 
and Git. 4a, 58 where it is expressly stated that the anonymous view 
is R. Meir's because Y>x '1 pJTJntt DflD, two other passages may 
be cited where the anoymous Mishnah is assumed to be R. Meir's; 
namely Taanit 18a, where Samuel 59 says Y>KD "Oia fiD^T! referring 
to M. Taanit II. 8, and Git. 9b, where R. Nahman assumes that 
M. Peah III. 8, quoted in Git. 8b, presents the opinion of R. Meir. 
However, even in the last two passages, it cannot be positively as- 
serted that these amoraim knew of the principleY>KD '1 pITjnD CiDD, 
although in these particular instances they assume that the anonym- 
ous M. is that of R. Meir. It is possible that their statements are 
based upon some positive tradition, or inferred from some baraita, 
not cited in the Talmud, where R. Meir's name is mentioned. 

The notion entertained by the latter amoraim as to the na- 
ture of a hi^D ODD is reflected also in their discussion of the 
principle attributed 60 to R. Yohanan 61 njp DDDD rD^fl, which he 
violated in a number of instances. 62 In Yeb. 42b R. Yohanan is 
said to have decided against the njtPB DflD, because the latter 
represents the opinion of an individual. 63 When two anonymous 
Mishnahs contradicted one another, R. Yohanan would decide ac- 

58. Y-KD 'i prpjnD anon Y-KID 'YI pnnno. inasmuch as the 

Talmud in this instance ultimately proves that this M. is not the view 
of R. Meir, it would appear that the amora holds an opinion similar to 
R. Zera's (Y. Yeb., IV, 11) that only YND '1 nVJPB DUD m 

59. cf. above note 57 where passages are cited by Samuel which 
presuppose the contrary. 

60- cf. Men. 52b, Hul. 43a, where it is said that not all of the 
amoraim ascribed this view to him. 

61. Similarly, the statement by Rabin in the name of R. Yoha- 
nan NP KJrO NrDPn would show that he did not hold DflDD 

Shab. 54a., cf. Tosafot to R. H. ISb s. v. 1331 

62. Shab., 46a and parallel passages. 

63. 
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cording to the riJSJ>D DDD which represented the opinion of the 
majority. 64 Hence, according to these amoraim, the iWD QHD. 
represented the view of an individual Tanna, not necessarily R. 
Meir, and sometimes it was the consensus of opinion of the 
majority. 

Besides the ordinary interpretation of the statement 
"PND '1 prpJDD QDD, i. e., the anonymous view is that of R. Meir, 
this phrase seems to have been understood by some later amoraim, 
as follows: KlW 'VJ K3^K irtflDI TKD '1 prpJDD DDD. (The word 
QDD is a verb, and is to be translated as follows:) whenever the 
anonymous Mishnah is according to R. Meir, it follows R. 
Akiba. Hence the halakah is to be decided according to R. 
Meir, even if his views are opposed by his colleagues, such as 
R. Jose, R. Judah or R. Shimon. R. Papa 65 seems to have held 
this view, as may be inferred from the following passage in Sanh. 27b, 
rp5 "IOK . . . w ^ana n:tfn w "11 -PKO 'n /PK aia inn ^D 

KJD ft DDD Kan TKB 'ID NJJl |5 DHD K^T K3*n ^D ->jn ^SSJ 11 
TKD 'ia. The general principle is that when R. Meir's opinion 
is opposed by any of his three colleagues, R. Judah, R. Yose, or 
R. Shimon, R. Meir's view is disregarded. But if R. Meir's opinion 
is given anonymously, then it is accepted in the face of opposition 
of his colleagues. 66 

But R. Yohanan did not accept this interpretation, for we find 
him deciding against R. Meir, 67 even when his view is the ODD 
nJ>. In view of the above, it is quite clear that the statement 
TKD '1 PJTOJIID DJlD could not have originated with R. Yohanan, 
nor was this principle known to all of 'the amoraim, neither did 
those who were acquainted with it interpret it in the same manner. 
It is possible that this statement was attributed to R. Yohanan 
through some mistaken inference. 68 For it is he who informs us 69 



64. Sanh., 34b WW D'aYl NDflD 

65. That R. Papa did not hold TD '"1 pJVJn Dflp is evident 
from Pes. 59b. In Yoma 31b he is convinced by his pupils that the 
DfiD there is not R. Meir's. 

66. This is the source for Sherira, Letter, p. 37 Assaf TlD^Tin 3YT 
p. 5; cf. also Raba's remark in Pes., 13a who agrees with R. Papa. 

67. cf. B. M. 33a, where he decides according to R. Judah, 
although R. Meir's view is given anonymously. Similarly, in Taan. 18a 
he decides according to R. Yose, over against the ilJ^O DDD, which is 
assumed to be the view of R. Meir's. 

68. cf. Shab., 39b V WV KWO 1* 

69. Yer. Nazir IV, 6 and parallel passages. 
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that the enumeration of the twenty-four differences between Bet 
Hillel and Bet Shammai, where the latter are more lenient, 70 go 
back to R. Meir, thus making Chapter IV. of Eduyot, which is 
entirely anonymous/* the Mishnah of R. Meir. 72 Perhaps some 
later amora erroneously deduced 73 from this remark of his that 
he held that all anonymous Mishnahs were to be ascribed to R. 
Meir. 

To sum up, the statement TKD '-1 prpJDD DfiDdid not 
emanate from R. Yohanan (in the Yerushalmi this view is ascribed 
to Resh Lakish), but originated with some later amoraim as a 
result of a statement of R. Yohanan concerning the rut^D DJ1D 
It was not known to all of the amoraim, and it seems that they did 
not all interpret it the same way. 

In view of this conclusion, R. Sherira's opinion 7 -* that R. Meir's 
Mishnah served as a model for our Mishnah must be abandoned. 
Furthermore, Rabbi was not a pupil of R. Meir 75 on account of 
the strained relations that existed between him and his father, 
R. Shimon b. Gamliel. As a matter of fact, R. Judah's views are 
cited more often in the Mishnah than those of R. Meir, which 
would imply that he drew upon R. Judah's Mishnah even more. 
Because of the feud that existed between them, we are told that 
R. Meir's views were not given in his name, 76 but were introduced 
as Dnnx 77 . When R. Shimon was studying the Mishnah with his 
father, R. Judah and came across the passage riTi 1? DnDlN D^flN, 
np rpn *tf mion (Bek. IX, 8) he was much astonished. Finally, 



. . ... 

70. Referred to in Tosefta Eduyot, II, 2, but incorporated 
Mishnah Eduyot, IV. On the discrepancy between the number 
mentioned in the Tosefta and the actual number found in the Mish- 
nah, see Lewy, Abba Saul, p. 13. 

71. Except Mishnah, 6, which is a later gloss, cf. Lewy, 1. c. 

72. cf. the statement of R. Huna in the name of Rab in Yer. 

Git. vm. 5 not?! IB> n^B>B nn TKD 'i 3-n NPIS Kin ?3. 

73. We find later amoraim transmitting incorrectly the views of 
earlier teachers, cf. Shab., 63bDnm 1H? T\W KPTim? n3H 3*1 P^D '3 

prm "i DP3 n 12 Din n*3 tan nwa 03? WOKP. The amoraim 

differed as to whether R. Yohanan actually held the view 
DnDD rD?n cf. above note 60; see also B. B., 154b. 

74. Based upon the statement T"ND "1 prpJJl 

75. Er. 13a. For the teachers of Rabbi, cf. Zuri 

II, 20-23. On R. Elazar b. Shammua, cf. Halevy, I. c. 806808. 

76. Hor., 13b-14a. 

77. On the Dn1N QnfJX in the baraitot, cf. Wellesz in 
Bloch Festschrift. 
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after being persuaded by his son, he changed the text to read 
*VKD '1 DIIPD IION. From this passage it may be inferred that in 
the first recension of Rabbi's Mishnah, R. Meir was not 
mentioned by his name at all, except as DnnK, however, in his second 
recension, 78 all the statements with DnfiNwere eliminated. It is not 
likely that Rabbi would take R. Meir's Mishnah as a model, since 
he felt so keenly about the injury inflicted upon his father's 
honor 79 that he refused at first to mention R. Meir by name in 
his compendium. 80 

It is true that R. Meir's great learning was acknowledged by 
the Tannaim, including R. Judah, the Patriarch himself, 81 and 
the amoraim. R. Jose b. Halafta praised him as a great, holy and 
modest man (Y. Ber. II. 7). Resh Lakish called him amp riB and 
extolled him as a great dialectician nta m pniBl nnn IPiy (Sanh. 
24a). But just because R. Meir was so keen-minded, sharp-witted, 
and clever, his decisions were not always fit to be accepted as 
standard practice. R. Aha b. Kama tells us explicitly that although 
R. Meir was unrivalled in his generation, yet his views were not 
generally adopted in practice because his colleagues couldn't follow 
his sophistry. 82 Similarly, R. Meir's disciples were imbued with 
this spirit of casuistry to such an extent that R. Judah b. Ilai 
refused to receive them after their master had died, because they 
were more intent upon confusing him with arguments, then desirous 
of learning the law. 85 

Consequently, it is more likely that R. Judah the Patriarch 
drew upon all the compilations before him, not only upon the 



78. What other changes he introduced besides those mentioned 
in the Talmud is di cult to ascertain, cf. Aptowitzer, M. G. W. J., 60 
(1916): 173-174. 

79. Hor., 14b. 

nimn in nnxn^.n^x mi Timi TTD:> 



80. cf. Hul. 6b, where it is stated that Rabbi adopted the practice 
of R. Meir in regard to certain points. 

81. cf. Er. 13a. 

82. Er. 13b1int3 KBB W "1D1K NIPI^ 1Jljn H1D ?J/ T)DJ/> W K?B> 
DiJS 1> nO31, cf. also Er. ISa. In Yer. M. K., Ill, 81c, we are told 
that the sages wished to excommunicate R. Meir. According to Bern- 
feld in Ha-Asif, V, 41, R. Meir's halakah was not accepted because he 
was a pupil of Elisha b. Abuyah, see also He-Haluts, V, 72. 

83. Kid., 2Sb 
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compendia of R. Akiba and his disciples, but also upon those of 
R. Ishmael and his school. 

While the M. of R. Akiba served its purpose for the time 
being, the numerous differences of opinion that arose among his 
disciples, as well as the unsettled conditions of Jewish life since 
Akiba's day, made his compendium out of date. 

The growth of rival collections of Jewish practice and ritual, 
none of which possessed more authority than the other, presaged 
the disruption of the Jewish academies. In order to halt the chaos 
and confusion which seemed inevitable, Rabbi undertook a fresh 
compilation of Jewish law and ritual 8 -* with the purpose of making 
it the authoritative source for Jewish practice. Rabbi was eminently 
successful in his endeavor by reason of his great scholarship and 
the tremendous prestige he enjoyed as a spiritual leader of the 
Jews. 85 Henceforth, it was the duty of every scholar to become 
familiar with the Mishnah 86 of R. Judah. This fact tended greatly 
to diminish differences and to promote a unifying influence although 
divergencies were not entirely abolished. The amoraim had many 
baraita collections which were utilized for the interpretation of the 
Mishnah. 

As it was Rabbi's aim to provide a guide to practice, he 
set down the bulk of the law in the form of anonymous statements, 87 



84. 'Ol |i?n t0 pJTJnD, Yeb. 64b ; cf. Halevy, I, e 866, 880 and 
Friedmann, Onkelos und Akylas, p. 90, note 1. 

85. Gittin, S9a 



86. While it may be assumed that most of the amoraim learned 
the whole Mishnah, it was exceptional to have made an intensive study 
of the six orders. Hence, Rabbah and R. Papa (Ber., 20a, Taan, 24a) 
boast of having made a thorough study of the whole Mishnah. An 
intimate acquaintance with only four orders seems to have been the 
rule, cf. the remark of Ulla, the story of Resh Lakish in Meg. 28b, 
and the statement of Rabbah b. Abbahu, (B.M. 114b) KJ^D K> njQIM. 
Tosafot, 1. c. s. v. K^m yn maintain that the amoraim knew the six 
orders completely ^and Rabbah's observation refers to the Tosefta, cf. 
also Tosofot to Er. 78a, s. v. 1JH1 who remarked that the amoraim 
usually cite passages from the first and sixth orders of the Mishnah 
in abbreviated form, (cf. Geiger D'IDKD fillip, ed. Poznanski, p. 13, 
note*). In regard to the statement that in Rab Judah's time only 
Nezikin was studied, see Weiss, Dor, III, 186-187. When Abimi forgot 
the treatise of Menahot he went to his pupil R. Hisda to refresh his 
memory, Menahot 7a, cf. also He-Haluts, V, S3 ; Schechter, Saadyana, p. 
64. note 3. 

87. Sometimes these statements were opposed to his own views, 
as expressed elsewhere in baraitot, cf. Halevy, Dorot ha-Rishonim, I. e. 
821-822. 
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or as the view of the sages (B'l&IK d^DSn} 38 signifying thus that they 
were the consensus of opinion of the majority of the scholars. 89 As 
there were many points of law concerning which Rabbi could not 
arrive at a decision, or did not desire to impose his own preference, 
he mentions the dissenting opinions, leaving it to the courts or the 
individual authority to decide between the conflicting views. 90 

The Mishnah was accepted by the amoraim as the authority 9011 
for law and ritual on account of its intrinsic merits, and because 
of the power and prestige of the patriarch. 9 ^ Rarely do the amoraim 
depart from the Mishnah in order to adopt the practice as set forth 
in the baraita. 92 The Mishnah found favor among the amoraim 
because they considered it, as Sherira 93 says, "an excellent text- 
book, well arranged, 9 * accurate, clear, without being redundant, 
and precise." Some of the virtues of Rabbi's method were carried 
too far and became shortcomings. In his endeavor for brevity he 
frequently curtailed the sources at the expense of clarity, and his 
condensed statements were often self-contradictory, 95 or inconsis- 



88. cf. Hul. 85a the statement of R. Yohanan W inm 31 HN1 

pp:a INJBM m nxi tni*o I*K 'i n t h e D^DDH, 

cf. Weiss, Dor, II, 184, note 2-3. 

89. cf. Tschernowitz in Lewy-Festschrift and Ginsberg, Compte 
Rendu, p. 9-11. 

90. In case of conflicting opinions between contemporary courts 
in regard to a matter of halakah, the higher court overruled the lower 
court, see Eduyot, I, 5; cf. Geiger, Wissenschaftliche Zeitschrift, II 
(1836), 482-483, who was the first to explain this Mishnah correctly. 
The interpretation of this statement provoked a great deal of discus- 
sion in modern times, see the authorities cited in Wachstein, Die heb- 
raeische Publizistik in Wien, p. 129, note 2 and Prof. Ginzberg's view in 
M.G.WJ. 1932 p. 527 note 2. 

90a. Sanh. 32a. ITIH fWBUS ITU 



91. Bloch, Einblicke, p. 59 holds that the authority of the M. is 
to be explained by the fact that in the time of Rabbi, the patriarch 
alone ordained scholars, and hence he required the knowledge of the 
Mishnah, (Sanh. 7b). 

92. Graetz, Geschichte, IV, 452-3; He-Haluts, II, 50; Lewy, Abba 
Saul, p. 4, note 2; Weiss, Dor, II, 71, note 6; Schwarz, Tosefta B. K., p. 
XII, Albeck, Untersuchungen, 84ff. and PH^ lltS I. 85. 

93. Letter, ed. Lewin, p. 29, cf. also p. 70 and 37. 

94. Schorr who discerned thirteen principles of arrangement in 
the M., considered R. Judah's compilation badly edited, but he failed 
to note that the ancients had different notions of system. 

95. KIDno niDn Suk. 50a, Halevy I, e. 873. 
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tent. 96 He produced a work that is comprehensive but incomplete, 97 
and retains very often the original wording 98 and arrangement 93 
instead of recasting the materials he had before him. 

The contribution of Rabbi to the Mishnah constitutes one of 
the most important and difficult problems connected with the forma- 
tion of this compilation. As pointed out above, we do not possess 
previous codifications of the law, which might serve as a basis for 
comparison. The remarks of the amoraim in the Talmud are not 
very helpful for they were not interested in the literary compilation 
of the Mishnah. They occupied themselves frequently with the 
authorship of individual passages of the Mishnah which are anonym- 
ous or given in the name of the sages merely for halakic reasons. 

The following may be assumed a priori. Rabbi is responsible 
for the selection of the material in the Mishnah, and for its general 
arrangement within the treatise. Many statements representing the 
views of individual authors were given arbitrarily in the M. in the 
name of the sages or anonymously 100 by Rabbi, because he favored 
that opinion. The arrangement of the material within the chapter 
in the M. differs considerably from that in the Tosefta, and in most 
cases the latter presents the older sequence. It cannot be decided 
with the materials available to us whether Rabbi is to be charged 
with the introduction of these changes, or whether he had already 
found them before him. As seems more likely Rabbi was not so much 
the editor as the compiler^ of the Mishnah. As mentioned above, 
instead of working over the materials before him, he incorporated 
extracts from various sources, introducing at times only such modifi- 
cations as were necessary for smooth transitions. Rabbi's method in 
compiling the M. may be best illustrated by the presentation of a 
brief analysis of a tractate that contains some very ancient ma- 
terials alongside of recent accretions. 



96. cf. IT rut? K? U r\WW 10 K13D Yeb. 30b, M. G. W. J. 36, 
p. 362-372, 452-456. 

97. 1B>1 KJJ1, Suk. 50a. cf. also B. M. Sla. 

98. m PB>>3 nD1> 3"n tn$, Eduyot I. 3. 

99. riDIPDD rm N> nJ^D Shebuot. 4a, Hehaluts II. 83. 

100. Rashi's view (B. M. 33b s. v. ^1 ^3 cf. also B. M. 86a s.v. 
nJtJ'D frllD) that Rabbi was the first to introduce the principle of 

fUCi'D DflD and to arrange the materials according to treatises, cannot 
be accepted by critical opinion, cf. Bezah 2b. 

101. Cf. Ginzberg, nnj/H DS^n IV. 212, Halevy. Dorot ha- 
Rishonim le. 872 ff. and Albeck, Untersuchungen, p. 121 
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The Mishnah of Baba Kamma 102 may be divided into three 
parts: 

(a) Ch. I-VI., which deals with the laws of damage to property, 

(b) Ch. VII. 1-6/ 03 IX.-X., which treat of the laws of theft and 
robbery, constituting a species of damage to property, 

(c) Ch. VIII. which sets down the laws concerning assault and 
battery, which is damage to persons. One would have expected the 
laws of theft and robbery to follow one another and that the laws 
of m^nn be placed immediately after the laws of robbery. It seems 
that such an arrangement is presupposed by M. Sanh. I. 1. 
nt^BH Jitf am ntfH and also by M. Shebuot VII. 1 

On the other hand, it is possible that the sequence in B. K. is implied 
in M. Shebuot V. 5 ^ rtfin ---- nw n 



Of the first part of the treatise, M. I 1-3, and the original part 
of 4 constitute not only the oldest part of B. K., but one of the 
most ancient segments of the whole M. 

M. i. la ijnnm 10 * TjQom mm wn pp*w rnns nymK 

forms the original part of this paragraph which enumerates the four 
chief groups of damages in the order in which they are expounded in 
Exodus: XXI. 28 - XXII. 5. A later scholar classified these four 
classes of damages according to a logical principle, the ox, the TJ/3D, 
the fire, and the pit. The first two are inanimate beings, and the 
first three are movable, whereas the fourth (i.e. pit) is immovable. 
Ch. II VI., which discuss the four chief classes of damages 
enumerated in M. I. 1, are derived from two sources. The first 
source, i. e. M. II. l-III. 7 discusses only two of the four chief 
damages, namely, w (which includes pP ,\W and fcn) in M. II. 
1-5, and i^ao = (DnK) in M. II. 6 - III. 7. Note that in this source 
the two chief damages 1165' and T>jnD =, D1K are enumerated in 
the order in which they are classified in M. I. Ib by a later Tanna. 

The second source, i. e. M. III. 8 VI treats of all four chief 
damages in the order set forth in M. I. la, namely (a) TIB>, in III. 
8 - V. 4; (b) YD in V. 5-7; (c) -PSDD = |P in VI.- 1-3; (d) 
in V. 4-6. 



102. Cf. Tschernowitz TlDPrQ DnW II, 24 ff. 

103. M. VII, 7, is a later addition brought in because of T. B. K. 
VIII, 9. 

104- The meaning of this word will be discussed later. 
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In the analysis of the M. proposed above we have assumed that 
m and not nya is the original reading, as found in 
the current editions and the Vienna MS. 106 of T. B. K. IX, 1. As 
is well known, the old halakah frequently employed Biblical phrase- 
ology. The third type of damage was derived from Exodus XXII. 4 
Dia 1K ms? t^K iyi^ "0 hence the term TyaD was used to de- 
scribe this kind of damage. 

The term W1D was the reading that Rab and Samuel had 
before them. The text in B. K. 3b read originally m TWO 1D$ m, 
I&Tl fit Yiyao IDK 5N1DP DIN and no verse was cited, as it was self- 
evident that ithe halakah was derived from Exodus XXII, 4. Among 
the later amoraim 107 there appeared the corrupt reading nyaD, 108 
and they naturally could not understand the basis for the divergence 
of views of Rab and Samuel, and hence they sought out two Biblical 
verses which contained the root nya to account for Rab and Samuel's 
opinions. That these verses are far-fetched was realized by Rab Mari 
and R. Zebid, who were familiar with the reading nyaD. 109 Sim- 
ilarly, the Yerushalmi only knew of the reading T'J/ID, as may be 
proven from the discussion in the Talmud ad loc. where the verse 
DID IK mt? BK W 13 is cited. If the reading were nyao 
one would expect the Yerushalmi to quote a verse containing a word 
with the root nya as the Babli does. 



105- As was first correctly pointed out by Schorr in He-haluts 
I. 1852, p. 60. On the other hand, Pinneles, JTHJl W ."On, p. 97-98, 
considers fiVlD the original reading, (and the root nya means to 
pluck), so also Hoffmann in this commentary ad. loc. and Lewy, Inter- 
pretation I, p. 25, and Weiss, Hazofeh X, 1926, p. 144-158. 

106. The reading ,Ty3 is also presupposed by the Mekilta 
di R. Shimon, p. 139, D?t5>? 3n Tayon and by the Mekilta of R. 
Ishmael, ed. Friedmann, p. 90a) 1J10D 13nm 1J1OO 1K3ni ?>K1iY and 
Maimonides in his introduction to flDD ""PTJ, where he speaks of 

myan n man in iyann pi iiB'n pn. 

107. It is doubtful whether Rab Judah in whose name it is said 
m>3B1 Wlp? 11B> KJn (BK 3b) and Raba, who said KJD 
nj/aDl 1?n? W (K 4a) were already familiar with the reading 
it is possible that they read TJDD and later copyists changed 

it to nyaD, for the question of the Talmud would apply to the reading 
"PJ/aD just as well. 

108. Perhaps the reading arose as a result of a phonetic error, 
the T in 1J/aD being pronounced very softly, it sounded like iiyaB 

109. BK. 4b. The reading nj>a that is found in Mekilta of 
R. Ishmael ed. Friedmann, p. 90b) and of 'R. Shimon, p. 142, is due to 
a copyist who was familiar with the late Babylonian reading, for as 
we have pointed out in note 106 both Mekiltas elsewhere presuppose 
the reading 
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Now that we have established the fact that the original read- 
ing was "pyiJE we shall endeavor to explain the origin of the 
controversy between Rab and Samuel. From Ex. XXII. 4 
D-D IK mtJ> B"K "PW 3 the old halakah derived a type of dam- 
ages which it denoted by the vague term -pS/HD. Already in Tan- 
naitic times there arose differences of opinion as to the meaning 
of the word, as a result of the ambiguous verse from which it was 
derived. According to one school the verse refers to damage done by 
man to the property of another, the phrase D*D 1K mP B Tin 11 "O 
was understood to mean, if a man injures 1 * a field or a vin- 
yard, he is responsible only for damages of which he is 
the direct cause. This notion is implied in the second part of the 
verse. Thus we read in Mekilta di R. Shimon (ed. Hoffmann, p. 139) 



n rtf?i 'JK> IIBS iron 5yni nniDS tpmn npnm 

ttfs? m K* From this passage it is quite clear that 
<z.ad the source from which M. BK. II. 6 - III. 7 is taken presup- 
posed the same. Rab accordingly, when he says diK nt TJDO 
is following a Tannaitic tradition m and is not enunciating a view 
of his own. 

Another Tannaitic school interpreted "PS/ID as ^11 \W, as we 
read in Mek. of R. Ishmael (ed. Friedmann, p. 90a) 

toN* rnyiD ityn^ 110^ iinan n ^ B^N iyn^ ->D iDttf mo^n no 
HDiJn inn 11^ myio nDnnni n^ ^Kin. 

The verse in Exodus was understood as follows: If a man shall 
cause a field or vineyard to be eaten 112 by letting his beast loose 
and it feed in another man's field. This view is presupposed in 
M. B. K. VI. l-3 ns and the baraita cited in B. K. 2b and Yerushalmi 



110. Cf. also Vulgate, Si laeserit quispiam agrum vel vineam, 
and Targum Jonathan (ed. Ginsburger, p. 138) K13J IPS 1 """IN, which 
render the verse in a manner implying that man is responsible for 
any kind of damage done to another's property. 

111. Cf. also BK 4a JHD in DIM PP 1 " J113K 

and M. I, 4 DlKm and Shebuot IV, 6 'Una P^intJ'l 
where 6^X1 "T'yaD are presupposed. 

112. The LXX translates ")W and "^V^ by the same verb, 
Kata bosko and similarly the Peshitta uses the same word ?31X The 
Targum (ed. Berliner) translates 1V3' by ?^31 _and 1JQ1 by 
These versions seem to agree with this Tannaitic view. 

113. And in M. I. 1. b, since it uses the expression P'TH? 
"P?J/ t^lT'^^lf which can only apply to animals. 



A COMPARATIVE STUDY 23 

I. 1. Consequently when Samuel interpreted TJDfi as \W he too 
was merely repeating an earlier Tannaitic explanation. 

Above we have pointed out that M. II. 1 III. 7 are derived 
from one source which discussed only the two chief damages, namely 
TlB> and T>jn = dltf. It happens that the M. has pre- 
served an old text which served as the basis for the arrangement 
of the material in ch. II. 1 - III. 7, and that is M. I. 4. A close 
scrutiny of the latter will show that only lit? (including pp 531, 
and 1&0 and Q1K are mentioned. Perhaps they are put in a 
class by themselves because they are both animate beings. 

M. I. 4 in its original form contained seven phrases which 
were mere headings for paragraphs. The original text of the M. 
accordingly read as follows: ,mj/1D |?n ,P1S/1D n^DHI pDH n^DH. 

11^1 unn wi rotf.i ins int^ rnjnD ftnn rtf nin n 5i35 

dlNill D*Oin nityia pnn The remainder of the paragraph con- 
stitutes a later comment upon the first two points. The first point 
pn riPon is explained by the statement rH'5 itf mjMB ru 
the second, pljn ntJ>n are enmerated as 114 mini nni 
D^ram 1DJH1 as may be inferred from T. BK. I. 4. The amo- 
raim were misled in their interpretation of this Mishnah because 
the statement SNTP! etc., is placed at the end, but in the T. it 
is found after pijnD n^on. 

The next five points are elaborated in Ch. II. ftni JtJ> are dis- 
cussed in Ch. II. 1-2. Note, however, the difference in sequence. 
M. I. 4, which has ffc$> and then ?J1 is derived from the same 
source as Mekilta of R. Ishmael, 115 and R. Shimon, 116 whereas 
M. II. 1-2, which has 5ai and then \w follows the baraita in the 
Talmud, 117 which derives ?J1 from rtfB>1 and ftp from 

The ijnDH lit? is explained in M. II. 3 4; pnon 
Pt^H nwi3 in M. II. 5, and lastly DIN in M. II. 6, to M. III. 7. 
In the Talmud B. K. 31b Samuel explains the damages in Ch. Ill 1-7 
as belonging to the category of 113, but this is not the Tan- 
naitic view. 



114. From the T. it is clear that tJTlJn was not in the Mishnah, 
cf. also M. B. M. VII, 9 where only five vicious animals are mentioned : 
on the other hand,in M. Sanh. 1. 4, six are enumerated. 

115. Ed. Friedmann, p. 90a. 

116. Ed. Hoffmann, p. 140. 

117. B. K. 2b, Yer. I. 1. 
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The use of phrases here as chapter headings is not unique, for we* 
find it also in M. Nedarim I. This first paragraph of the trac- 
tate contains four very old halakot which are discussed later on. 
The first statement QmJ M3 ^ is explained in M. I. 2. The 
second statement, which antedates R. Akiba, informs us that there 
are two kinds of vows of abstinence: one by which one vows to ab- 
stain from having any benefit from his fellow, which can be expressed 
in any of the three ways, "|D 3pnnD ,1B ^tnaiD ^DD iJTlltD. 
The second form of vow consisted of a solemn promise to refrain 
from eating or drinking at the home of one's fellow, *? a 1 N i J > K & 
1 5 d JM B * j ' K t? This brief statement is taken up in 
Ch. IV. 1, which reads 53KD UDil TUB? n*ariB HKJH Yrton 

'131 fcnn fidm *tf. 

The third halakah reads nsniBOl plpll *i'H3 "113 d'JJBn 
This passage is to be translated as follows: Vows 118 of the wicked 
are of three kinds; solemn promises to abstain from certain things 
on condition that one becomes a Nazirite" 9 if the vow is broken, 
vows containing the expression pip 120 or nsnitJ>. 121 The expression 
^m TIJ is not elaborated any further, but HVW31 plpa 113 
are discussed in M. I. 3-II. 4. 

The next halakah otfa 1D K5 122 Dn^3 mJ3 meant that 
certain vows made by pious have no validity because they are made 
with special permission. This statement is explained in M. III. 1-4 



The last statement reads plpni T>tJ3 113 DDinJD. Free will 
offerings of pious men are made in connection with Naziriteship, 
or sacrifices, i. e., good men do undertake to serve as Nazirites, or 
to make voluntary sacrifices, out of mere piety, and not because 
they have failed to fulfill a vow to abstain from certain acts. 

As in the treatise of B.K. here too the compiler put at the be- 



118. The D in the word 'IHJD is pleonastic. For the pleonastic 
use of 3 in the Bible, cf. Gesenius-Kautzsch, Hebrew Gramamr, 
Oxford, 1910, p. 376. 

119. Cf. M. II, 3 1 ON "PTJ 'jnn Cf also T. Ned. I. 1. for 
the expression TTJS YJJ 

120. Cf. M. I. 4 11DK . . . 1? M1K V|NP pip IBINri; see also 
M. Ill, 5. 

121. 11D 1? M1K ? n^13J7, 

122- The explanation given by Leszynsky Die Sadduzaer, Berlin, 
1912, p. 50, note 2, is far fetched. 
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ginning of the treatise several very ancient halakot which were 
elaborated throughout the course of the tract. 

It is the ancient method of compiling works by recombining 
and shifting texts from various sources without making changes to 
suit the new context, which often accounts for the appearance of 
statements that are entirely out of harmony in their new place. Thus 
in Kiddushin I. 7 we find the principle about ND1J |TriB> \WM JTltfD, 
There is no statement in this chapter with which it may be con- 
nected. However, to understand why this statement was introduced, 

it is important to note that two changes have been made in the 
old Mishnah of Kiddushin. First, that the statement in T. Sotah 

H. 7-8, 5y -ow tiKn ntoMi TOBO UDM nnmpi iron >*or BKn 

HDia jDtnti> rit^y nWD was originally found in Kiddushin, and 
secondly, in M. Kid. I. 7, the statement 3Kn 5y |3ii J1WD ft 
originally followed the principle KDI^ |DTnB> \W9 JlltfD ft, as is evi- 
dent from T. Kid. I. 10-11. If we did not possess these sources, 
it would have been impossible to explain the presence in Kiddushin 
of the statement concerning D"a \QH\W !W DWD. 

To sum up, it may be assumed that the compiler of the Mishnah 
has very unskilfully rearranged the materials he had before him, 
shortening or lengthening the discussion of particular points of law 
as it suited his purpose. Inasmuch as the old texts were mostly 
preserved in their original form, it is possible in many cases for us 
to disengage the ancient sources from the newer accretions. 



CHAPTER II 
BARAITOT* 

After the compilation of the Mishnah all Tannaitic traditions 
which found no place in that work were generally termed baraita. 8 
According to Prof. Ginzberg 3 the baraitot were taught in prepar- 
atory schools called tO3 by teachers who were termed -*fcn3 Kjn. 
This view is substantiated by the recurring remark in the Yerushalmi 
nD^JI nrtf NX: 5 which seems to point to some definite place. 6 
This school does not seem to have enjoyed great esteem if we may 



1. On the views held by the Tosafot concerning the baraitot see 
M. G. W. J. 38, p. 402-3, cf. also Oppenheim, ?*n&5 nDJD II, 81-98. 

2. The baraita is also referred to as iUtPD. Speaking of a baraita 
Resh Lakish says (Yer. Er. 19b) PDD1D pK mi3n> DJ3J K>B> nJB> >3 
PP?y. Similarly, in Ket. 81b iWD rtt'N IT refers to a baraita cf. Rash ad loc 

TDI n*?y p3oiD ?i Q'osn w BHIB nm n ru^o nutw > See 

also Shab., 106a. Thus R. Hoshaya is called !"lJB>Dn '3K because of his 
baraita collection ; cf. Hor. 13b and Er. lOa in reference to a baraita of 
Levi, Shab. 123b IT flJPO Jl'JtM ; and Shab. 61a nJPB nnifcO H3?n P 
Tosafot, B K. 43a s. y. KB M 1 employ the term when referring to a 
baraita ; similarly, Maimonides, Moreh. Ill, 22, (ed. Munk. p. 46b) speaks 
of HJ^n 'BDn. For the plural rn'JPB-JlWin see Ginzberg, Ginze 
Schechter, II, 94 and for DI^ITI JTPJtMD cf. Lewy, Mischnah des Abba 
Saul, p. 3, note 1; for the tern- HJ^H HJ^D fcf.lDWI nn> W) f see 
Lewy, 1. c., p. 4, note 3 and Marmorstein, JTHJT 1 } fl^DH t^llD n. 3, note 
10. Mann, Jews in Egypt, II, 334, note 10 suggests that 'TOT 1113 refers 
to Tosefta and baraita. For the term JTD>n or KD3?n as a designation 
for baraita, cf. Sanh., lOla and Yer. Peah, II, 4. On the occurrence of 
the term baraita in the Yer., cf. Lewy, 1. c., and Bruell, Jahr. VII, 125. 
For the difference between iW"l3 and KJTODK) see Ginzberg, Ginze 
Schechter, II, 16. 

3. J. E., II, 514. 

4. In B. M. 52a, K13 fcOD refers to Tosef. B. M. Ill, 17. 

5. cf. Yer. Shab., II, 5 PJflDPI PPW WJ1 nn? KW where the 
myn pip correctly says IDpJ |n1 t^nDH JV3i> HH pJWri PJn> VJ 
A list of these passages is given by Ratner to Shabbat, p. 37. In the 
Babli the expression n3B>N1 PI PBJ is found, cf. Yeb. 36a, B. M. 20b ; 
and Hul. 6a. In the last passage reference is made to a statement found 
in our Tosefta. The remark in Git. 44a 1J1>'O&3 pyi P1B would imply 
that written sources were consulted, see Bloch, Einblicke, p. 91-92. 

6. cf. Halevy, Dorot ha-Rishonim, II, 80, 107; Funk, Juden in 
Babylonien I, 85, note 3. 

26 
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infer from the slurring references to it by R. Yohanan 7 N135 "Ofi P1B. 
Traditions taught in this school lacked the authority with which 
they were invested when they were transmitted in the academy. 8 
While a great many baraita collections were current 9 in the various 
schools, three of them enjoyed greater esteem than the rest, namely 
those of R. Hiyya, R. Hoshaya and Bar Kappara. 10 

R. Hiyya, a contemporary of, and probably older than Rabbi 
Judah,-" was held in especially high esteem for his great erudition 
and for his endeavours to promote Jewish education and learning. 12 
We are informed that R. Hiyya learned seven 13 halakic works from 



7. Shab., 106a, Yoma 43b, Bez. 12b. We find also the phrase 
Tnp 1P P1B (Yeb., 40a, Ber., 30a, and Ket. 56a,) by R. Yannai 
when addressing R. Hanina; cf. also Shab., 156a. 

8.1t was in the academy proper KtiHIQ "O where the scholars 
determined when a Tannaitic statement became standard practice or 
not.; cf. Yeb. 92b, NtniD ^3 'JflTO prPJJIO? KfP> *1W 10K . Simil- 
arly R. Yannai, 1. c: 95b says PDB1J1 PBM1P pK 11D31 1JDJ 71113113 
riD3' l 3 and in Shab. 3a (and parallel passages) we find the phrase 
miin 'BO nplTJ. On rilinn, cf. Ginzberg, Unbekannte Juedische Sekte 
p. 108, note 1, Bacher, M.G.WJ. 43, p. 345-60 and Chajes, 1. c., p. 572. 

9. According to Rashi, (Ber. 20a, s. v.KrD'JlO 1D*?J13) thirteen 
baraita collections were in circulation, cf. also Ned. 41a, Sherira's Letter, 
ed. Lewin, p. 19-20. On thirteen as a round number, see Graetz, Gesch- 
ichte IV, 4th, ed., p. 438 and Bergmann, Legenden der Juden, p. 137, note 
4. Hoffmann, Einleitung in die halachischen Midraschim, 13-14, takes the 
statement niDQDin? FP pK too literally. This remark is evidently an 
exaggeration. 

10. cf. Koh. R. to II. 8 and Y. Horayot end where their collec- 
tions are termed fll^llJ JTPJB'D because of their outstanding import- 
ance. In Yelammedeu cited in Yalkut I, 771 read IVyiiJ'in'l instead of 
tmpn W31. For the ,use of the expression IfiK fljniD IJfiJ QP1D 
see also Num. R. 14 : 4 and 15 : 22, which go back to T. Sotah VII, 12. 
In Horayot end, it is R. Levi who calls attention to the importance of 
these three collections. In Koh. R. VI, 2, the Mishnah of R. Akiba is 
mentioned together with the three collections. 

11. In Ket. 103b the amoraim were not certain whether Rabbi 
or R. Hiyya died first. 

12. In Suk. 20a, Resh Lakish says: ....?tnti mm nrDWJBO 
ITnD'l VJ31 X"H '1 li'y.This statement means that with the appearance 
of the Mishnah, there was a danger that the baraitot would be forgotten, 
hence he and his sons undertook the compilation of various collections. 
Besides a baraita collection elucidating the Mishnah, he is supposed 
to have compiled the Sifra, and his son Hezekiah is responsible for 
editing the Mekilta di R. Shimon, cf. also Lebrecht, Handschriften des 
babylonischen Talmud, p. 10-11. 

13. cf. Nedarim, 41a iPIDJK NrD?n 'SX IPtf H?n '31 TBJI mn 3 
PH3D HWK' X^H '1? cf. Blau. R. E. J., vol. 67, p. 7, and Ps-Rashi who 
says: 
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Rabbi. This accounts partly for the fact that R. Hiyya's baraitot 
were valued so highly. 14 His views were accepted even when there 
were valid arguments 15 or other baraitot to refute them. 16 On the 
other hand, some amoraim would not credit R. Hiyya with having 
any more knowledge than was contained in the Mishnah 17 . Ufa 
tells us that he could trace the source of every statement in R. 
Hiyya's baraita to R. Judah's Mishnah. 18 Other amoraim did not 
hesitate to reject certain of R. Hiyya's baraitot as a guide to prac- 
tice. 19 

After the compilations of R. Hiyya, the baraita collections of 
R. Hoshaya, 20 the pupil of Bar Kappara, 21 were considered next in 
importance. R. Yohanan tells us that R. Hoshaya was as great a 
scholar in his time as was R. Meir in his generation. 22 As a matter 
of fact, some amoraim pay R. Hoshaya the great compliment of 
rating his baraitot as high as those of R. Hiyya. 23 In Hullin 141a 



14. cf. the statement X"K 'm PJVJJID? itDn* prPJDO, sea 
Halevy, Dorot ha-Rishonim II, 121. 

15. cf. Er. lOa "tt '1 ^m DIPB pK KIWm KWW. 

16. cf. Shab. 141b. An elderly scholar said to R. Abbahu 



17. cf. the statement 1? PJD N"n "1 IW > 'in, Er. 92a, Yeb. 
43a, Nid. 62b and Tosafot 1. c. s. v. tOTTl. But this remark is not to be 
taken too literally, for we do find R. Hiyya differing even with Rabbi. 
See, e. g. Hul. iSb, and in T.Hul. 1. 5, it is R. Hiyya's view that is 
adopted. 

18. Thus, Yer. Kid. I, S8d, Ket. VIII, 31a, but Babli Taanit, 21a 
speaks of R. Hiyya and R. Hoshaya. Perhaps Rashi's remark in Hullin 
20a s. v. p1B1 t^ that most of the statements in the Sifra and the 
Tosefta are incorporated in the Mishnah were inspired by Ufa's ut- 
terance. 

19. cf. Erubin, 48a where it is said that R. Yose b. R. Hanina 
ridiculed a baraita of R. Hiyya, and in Berakot 23b, R. Isaac differed 
with R. Hiyya. 

20. In Al-Nakawa's Menorat ha-Maor, ed. Enelow, I, 12, R. 
Hoshaya and R. Ishmael are made joint authors of the Mekilta. It seems 
that the phrase JVtPfcrO 1BD ?JJ 11 K3 1311 dropped out after the 
words 5J>npn IJ^I. This is also the reading by R. Nathan b. Abraham 
in his Arabic commentary on the Mishnah (cf. Assaf, Kiryat Sefer. X, 
381ff, who described this MS.), and Maimonides in his introduction to 
the Mishnah. 

21. Keritot 8a. 

22. Erubin, S3a, cf. Bet Talmud, II, 351. 

23. R. Hoshaya was called fUPDrt 3K. Schorr's view (Hehaluts 
III, 128) that he was so called because he was the first to collect 
baraitot, is incorrect, cf. Lewy, Mekilta di R. Shimon, p. 2, and Halevy, 
Dorot ha-Rishonim, II, 253-4. 
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R. Zera informs us 
KPYID *3 n^D innin ^1 NnB'nB'o KWIN "i m Every baraita 
not quoted from the collection of R. Hiyya or R. Hoshaya is inac- 
curate, 2 -* and may not be cited to refute an argument in the course 
of the discussion in the academy. This view of R. Zera seems to 
have been accepted by some scholars. 25 Nevertheless, it is known 
that other amoraim did not share -this opinion. Even Raba, who 
had a great respect for R. Hoshaya's baraitot, 26 held that correct 
baraitot were also to be found in other collections. In Yoma 70a 
he tells us that a certain baraita was correctly transmitted in the 
baraita collection of Samuel and in the Tosefta. 

The third baraita collection mentioned by R. Levi is that of 
Bar Kappara. 27 

It is strange that R. Zera does not have the same regard for 
Bar Kappara's baraitot as he does for that of R. Hoshaya, who 
was a disciple of the latter. Perhaps prejudice was engendered 
against Bar Kappara because of the fact that he did not obtain 
ordination as a consequence of his tussle with Rabbi. 28 On the 
other hand, we find an amora as prominent as Resh Lakish accept- 
ing the views of Bar Kappara in opposition to that of the Mish- 
nah. 29 It is noteworthy that R. Hiyya and Bar Kappara, both of 
them disciples of Rabbi, are in controversy as to what the master 
taught. 



24. The question of the accuracy of the texts of the baraitot 
was important, inasmuch as some amoraim were careless in their 
citations, see Bezah 26b. W\ BOPD1 K*n ^EDItf 13 ,K1K K'nn 
cf. S. Horowitz, M. G., W. J. 1916, p. 69. In Git. 73a we read K^PI fV3 

fc^n KnK>3tj>Di xtmp ^ IDD^ *o XD^DN NK>ncf. also shab. i2ib. 

Pes. 99b-100a, and Kid. 47b. On the fabrication of baraitot, see J. Q. R. 
N. S. II, 89 note, cf. also R. H-, 3a. 

25. R. Ashi in S?mh. 33a, cf. also B. M. 34a. 



26. cf. B. K. lllb, B. M. 62b, ''nil? i^W NWlK "O^ J3OtJ> 

rrrms 



27- That Bar Kappara compiled his baraitot in the lifetime of 
Rabbi may be inferred from Nazir, 52b. In Kid. 33a we learn that he 
studied Torat Kohanim with Simon, the son of Rabbi. 

28. M. K. 16a; Yer. Ill, 81c. 

29. Yer. Pes. X, 3, cf. Halevy, Dorot ha-Rishonim, II, 125. In 
B. B. 154b we find Resh Lakish quoting a statement from Bar Kap- 
para's baraitot *OSP 13 JWD3 iTUGJ>fc? IT. Weiss (Dor, II, 221) is not 
justified in inferring from this remark that Resh Lakish was familiar 
with the entire collection of Bar Kappara, cf. Ber. 34a where Bar Kap- 
para comments upon a baraita introduced by the formula fJ31 IJfl. 
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Besides the three celebrated baraita collections, mention should 
be made of Levi b. Sisi's compilation, which was most likely made 
during Rabbi's lifetime. 50 As to the nature of his work there is some 
divergence of views. Some scholars hold it to be a collection inde- 
pendent of the Mishnah, 31 without giving differences of Tannaitic 
opinion as it was primarily intended to be a practical code. 32 Others 
consider his baraitot as an amplification of the Mishnah. 33 Some 
of the amoraim familiar with his baraitot are R. Hoshaya, R. Shimon 
b. Zera and R. Yohanan. 5 -* 

Among the early Babylonian amoraim mention may be made of 
Samuel who collected baraitot. 35 It is rather interesting that he had a 
blind reader who arranged baraitot for him/^KW KDP KnijnD Y1DD. 
Raba too was acquainted with Samuel's work. 57 

While the Talmud mentions quite a number of amoraim who 
cite baraitot introduced by the formula "On, it does not always 
mean they compiled independent baraita collections. Espe- 
cially among the later amoraim it may be assumed that they are 
merely quoting a baraita from some other source. Thus the baraita 
in Shab. ISOa 38 rnpunn $y p31B> HtJ>JD *m wn is based on the 
baraita in Shab. 12a whence it has excerpted the view of Bet Hillel. 

There was little incentive to make new collections of baraitot 
in later amoraic times, as there existed a professional class of tra- 
ditionalists (Q'tun) who memorized the standard Tannaitic texts 
and any amora who needed information concerning a baraita could 
readily get it. The Tanna 39 was usually acquainted with 



30. As may be inferred from Yeb. lOa. See also Abodah Zarah, 
19a where it is said that he and R. Shimon studied Bible under Rabbi. 

31. cf. Ratner in Harkavy Festschrift, 117-122, Marx, J. Q. R, 
N. S. V. 434-5, and Omanski, 'D>D 12 MX Tarnow 1929. 

32. zuri, nyim nwtwn ptp. n, 210-11. 

33. Halevy, Dorot ha-Rishonim, II, 119. 

34. cf. Albeck, M. G. W. J., 69, (1925) p. 323. 

35. Zunz, Ges. Schriften, III, 242-9; Hoffmann, Mar Samuel, p. 
25, Weiss, Dor III. 169, and Albeck 1. c. 325. 

36. Bez. 16b, and Kid. 66a. 

37. Yoma, 70a. 

38. Albeck, 1. c. failed to list this baraita which is quoted in T., 
XVI. 22. 

39. cf. Sherira, Letter, ed. Lewin, p. 39; Hoffmann. Einleitung p, 
13; note 2; Lewy, Abba Saul, p. 9 note 12; Halevy, Dorot ha-Rishonim, 
II, 88; Zuri, nyim niK'BOn PDW I, 203ff. 
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KIBD (,40NrD5n (Kid. 49b) and was held in high re- 
spect by some amoraim.-* 1 The availability of the Tanna for infor- 
mation concerning baraitot was partly responsible for the fact that 
the great amoraim did not know the baraitot by heart as they did 
the Mishnah. It seems that they were familiar with the contents 
of the baraitot in a very general manner. 

Thus an amora as famous as R. Yohanan is not mentioned 
as having made a baraita collection. We find very often that he 
made use of the Tanna. R. Abahu is especially mentioned as his 
source of information. In Yeb. 72b we are told that R. Yohanan 
did not at first know the Sifra and that he learnt it in thirty days. 
What is probably meant is that he became acquainted with its con- 
tents rather than that he memorized it. From the fact that R. 
Yohanan quotes the Mekilta more frequently than any other amora, 
Prof. Ginzberg infers that he had some share in the compilation 
of this Tannaitic Midrash. 

There was a class of amoraim who paid much attention to 
the baraitot. Thus R. Sheshet was nicknamed IJID for his vast 
erudition. 42 We are informed that he and R. Nahman studied 
miD5n '5131 WlBmni nao *naD xro5n, (Sheb. 41b) subjects ordi- 
narily mastertd only by the Tannaim. Similarly, the two nephews 
of R. Yohanan b. Gudgadah (Hag. 3a), as well as a contemporary 
of R. Nahman b. Isaac are said to have pursued these disciplines 
(Meg. 28). 

On the other hand, there was an equally significant group of 
amoraim who laid great stress upon toiD 43 or Slfitf B for the under. 



40. Here K fi 3 ? H means baraitot, cf. above p. 26, note 2, not 
Mishnah as Hoffmann, Einleitung p. 13, and Blau, Livre d'hommage 
a Poznanski, p. 7, n. 14, believe. Furthermore, the statement in Ber. 47b 

Nna?m n&p naD *jm KB^nn p &OBMB would prove that wi3>n 

means baraitot. Otherwise it would not be mentioned last. The amo- 
raim themselves were familiar with the Mishnah and did not need the 
Tannaim for that. 

41. cf. the statement of Resh Lakish in Meg. 28b, and Hor. 3b 
where it is said that R, Huna invited ten Tannaim to be present 
at a case. 

42. From B. M. 84a, it appears that R. Elazar b. Pedot was 
quite familiar with baraitot. 



43. See Zeb. 96b and cf. the oft recurring phrase KB^K fl'JD * 
K"DD NDiK JT>N3 >K1 Kip which may reflect the divergent systems of 
the different schools. 
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standing of the Mishnah, and consequently minimized the importance 
of the study of the baraitot. Thus scholars like R. Hanina (B. M. 
8Sb), Resh Lakish (B. M. 84a, Sanh. 24a), Rabbah (Horyot 14a) 
and R. Hisda (Er. 67a) are singled out for their mastery of dia- 
lectics. 44 

At best the familiarity of the individual amora with the baraitot 
was fragmentary and incomplete/* 5 In the Talmud we find little data 
concerning the extent to which later amoraim kept abreast with 
the early baraita collections. It is mentioned, for example, that R. 
Safra knew the n '1 iy\ nn. B. M. 62b), a baraita of Levi was 
quoted by R. Hoshaya in B. B. S2b and by R. Shimon b. Zera in 
Kid. 76b; a baraita of Bar Kappara was known to R. Mani (Yer. 
Shab. III. 2). 

However, some idea of the knowledge of baraitot possessed 
by the amoraim could be obtained by excerpting from the Talmud 
a list of baraitot quoted, discussed by, and referred to by the various 
amoraim. Acquaintance with the baraitot may be assumed in most 
cases where amoraic dicta-* 6 in the Talmud are found attributed to 
Tannaim in parallel passages or are cited in one of the Tannaitic 
Midrashim. It was natural for a pupil to ascribe to his teacher 
what he learned from him, even if the information was not original 
with him. Statements were attributed to amoraim who had actu- 
ally derived them from Tannaitic sources. Thus we see how it was pos- 
sible in later times for doubt to arise concerning a particular statement 
as to whether it was a memra or a baraita KfTonDl rtf no1 '1 1DK 
x J n (.41 Occasionally a statement is given on the authority of an 
amora and a later hand added that it was also found in a baraita, 
cf, eg. n 'i an pi non in IDK, (Hullin I34a). 



44. On the KmBDIBI ^nn, cf. R. E. J. 39: 191-198. 

45. cf. on the statement m? VW > W)"in, Lewy, Abba Saui 
p. 6, note 6. 

46. cf. Tosafot Er, 38b s. v. "11K who first called attention to 
this fact. In regard to amoraic statements found in the Sifra, see 
ed. Warsaw 1866 with commenary of R. Jacob David, introduction p. 
6-9, cf. D. S. Margoliouth, the Use of the Apocrypha by Moslem 
Writers. (International Journal of Apocrypha, Jan. 1916; no. 44, Series 
XII. p. 12) who points out that statements of Ben Sira and the New 
Testament are ascribed to Jahiz (9th century author) by later Moslem 
writers because the passages were first cited by him. 

47. cf. Funk, Juden in BabylonienI, 89, note 1; Halevy, Dorot 
ha-Rishonim, II, 137ff. 
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As most of the baraitot are cited anonymously and very rarely 
by title, it is difficult to trace their origin. Neither do the various 

formulae, such as pan un, 48 rtfy ^n 49 ,*on 50 ,^n 51 jn Krpjnoa 

/JD 52 and pn, 53 used to introduce the baraitot help us to iden- 
tify the sources. 5 -* Some baraitot are introduced by one 
formula in one place, and in a parallel passage another one is 
used. Thus in Pes. 2 la the baraita nnoiK B>"a introduced by 
Kjm is cited in Shab. 18b with the introductory phrase pm un 
(=T. Pes. I. 7), or Pes. 13a the baraita npiv ^nj is quoted as 
K'jm, whereas in B. M. 38a (=T. B. M. III. 8-9) it is introduced 
by ^no and in B. B. 8b by the phrase pm un. 

Inasmuch as no independent baraita collections outside of the 
Tannaitic Midrashim or the Tosefta have been preserved, it would 
be presumptuous to speak with certainty concerning the original 
arrangement of the baraita collections of R. Hiyya, R. Hoshaya 
and the others. The present arrangement of the baraitot in the 
Talmud offers us no clue, as the compilers undoubtedly rearranged 
their baraitot in accordance with the order of the Mishnah, or 
quoted baraitot that were brought in 'the course of discussion. It 
may, however, be conjectured that some halakic baraita collections 
were arranged strictly according to the Mishnah, especially since 

48. Sherira, Letter, ed. Lewin, p. 39, held that PIT Ufi belonged 
to the collection of R. Hiyya and R. Hoshaya, but this view is refuted 
by the statement in Ketubot 52a. Hyman, Toldot Tannaim, 430, be- 
lieves that these baraitot are pre-Mishnaic ; cf. de Fano, Responsa, 25. 

49. R. Simson of Chinon in Sefer ha-Keritot, and Hoffmann, 
Mag. 1882, p. 153ff. held that these baraitot emanate from the Tosefta; 
cf . also Spanier, Tosefta Period, p. 18-19. 

50- cf. Lewy, Abba Saul, p. 5, note 3. 

51. cf. Halevy, Dorot ha-Rishonim II. 137 ff. 

52. Sometimes 'Jfi is used to introduce an amoraic statement, 
cf. Albeck M. G. W. J. 69, p. 316, note 1 and Kaplan, The Redaction 
of the Babylonian Talmud, p. 208. 

53. That J 3 ft introduced also a baraita, was first noted by 
Tosafot Kid. 40a, s. v. PB'PD P and Hul. 87b, s. v. pfl; Tosaf. B. B. 
2 a. s. v. N'JrTO cf. also Ginzberg, Geonica II 190, Ginze Schechter 
II, 149 and 558, note 15 ; Halevy I. e, 872ff ., Epstein J. Q. R. N. S. XII, 
312; Friedmann, Introduction to the Mekilta, p. XLIV-XLV. Later 
copyists changed many passages which originally read pD into K^JJI. 
A list of such passages was given by Albeck, Untersuchungen 160-161 to 
which may be added Yeb. 52b, 117a, Ket. 46a, and B. K. 86a. 

54. In regard to the Geonic attempt to distinguish between 
these various formulas, see Friedmann, Introduction to Mekilta, p. XLVI, 

Assaf, OK'Nnn ^m*nn wip.2i=jDBB rim? >nvn IBD, 

p. 65, Weiss Dor, II, 239-40, Ginzberg, Ginze Schechter II, 33. 
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they were explanatory or supplementary of the Mishnah. This 
arrangement would have facilitated for the amoraim the study of 
the Mishnah. 55 Note the remark in B. M. Sla prpjriDl T"Bn DD 



On the other hand, the Mishnah has very often statements in 
one treatise that belong in another, as well as quite a bit of irrele- 
vant material. These defects were remedied by baraita collections 
which were arranged strictly according to subject matter, such as 
^ m ptsmp or m tyt mains or Jip m ppu. These baraitoi 
contained different readings, incorporated old sources and presented 
views contradictory to the Mishnah. But in nowise may it be 
assumed that the baraitot of R. Hiyya and R. Hoshaya were com- 
piled in order to dispute the authority of the Mishnah. Undoubt- 
edly individual statements 56 in the M. were contradicted, but the 
authority of the Mishnah as a whole was never questioned. Fre- 
quently the differences between the baraitot in the various schools 
were merely textual, cf. Ab. Zarah 19a 3 5lfls nm IKD 



The amoraim frequently argued matters which are admittedly 
theoretical and remote from actual life such as details of sacrificial 
ritual and other laws which were obsolete in their day, as well as 
eventualities which existed in their fancy. 57 However, by far and 
large, the amoraim were of a practical bent of mind. 58 To them 
the observance and enforcement of the law was a matter of primary 
importance and of immediate need. They devoted their best energies 
to making the law applicable to their time. The greatest problem 
for them, next to a correct interpretation of the Mishnah, was the 
achievement of some kind of unity amid the diversity of practice 
allowed by the earlier authorities. The baraitot no less than the 
Mishnah abound in conflicting opinions on almost every point of 
law, making it impossible to deduce from them in most instances 
what should be the standard practice. 



55. cf. Zuri, nyim nWtMn Ptt? II. 211-212, Bet Talmud, II,. 
114-127, Halevy, II, 137. 

56. As was asserted by Schorr and Weiss, Dor, III, 2, note 1. 
Their view was refuted by Halevy. 

57. cf. the statement 13P MP1 B>1TT Sanh. 71a. 

58. cf. the remarks mil Him >KD Nazir 23a and 
Sanh. 51b. 
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The initial step towards stabilizing practice was undertaken 
by making a rule prohibiting a scholar from rendering a decision of 
law solely upon the basis of the Mishnah. In Niddah 7b it is stated' 79 
iWD TlDD nitfn P15 pK. While the reason is not given here, 
it is stated elsewhere that Jewish law would be in great danger, if 
the liberty were given to the scholar to draw conclusions from the 
Mishnah as to what the practice should be. 60 

A great number of mooted points of law in Mishnah are clarified 
in the baraitot, halakic or Agadic, as well as in the Tosefta. But 
Samuel forbade one to resort to these compendia to derive rules for 
practical guidance. As we read, R. Zeira in the name of Samuel says, 

ttD^nn JD ttfN rnnaDirm jo 5i nnann ^i nirtfnn 1 5 pi? p 

Yer. Peah II. 4. 61 Decisions of law were to be rendered only on 
the basis of discussions (liofrl) that took place in the academy, 
where the authentic interpretation of the baraitot, as well as their 
relation to the Mishnah were fully argued. 

Later on it seemed that Samuel gave up this view and adopted 
a more rigorous attitude. He realized apparently that if a scholar 
was permitted to draw his own conclusions as to the rendering of 
the final decision by listening to the discussions (Ti&^n) in the 
academy, the danger of uncertainty and conflicting opinions was 
not removed. There would still be the possibility of a real differ- 
ence in view as to .the inference to be drawn from a discussion. 



59. This is the correct reading and is quoted by R. Samuel b. Meir 
to B. B. 130b, s. v. nDKHP TV and Rashi, to Sanh. lOOb s. v. 1BK 3T 
Or Zarua B. B., no. 114, but Rashi to Nid., 1. c., reads DPIWYTD W1P 
= Mishnah. Later on Shas was changed to Gemara, cf. Blau, Der 
Terminus Schass in Freie Juedische Lehrerstimme, XI, 1917, p. 7-8 and 
also Zuri, PB?B>, I 292. 

60. Cf. Sotah 22a fnJB>D lino rO?n P")1DtJ> D>1J> *?3D D'Km On 
the limitations of the IWD >JD cf. Sanh. lOOb, Lev. R XXII, 1 and 
the statement of Samuel HD?nn JD KHBOn HT D1?B> pK S3?1 



61. Cf. Kohelet R. to VI, 2. In reference to the three famous 
baraita collections it is said QHD JTHin? "llDNtP and then continues 
TDD1 1D1K int^pl MDBOt^ 11?n Wl HT 1J?DN> nDJ &* *3. It seems 
that R. Zeira himself did not accept Samuel's view, for we find him 
asking in Y. Yeb. IV, 11 *OS?1in H31 IX Xn^flDI HIT H31 IJH^H 
Here XJD^IN = l^D!?Jr), as was first pointed out by Schorr Hehalutz II. 
83, cf. Bet Talmud II, 243-4, Halevy II, 106ff. and Hoffmann, Z. F. H. B. 
V, 102. 
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For it required a thorough knowledge of the Mishnah 62 and a good 
acquaintance with the baraitot to follow the discussion properly 
so as to be able to draw the correct conclusions. 

Consequently, Samuel established the rule that scholars were not 
to hand down decisions of law on the basis of conclusions drawn 
from debates in the academy, but were to be given explicit instruc- 
tions concerning the accepted practice. As we read in B. B. 13 Ob, 

tf nDMW -iv 65 iWD B ttfi 64 -rt5n ^EJD ttf riD^n pn&5 p in 63 
66 



The reason underlying tfre statement that one may not infer 
even from an actual case ntPJ/D what the standard practice should 
be, is that the decision in one particular case may merely reflect 
a local custom, and may not be a principle of common law. 



62. cf. the statement of R. Yohanan in Sanh. 42a KIND ilfiM 'D3 

npon n^n pn? *3 mm w rmon?D. For the expression 

P imDn>D. cf. also Meg. 15b. Resh Lakish too (Taanit 8a, ed. 
Malter, N. Y. 1930, p. 24) says V HHP niDPJlB' D3H TD1 n^T DM 

i? mno law ma^o ?^a >tiM. 

63. While this statement is given as a baraita, it is doubtful 
whether it is a tannaitic remark. We are inclined to regard it as Samu- 
el's opinion, cf. Yer. Ber. II, 6 and Zuri, Will niM'BMil PID?^ I 287, 
note 21 and p. 188. 

64. This is the correct reading as found in the MSS. and early 
authorities. The readingTlQ? in the current texts is a censor's 
alteration. 

65. cf. Y. Peah II, 4. ID pID? pM ?M10 D^l W*Jn '31 

n^yon ID pno> PNB' PTVD ?an nMninncf. chajes,niinn ^inp. 13-14. 

66. On n^D? H31TI, cf. Ket. 56a, and the passages cited in 
the margin. 



CHAPTER III 



TOSEFTA 

Before we discuss the problem of the Tosefta it may be helpful 
to have before us the data on this compilation as is found in Tal- 
mudic-Midrashic literature. These sources inform us that sevieral 
Tannaim were supposed to have been acquainted with it and a 
number of Amoraim are explicitly mentioned by name who either 
studied it or knew of it in some way or other. R. Yohanan ben Zaccai 
is said to have studied* mriBWm mtJKI mitfn K1BJI HiWD K1PD, 
but the word nifiBDin is not original 8 and was added later on. 

R. Elazar ben Shammua describes three types of scholars. The 
third class which he characterizes as DEPDB pN as one that is con- 
versant with rnnaDini nna nirtfn Bm. 8 Here too ninBDin 
is a later gloss/ as may be inferred from the context. Each type 
of student depicted by R. Elazar knew one subject more than the 
preceding. The first was familiar with Midrash, the second with 
Midrash and Halakot, the third with Midrash, Halakot and Agadot. 

Then there is the statement of R. Yohanan rpDfJJ '*) naoin DMD. 

i,.. Sherira 6 takes this passage to mean 



1. Abot di R. Nathan, chapter XIV, p. 57, ed. Schechter. 

2. It is not found in any of the parallel passages cited by Bacher, 
Agada der Tannaiten, I. 24, note I, cf. also Er. 19ap pm "1 *TT KJfl 



3- Abot di R. Nathan, chapter XXVIII, p. 86. 

4. Cf. also Bacher, Agada der Tannaiten, I, 482. It is not found 
in the parallel passage cited front the Midrash ha-Gadol by Schechter, 

I. c., note 9. It is possible that the scribe, who added the word DlflBDIfi 
in this passage and in the one mentioned above, had in mind Y. Peah 

II, 6 where niDBDIJTl JTI"MK JTD?n are grouped together. 

5. Sanhedrin 86a. The variant readings from this passage found 
in medieval authorities are not genuine enough to merit serious con- 
sideration, cf. Lewy, Abba Saul, p. 5, note 5 and Bruell, Zunz Jubel- 
chrift, p. 93, note 3. 

6. Letter, (ed. Lewin, p. 27). 

37 
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that R. Nehemiah compiled the Tosefta on the basis of an earlier 
collection of baraitot in accordance with R. Akiba. Sherira does 
not state more clearly what is indicated by the latter phrase whether 
he meant that he accepted R. Akiba's decisions or was influenced 
by him in the presentation of the subject matter. However, as 
we have pointed out above in reference to the statement 
"l pJTjn QHD the simple meaning of the passage 
1 KfiDDin DflD can only be 'that the anonymous views in the 
Tosefta represent the opinions of R. Nehemiah. As very few of 
R. Nehemiah's legal decisions are preserved, it is very difficult to 
verify this view. Only one anonymous statement in the Tosefta 
can be proven to be in accord with R. Nehemiah's opinion. 7 On 
the other hand, R. Nehemiah differs with a number of anonymous 
statements in the Tosefta. 8 

Secondly, the statement Nirpy ^371 K3>5>K 11^31 could only have 
been understood by the Amoraim to mean in accordance with the 
halakic views of R. Akiba. 9 This, however, is refuted by the data in 
the Tosefta. We actually do find R. Nehemiah stating views in op- 
position to 'those of R. Akiba. 10 Hence we are inclined to assume that 
this statement too, as it reads at present, lacks historical basis and 
nothing definite can be inferred as to R. Nehemiah's connection 
with the Tosefta. 

In Koheleth Rabbah to V. 8 reference is made to 
/% i $W DIBDini m rP3 $W maoin n which were known to the 



7. Tosefta Sanh. XIII, 8, as is evident from M. Sanh. X, 3; cf. 
Bruell, 1. c., p. 93, note 4. 

8. Cf. for example T. B. K., IX, 6, (cf. M. Naz. IX, 4; M. Sanh. 
IX, 1; Mekilta di R. Shimon, p. 128; Yer. Sanh. IX, 1, Babli 28b. 
mom '3*13 KDHD); Sotah VI, 3. Menahot VII, 16c; Meilah II, 6; 
Negaim, III, 11; V, 6, 10, 11; VI, 6; Zabim IV, 6. 



9. The word K3'9K always has this sense, cf. e. g. Ber. 2b 



10. Cf. M. Maasroth, III, 5; Sot. V, 4; VI, 3; T. Kelim, B. K. 
II, 2. In T. Kilaim II, 12 R. Nehemiah decides according to R. Ishmael 
in direct opposition to R. Akiba. In T. Shab. II, 4 the anonymous 
view is in accordance with R. Eliezer and in conflict with the opinion of 
R. Akiba, as is evident from M. Shab. II, 3. 

11. These remarks do not form part of 'R. Nehemiah's statement, 
as it is impossible that he should have referred to '3*1 J"P3, but it is an 
interpolation by the compiler of the Midrash. In the parallel passage 
in Lev. R. XXII, 1 this statement is omitted, cf. Bruell, 1. c. p. 94, note 8. 
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compiler of the Midrash. The JDJ "i $& ni&Din* 2 is perhaps none 
other than the |nj "i JWD IS mentioned in the Babli and cited in 
the Yer. as jm "i on. The statement JWD *HD tnj '311 an^ 
(B.M. 86a) means that their compilations of halakah were the last 
to be made by full Tannaim. Henceforth Tannaitic traditions were 
compiled by Semi-Tannaim or Amoraim. The iyi n>3 <?W DIBDin 
will be discussed later on. 

The first Amora to refer to the Tosefta by title is Samuel. 15 
Besides him, R. Joshua b. Levi, 16 R. Yohanan, 17 R. Abbahu, 18 R. 
Levi *> R. Aha, 20 R. Berechiah, 2 * R. Judan, 22 and R. Yose b. Ika 23 
mention it. R. Nahman, R. Sheshet 2 * and a scholar 25 of the 
time of R Nahman ben Isaac studied it. Raba actually quoted a 
passage from it by title. 26 

However, it is not to be assumed that the Tosefta was little 
known or studied in amoraic times since only about ten Amoraim 
refer to it explicitly. As a matter of fact, the study of the Tosefta 



12. Bacher (Agada der Tannaiten II, p. 438, note 2) has the 
strange view that R. Nathan had something to do with the Mekilta, 
because a statement of his is given anonymously there. 

13. It is worthy of note that while R. Nathan is mentioned only 
twice in the Mishnah, his name occurs about sixty times in the Tosefta, 
cf. Bruell, 1. c., note 9; Hoffmann, Die Erste Mischnah, p. 27, note 1 and 
Chajes I1P3 n. Perhaps the 1W '1 ?B> ninSDin means the J113K 
IM '3TT. The Tosafot referred to it as D13K 'KM KnfiDID cf. Schech- 
ter, p. IX., cf. also Marx, J. Q. R. N. S. XIII, 354. 

14. Mishnah is used here in the broad sense of Tannaitic 
compilations of halakah. Halevy's interpretation in Dorot ha-Rishonim, 
la, p. 819ff. that R. Nathan is mentioned with Rabbi as co-redactor, 
because the Mishnah was compiled under his auspices, as PT J"P3 3K 
lacks proof. 

15. Y. Peah, II, 6 (17a). 

16. Lev. R. XXII, 1; Gen. R. XVI, 4; Koh. R. to I. 10 

17. Sanh. 86a. 

18. Y. Pes. X, 1, 37c; Shab., VIII, 1; Bruell, 1. c., p. 100, note 32. 

19. Y. Horayot end, Koh. R. to VI, 2. 

20. Horayot end 

21. Shir. R. I, 14, (ed. Wilna, p. 24). 

22. Lev. R. 30. 

23. Shir. R. I, 4. 

24. Shebuot 41b. 

25. Meg. 28b. 

26. Yoma 70a which is found in Tosefta III. It is also stated 
there that the same baraita is found in the baraita of Samuel, cf. 
Bruell, 1. c. p. 94, note 10. 



40 MlSHNAH AND TOSEFTA SHABBAT 

constituted one of the four disciplines every Tanna or memorizer 
had to master and consequently the knowledge of its contents was 
available to the Amoraim. 27 

As to the relative importance of the Tosefta and the other 
Tannaitic compilations, opinions seem to have varied. Thus R. 
Yohanan and R. Levi mention the Tosefta immediately after the 
Mishnah, implying apparently that the study of the Tosefta ranked 
next in importance to that of the Mishnah. 28 Other sources 29 seem 
to indicate that the study of the halakic Midrashim took precedence 
over that of the Tosefta. Some Amoraim, such as R. Joshua b. 
Levi, 80 R. Berechiah, 31 R. Judan, 32 R. Jose b. Ika 33 and R. Aha. 5 * 
mention the study of the Talmud before 'that of the Tosefta. 85 This 
is quite strange, inasmuch as Talmud 56 in the context means critical 
discussion of the Mishnah and consequently the study of the Tosefta 
ought to be a prerequisite. Even more unusual is the fact that 
Samuel mentions the Tosefta after Agadot. It hardly seems prob- 
able that a great halakist like Samuel who devoted little attention 
to the Agada should consider 'the latter branch of study more im- 
portant than the former. 87 

From the passages which discuss the curriculum of study that 
obtained in the Talmudic era, it is evident that the Amoraim clearly 
distinguished between the baraitot and the Tosefta, 38 although it 



27. Kiddushin 49b. 

28. Cf. Bruell, 1. c., p. 92, note 2; Ginzberg, Geonica, II, p. 329; 
Or Zarua, Alpha Beta, I, no 754 and Schechter's Saadyana, p. 35. 

29. Shebuot 41b and Meg. 28b. 

30. Cf. note 16. 

31. Cf. note 21. 

32. Cf. note 22. 

33. Cf. note 23. 

34. Cf. note 20. 

35. Weiss, (Dor II, 221, note 3) inferred from these instances 
that the Tosefta was compiled quite late, but his view is untenable. 
Similarly, Schechter, Studies in Judaism III, 209. 

36. Cf. Lewy, Interpretation, p. 4, note 1, who called attention 
to the fact that there were Tannaim who memorized the "discussions", 
i. e. the Talmud. 

37. Bacher, Agada der Bab. Amor., second edition p. 40 

38. Cf. also Simson of Chinon in D?iy m' P?H ,ninn3 "IflD 
letter 12 where he says : "Since the baraitot of R. Hiyya and R. 
Hoshaya are called Mishnayot, this implies that their collections are 
not identical with that of the Tosefta mentioned in the Talmud." 
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is not stated wherein the difference consisted. 39 Thus Raba 26 actu- 
ally differentiated between the Tosefta and the baraita of Samuel. 
Only since Geonic times do we find the tendency to identify some 
of the baraitot of the Talmud with the Tosefta. Thus R. Sherira 
and Maimonides considered R. Hiyya the compiler of the Tosefta. 
Rashi 40 speaks of a Tosefta of Samuel. Meiri believed Bar Kappara 
to be the redactor of the Tosefta>* The post-Talmudic authorities 
were familiar with the baraita collections of R. Hiyya, R. Hoshaya, 
Bar Kappara, Levi, Samuel and the others, only as they were oitied 
in the Talmudim and Midrashim. Since a great number of passages 
of the Tosefta were found in one or other of the baraita collections 
interspersed in the Talmud, the later authorities attributed the 
authorship of the Tosefta to one or other of the Amoraim who were 
known for having made collections ofbaraitot. We do not find, 
however, that the Amoraim committed themselves on the point of 
authorship. 

After having submitted the data on the Tosefta as presented 
by the Amoraim, we shall proceed to take up the various problems 
of the Tosefta. The question of the authorship and redaction of 
the Tosefta has been discussed frequently by mediaeval scholars 41 
and modern investigators. 

In Kohelet R. to V. 8 reference is made to the im )V3 $v niBDin. 
Since this statement was interpolated in the Geonic period, 43 this 
much is beyond doubt that the glossator was acquainted with the 
view which attributed the Tosefta to the iy] JVX* 4 Various rea- 
sons may be advanced why this theory should receive serious con- 
sideration. First, we learn from Hag. 3a that the two mute nephews 
of R. Yohanan b. Gudgada, who were students in the academy of 



39. Prof. Ginzberg is inclined to believe that Tosefta was merely 
a school term. 

40. Cf. Bet. Talmud, II, 116-117. 

41. Cf. Schechter, Saadyana, 141, note 1; Yltnfl I, 54 note 1; 
III, 118 Spanier, Tosefta Periode p. 8. 

42. Cf. Duenner, Die Theorien ueber Wesen und Ursprung der 
Tosefta. 

43. That this phrase is a Geonic insertion is evident from the 
f act _ that the minor treatises too are mentioned here, cf. Zunz, Got- 
tesdienstliche Vortraege, second edition, p. 277. 

44. Cf. Bruell, 1. c., p. 94, note 8; Hoffmann, Die erste Mischnah, 
p. 27. note. 
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Rabbi had studied the Tosefta. # Hence Sherira correctly infers 
that the Tosefta was compiled in the time of Rabbi. 46 
NDBDin pmnK 13*11 W3. That the Tosefta is an early compila- 
tion may be inferred from the fact that an Amora as early as 
Samuel mentions it by title. 

Secondly, the memorizers (Tannaim) utilized by Rabbi in the 
compilation of his Mishnah were familiar with the huge mass of 
early traditions, such as R. Meir's Mishnah, as well as that of the 
other Tannaim, which were less available to -the subsequent Amoraim. 
It was natural that they would draw upon the rich materials not used 
for the Mishnah for the compilation of the Tosefta. The fact that 
the Tosefta is so poorly edited will be better explained by the fact 
that it is not the compilation of a prominent Amora,-* 7 but the pro- 
duct of the combined efforts of undistinguished "Tannaim," masters 
of the Tannaitic traditions of the academy of Rabbi. 

In the Yerushalmi 48 quotations from 'the Bet Rabbi consist 
chiefly of variant readings from the Mishnah 49 some of which are 
not included in the Tosefta. This would not argue against the view 



45- According to the reading of Sherira, Letter, p. 35. In the 
editions of the Talmud NnBDID is omitted, but there is no valid reason 
to doubt Sherira's reading. 

46. This is the reading of the Spanish version. The French 
texts read NJWO flprPK the word I15T)DK means to arrange, just 
as in Targum Yer. to Ex. XXXIX, 33 nJW3 YlD IH? nno. 

47. In modern times too we find scholars who attribute the com- 
pilation of the Tosefta to one or the other Tanna. Thus Hoffmann, Mag. 
XV, 126 on the basis of a single passage assigns the role of editor of the 
Tosefta to Rab. But this is hardly tenable. The Amoraim in Shab. 120a 
find his statement 1I1N 1 D^D iT^y D'JDIJ to be in contradiction 
to T. Shab. XIII (XIV, 6). According to Friedlaender n3Din> K130 
Tyrnau, 1920, p. 28-29, Samuel was the redactor of the Tosefta. 
But this view barely needs refutation, cf. Schwarz, Tosefta Zeraim, 
XIII ff. Albeck in an exhaustive study of the sources of the Tosefta 
has shown that none of the well-known Amoraim can be credited with 
having compiled the Tosefta, Monatsschrift, 69 (1925), 311-28. Weiss's 
statement, Dor. II, 224 that the Tosefta was redacted in the time of R. 
Papa and Zebid is based on no available evidence. 

48. For a list of passages, cf. Krochmal n?ni7 III, 124, note 1 
and Schorr, 1. c. VI, p. 33-35, and XIII, 5. 

49. Cf. Frankel, nDWrpri K13B, p. 19a, Weiss, Dor, II, 214; 
Halevy II, 148 et seq. and Albeck, Abhandlungen zur Erinnerung an 
Chajes, p. 5-8. In Yer. Shab. IX, 2, XIX 3, R. Yohanan preferred the 
reading of the textus receptus of the Mishnah to that of the Beth 
Rabbi. 
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that the Bet Rabbi 50 were the compilers of the Tosefta, as it is pos- 
sible that some of their views were omitted by a later editor. Neither 
would the fact that in the Yerushalmi no allusion is made to this 
activity of the Bet Rabbi militate against this theory, for an argu- 
mentum ex silentio cannot disprove anything. 

That the Tosefta was compiled early may also be inferred from the 
fact that both the Tosefta and the Mishnah employ the term Wpn 
for the name of God, whereas in Amoraic sources D1PDH is used. 61 
The fact that a number of passages in the Tosefta agree more with 
the Babli than with the Yer. have led some scholars to believe that 
the Tosefta was redacted in Babylonia. 52 However, the agreement 
of the Tosefta in many instances with the Babli would not refute 
the theory that the Tosefta was compiled by the Bet Rabbi. For 

the resemblance of the Tosefta to the baraitot in the Babli and 
Yer is in itself not always a clue to their provenance. 

Thus the agreement of a particular passage of the Tosefta with a 
baraita in the Babli does not necessarily imply that the Tosefta 
statement is of Babylonian origin. A baraita reported in the Babli 
by an early Amora, such as Rab, may be Palestinian in origin, for 
Rab had been in Palestine in his early days and learned the baraita 
at first hand. On the other hand, many a baraita transmitted in 
the Yerushalmi 53 by a later Amora might have been received through 
a Babylonian source. Nevertheless since the greater number of 
passages of 'the Tosefta agree with the baraitot in the Yer. we may 
assume that, while the Tosefta was actually redacted in Palestine, 
some passages have been added or revised in Babylonia. 



50. According to Krochmal H?nn 1. c. the "O1 IT'S was the 
Echool of Gamliel and R. Shimon, the sons of Rabbi, and so Weiss, 1. c. 

51- Cf. Spanier, Tosefta- Periode, p. 23, note 19. Prof. Ginzberg 
too is of the opinion that the Tosefta was compiled shortly after the 
Mishnah, cf. Eine Unbekannte Juedischq Sekte, p. 275-276. An early date 
for the Tosefta, however, would not preclude the addition of a number 
of passages in the Tosefta from a later period, but not to the extent 
that Weiss believed. As a matter of fact, some passages are even post- 
Talmudic in origin, cf. Ratner to Bezah, p. 23. 

52. Schorr, Hehaluts VI, 46-47; Weiss, Dor, II, 222. 

53. Thus a number of statements by the Babylonian amora Sa- 
muel are presented only in the Yer., whereas many statements of 
Palestinian amoraim are extant only in the Babli, cf. Frankel, Mebo ha- 
Yerushalmi, 40b-41a. 
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What was the purpose of the compilation of the Tosefta? As 
the name 54 indicates, the work was intended primarily to be a 
supplement to the Mishnah. Although the Mishnah of Rabbi dis- 
placed the Mishnah collections of his predecessors, the students of 
the Academy of Rabbi were not blind to the fact that the Mishnah 
was too succinct in some places and required elucidation and sup- 
plementing. To remedy this shortcoming the Tosefta was com- 
piled 55 and arranged like the Mishnah according to treatises, chap- 
ters and paragraphs. Hence the bulk of the statements in the 
Tosefta are halakic, while the Midrashic and Agadic material con- 
stitutes a minor part of the work. 56 It seems that it was intended by 
calling this compilation the Tosefta, the Supplement par excellence, 
to give it at least some official authority, more or less like that 
bestowed upon the Mishnah. 57 But it is quite clear that the com- 
pilers of the Tosefta did not enjoy enough prestige to compel its 
acceptance as the recognized commentary upon and supplement to 
the Mishnah. Rival authoritfies were equipped with partly different . 
traditional material bearing upon the Mishnah which was gathered 
together under the name of baraita collections. Thus at the same 
time that the Tosefta was being compiled, 'the great Mishnayot 
of R. Hiyya and Bar Kappara 68 and the baraita of Levi came into 
existence. 



54. To be exact, the name of the collection is KflDDir in the 
plural, whereas KfifiDin refers to an individual passage. (In Geonic 
times we encounter also the form HDDin cf. Schechter, Saadyana, p 
35), cf. Blau, Livre d'hommage a la memoire de Poznanski, p. 11-12. 
On the use of the term KflSDIfi in the Middle Ages, cf. Bruell, Zunz 
Jubelschrift, p. 110, note 67, Ginzberg, Ginze Schechter II, 556, 28 and 
niDIl ?y HfiP^nn ISO p. 28, and Higger in Ozar Hachaim IX, p. 93. 

55. ^ Exception is hereby taken to the view that our present 
Tosefta is dependent in some way on R. Nehemiah's Tosefta, which 
In turn was modelled after R. Akiba's Tosefta, as is asserted by some 
scholars. It seems rather that the Tosefta was compiled for the first 
time in the days of Rabbi. Inasmuch as no Mishnah collection previous 
to that of R. Judah was recognized as authoritative, there was no need 
for a supplement. 

56. In the Mishnah, the Midrashic and Agadic passages occupy 
proportionately a much smaller part than in the Tosefta. 

57. Prof. Ginzberg maintains that the relation of the Mishnah 
to the Tosefta is similar to that existing between the Lebush of Mor- 
decai Jaffe and the Shulhan Aruk of Joseph Caro, cf. J. E. I., 306. 

58. The fact that R. Hiyya and Bar Kappara and Rab are 
actually cited in the Tosefta, cf. Beza, I, 7and Hul. VI, 3, does not 
prove that the Tosefta is later than Rab. As was mentioned above, 
Samuel already refers to the Tosefta by title. It is more logical to as- 
sume that these passages are later interpolations. 
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One of 'the most important problems of the Tosefta is its rela- 
tion to the Mishnah. Of ithe various theories propounded to explain 
this relationship, the hypothesis of Zuckermandel is the most far 
reaching. According to him, the Tosefta represents the original 
Palestinian recension of the Mishnah, whereas the present Mishnah 
is actually the revised version of the Mishnah made by the Baby- 
lonian Amoraim. 59 Hence the Yerushalmi did not know any other 
baraita collections than the Tosefta and the Tannaitic compilation. 
This theory is controverted by all available data, as was 'thoroughly 
demonstrated by Hoffmann from whose article 60 the following argu- 
ments are drawn: 

1. The Tosefta cannot be an independent work since so many 
passages are unintelligible without reference to the Mishnah. 

2. If the Mishnah were redacted in Babylonia, there should 
have been a Talmud to Zeraim and Taharot. 

3. Why do Rab and Samuel give forced interpretations to the 
Mishnah which they were supposed to have revised? 

4. Why did Rab and Samuel allow clauses to be omitted in 
the Mishnah which made the passage unintelligible and which they 
explained by the argument KIDfiD niDfl? 

5. Why is the Tosefta quoted as n "l JJl, or >JD if it is 
the Palestinian Mishnah? 

6. How can the Yerushalmi correct the Mishnah (as it does, 
as was pointed out by Frankel, Mebo-ha Yerushalmi, p. 19b), if 
the Tosefta is its Mishnah? 

7. The Yerushalmi in innumerable instances presupposes our 
Mishnah and could not have been changed by Babylonian scholars. 

8. Deviations in the Mishnah of the Yerushalmi from that 
of the Babli are due to explanations given in the Yer., cf. Hallah 
IV, 4 and Sotah II, 2. 

9. Many passages of the Tosefta differ with the Yer. and 
agree with the Babli, cf. Frankel, Mebo ha Yerushalmi, p. 22b. 61 



59. M. G. W. J. 1874, p. 189ff. His view was partly modified later 
on cf. his Tosefta, Mischna und Boraitha, vol. I, Introduction. 

60. Literaturblatt, Juedische Presse, 1876, no. 4, p. 14-16. Other 
scholars who opposed ZuckermandePs views are Blau, 'R. E. J., 67: 
1-23, Bacher, Deutsche Literaturzeitung, July 1909, p. 1680-3; Schwarz, 
Monat, 1874, p. 367 ff. and his Die Tosifta des Tractats Nezikin, p. 
X-XL; whereas Rosenthal, Rahmer's Lieraturblatt, 1909, nos. 6-7, and 
Malter, J. Q. R. N. S., II, 80-95 defended Zuckermandel's hypothesis. 

61. cf. also Weiss, Dor, II. 
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10. Many passages in the Tosefta were unknown to the Yeru- 
shalmi, e. g. T.B.M. XI, 35 was unknown to R. Yohanan, as is evi- 
dent from Yer. Shebiit VIII, 5, but the Babli was acquainted 
with it. 

Bloch 62 calls attention to the fact that in the Tosefta the author 
of the Targum is called Onkelos, as he is termed in Babli, and not 
Akylas, as he is known in the Yerushalmi. 

Equally untenable is Schwarz's theory that the Tosefta was 
originally arranged like the Mishnah, but due to the carelessness 
of a later editor the paragraphs of 'the Tosefta were brought into 
great confusion. 63 He therefore proposed to re-arrange the state- 
ments of the Tosefta strictly in the order of the Mishnah. It may 
be conceded, however, that some passages are evidently misplaced. 64 
Furthermore, the difference in sequence in many instances between 
the textus receptus and the Erfurt MS. indicates that we do not 
have the Tosefta in the original form. 

A critical study of the discrepancy between the order of the 
Mishnah and Tosefta will reveal the fact that the Tosefta often 
follows an older sequence. 65 Aptowitzer holds the view that the 
order of 'the Tosefta is in accordance with the first recension of the 
Mishnah, but cites no evidence to support his hypothesis. 66 Some 
instances are here adduced to show that the Tosefta preserved the 
original and more logical sequence. Thus the very old halakah 67 
pBm&5> 5M1 pBnw D^IStfl pDm&? ?Dn which is found in Hul. I, 2a 
was originally placed at the very beginning of the treatise where it 
more appropriately belongs, as may be inferred from Tosefta Hullin. 
Thus T. 1-3 = pDmtJ> ten T. 4 = pDmt? ttfljtf and T. 5 = 
PBIW ^ai. Similarly, T. Yeb. VII. 2HJP m nn ... Dim niB -tt^D 
implies that M. Yeb. V., 2c ft/31 IIDNB flWV preceded M. V., la, 
and was actually the original reading. Furthermore, M Yeb. V, 2a 



62. Einblicke in die Geschichte der Entstehung der althebraei- 
schen Literatur, 1884, p. SO. 

63. cf. M. G. W. J., 1874, p. 464 f. 1875, p. 274ff. 

64. cf. cf. e. g. T. Kid., II, 2, and Pes., IV, 3. 

65. cf. Bruell, Jahr. V, 154-8; VII, 140-4; Central Anzeiger, 1891, 
p. 70. 

66. M. G. W. J. 1911, p. 173-174. 

67- cf. Schwarz, Tosifta Hullin, p. 6 who pointed out that this 
was the original reading of the ancient halakah. 
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continues the statement in T. VII., 2 
Dnaan aniBI. The Tosefta seems to 
have been unknown to R. Judah in Yeb. S2a who gives a forced 
interpretation of l5fO in the Mishnah. 

Similarly, T. Ned. I., 1 njM3P HT nn DPS . . nj'D iDlxnpre- 
supposes that Mishnah I., 2 follows immediately upon M. I., la. 
This is the better order, for M. I., Ib IJYIID mrtf nown inter- 
rupts the discussion of the old halakah D'HIJ "1JD 5o 

T. Peah I., 5-6 shows that M. I., 6 originally followed M. I., 3. 
Note that M. I. 3 has the phrase ipsn D1PD fctftf JDU MK and 
Ipfln D1B>D tnul.M. I, 6 employs the clause Incidentally it 
may be remarked that T. 6 68 should come immediately after 
T. Sb, cf. Sifra to Lev. XIX., 9 (ed. Weiss, 87c), where the two 
passages are together. T. 5b beginning with the words fiDpn |D fJlJ fctf 
is out of place and belongs after paragraph 6. T. Demai, I, 4a 
flB^y a^TD demonstrates that this statement in Mishna I, 3b pre- 
ceded Mishnah I. 3a. 

In regard to the discrepancy in sequence between the Mishnah 
and Tosefta the following observations are to be noted. The order 
of the Tosefta is either better or worse than that of the Mishnah, or 
just as perspicuous. When the order in the Tosefta seems to be more 
confused, it sometimes is due to the fact that the Tosefta has been 
expanded by later additions and thereby disorder was brought into 
the sequence of the paragraphs. In such a case it is first necessary 
to analyze the Tosefta passages and to separate the later accretions 
from the original text. For example, T. Demai, I, 1S-26 69 is ob- 
viously a comment upon M. I., 3a. The Tosefta seems to have 
a double comment upon |Dt? in Tosefta 18-19 as well as 26 
However, a careful examination of paragraphs 15-26 will reveal 
that some passages have been added on. Originally the Tosefta 
was composed of the following paragraphs: IS HDHl^ nptfn 70 20 

nptfn 23 jnr> nptfn, 24-2Sa j" nptfn, 25b nop 



68. In regard to this passage, cf. Horowitz, M. G. W. J. 38 (1894), 
199-203. 

69. The current editions of the T. present a different order in 
regard to paragraph 15-23, but it seems that the Erfurt MS- preserved 
the original sequence. 

70- The reference to IOP in T. 18-19 were added later on account 
of T., 16-17. 
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26 .3iy JDJJ\ 71 The Tosefta would thus only imply two changes 
in the Mishnah. First DDrD was mentioned before jnt and sec- 
ondly that -the two statements about |DB> were put together, as is 
more logical. 

Very interesting for the sequence of the Mishnah is T. Ber. 
VII, 1-18, which has preserved a different order from that of the 
Mishnah and in part a more original one. Here too a brief analysis 
of the Tosefta passage is a prerequisite to the grasping of this 
problem. T. VII., I, 72 which seems ito be a quotation from a Tan- 
naitic Midrash to Deut. 8:10 not extant serves as a connecting link 
between Ch. IX and X of the Mishnah. Since M. VIII, 8 dis- 
cusses the law concerning grace after meals, the Tosefta adduces 
a passage that gives the Biblical source for the law of pt&n firm. 
Secondly, it states the scriptural basis for several points discussed 
in T. VII and M. IX, e. g. I) niJDJil Q'lnn ft in M. 2; 2) 74 
niiflon ft in T. 9-15; 3) roiDn ft -pao nnxty QBO in Mishnah 5.. 
Since Tosefta VII, 1, serves as an introduction to what follows, 
its contents throw no light upon the sequence of the Mishnah. 

Tosefta 2-6 comment upon M. 1. Tosefta 2 introduces a new 
point not mentioned in the Mishnah, namely 
Perhaps originally there was a statement also about 
that followed the remark about mr rnnjMpyp, (cf. Ber. S8a). 
The statement in T. 3 nDKH pn "im BM3il JiK. . . nnn is brought 
hi here as a supplementary remark to pDIIOIK flKVin and has no 
bearing upon M. 2 where the benediction nKn pH im is men- 
tioned. T. 5 nt^pn nKTin is out of place and should immediately 
precede T. 6 nnn-n nnn. Hence it is seen that T. 2-6 imply 
no difference in the order of the Mishnah. 

Tosefta 7-17 comment upon Mishnah 3-Sa and show some im- 
portant deviations in sequence. Thus T. 7a = M. Sa ^itf D1K D"H; 
T. 7b=M. 3cpjnxn;T. 9-lS=M. 3a^n n^ njn;T. 16-17=M. 4. 
Hence the sequence of the Mishnah that the Tosefta had before 



71. MS. Erfurt reads 31D fOB>= spiced wine, cf. Song of Songs, 

i, 2 .QUID Q^OB' nn? 

72. This passage is cited in part by R. Huna as the view of R. 
Ishmael in Yer., VII, 1, and in Mekilta Bo., 16, (ed. Friedmann, p.!9a-b). 

73. For this phrase, cf. Mekilta Yitro, 3. 

74. cf. Yer. Ber., VII, 1 nm nUWB nWDH M n^ HD. 
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it was M. 3, Sa, 3c, 3a and 4. That M. Sa should follow imme- 
diately upon M. 2, as the Tosefta has it, is the more logical order. 
As the Mishnah reads at present, the same rule is repeated in three 
places. In M. 2b it is stated when the benedictions :pt3D1 IIDH THl 
and riDNn pn Till are to be recited and in M. 3b a seemingly 
similar provision is worded 75 TlD/iDD PVD iijnn ^V fQD. In 
Mishnah 5a the matter is taken up again njnn *?$ "pi? D1K rpin. 
It is interesting to note that the derivation of the latter rule from 
Deut. VI, 5 76 in M. 5 goes back to R. Akiba, 77 whereas R. Meir 
(T. VII, 1) finds an intimation for it in Deut. VIII, 10, as does 
R. Ishmael (Mek., ed. Friedmann, p. 19b). 

While in regard to the other points the sequence of the Tosefta 
is inferior to that of the Mishnah, nevertheless the order of the 
latter requires explanation. At first glance the relation between 
the statement MnnB> im 1D1K . . . Bnn rpl run and the previous 
paragraph is not clear. However, it seems that the Mishnah is 
abridged from a longer statement which originally read 
IPBD1 aiBrt anflK 5Bn tfW . . . vnn JVl PUD., as does the baraita in 
Ber. S9b. Similarly, M. 3c 78 "IDT Ti&J'K 'tfJiB' fltfl W seems to 
be entirely out of place in this chapter which deals with benedic- 
tions and not with prayers. But here too it may be conjectured 
that the baraita 79 mttn 1111 IDIK IDt 1WN m5i 5"$. Ber. 59b was 
originally inserted in the Mishnah and by the process of association 
of ideas M. 3c was added. Hence M. 4 mentions the prayer upon 
entering a city and M. Sb the regulations to be observed upon 
entering the Temple grounds. 



75- The meaning of this passage is not clear to me. The amo- 
raic interpretation of it in Babli 60a, does not represent the original 
sense of the statement. 



76- While the proof for the statement that ?V 111? CHK 
njnfl is from the phrase V TNB N}HP iHDI hlD 3 11ND ?D1 the 
Mishnah first quotes other interpretations of the verse, thereby obscur- 
ing the force of the word 1DKJti\ It appears that this passage is a 
quotation from a Tannaitic midrash. 

77. As is evident from Sifre Deut. 32 and Midrash Tannaim, 
p. 26. 

78. For the prayer in T. VIL 7 mil JW DJDW, cf. T. Shab. 
VII. 22 where the identical phrase is used. 

79. Prof. Ginzberg is of the opinion that the old halakah read 
1J"nnt? 1D1K IDT intPK m^ cf. Elijah of Vilna to Orah Hayyim, 
223, I. 
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Often in dealing with the problems of sequence we are con- 
fronted with the fact that the T. has double comments upon the 
Mishnah in different places. Thus Mishnah Ber. V. 1 is explained in 
T. III. 17 and 21-22; and M. V. 2 is supplemented in T. III., 9 and 
24. The matter becomes clear when we realize that T., ch. IV, is de- 
rived from two sources: (1) T. 1-20, (2) 21-26. The first source T. 
1-20 implies a different and more logical order from that in our M. 
Thus the sequences it had was M. IV, 1,3,4, V, 2 ; IV, 7 ; IV, 5-6, and 
V 1. This results from the following comparison: T 1-2 = M. IV, 1 ; 
T. 3-5 = M. IV, 3; T. 6 = M. IV a; T. 7 = M. 4b; T. 9 = M. V 2; 
T 10-13 = M. IV, 7; T. 14-16 = M. IV, 5-6; T. 17-20 = M. V, 1. 

The second source T. 21-26, however, implies the same sequence 
as our Mishnah. Thus T. 21-22 = M. V, 1; T. 24 = M. V, 2; 
T. 25 = M. V, 3; T. 26 = M. V, 4. 

En passant, it may be explained why the statement 
NTIN D^pn^D DH1D DH1D is brought in M. 3. It seems that our 
M. harks back to an old halakah similar to the baraita in Ber. 33b 
where we read WHO 111 HT nn ftffltol VQV n fcOpn. Perhaps 
this rule applied also to the Amidah, and consequently it would be 
logical to expect the statement about nniD DH1D It is also pos- 
sible that M. 3 refers to T. 25 n^ns 5m D'J'D 5V ^13. 

On the other hand, it is difficult to explain how M. IV, 2, giving 
the short prayer of R. Nehunyah b. Ha-Koneh, came in as it inter- 
rupts the context. It would be more appropriate after M. 4 which 
also deals with rmp n^BJl. Perhaps it is derived from a collec- 
tion of prayers, such as Ber. IX, 3b, 4, and B. M. 42a. T. Ber. 
IV, 3 presupposes that the statement pin ty pmiD PK in Ber. 
VII, 5 was originally in M. W, 1 which is decidedly the better 
order. 80 

Occasionally, the transition between paragraphs in the M. 
appears to be very abrupt. This is often due to the fact that the 
compiler was anxious to be as brief as possible. In the T. we find 
the statement that was left out. Thus, M. Pes. VI, 3 
1j; na^n &01D 'niD^K is very loosely connected with the preceding 
paragraph. However, the missing link is found in T. Pes. V 2, 



80. Cf. Hoffmann who has shown that the earlier order for M. Pes. 
X is found in the T., cf. D^DDH? "JIM fl'3, (ed., Daiches), no. 2, p. 17-18. 
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to to nosn which makes it clear why the M. has passage 
at this point. 81 Similarly M. Shab. I, 4, referring to the eighteen 
enactments, is explained later in our analysis of the treatise of 
Shabbat. 

To sum up, the above examples which may be multiplied many- 
fold, illustrate the fact that the order of the statements in the 
Tosefta goes back to older and different collections and in numerous 
cases actually represents the better and more original sequence. 
This would not presuppose that the Tosefta went thru a series of 
redactions at a time previous to our Mishnah. 82 The first redaction 
of the Tosefta could have taken place after the completion of R. 

Judah's Mishnah, and the older arrangement of the Tosefta is due 
to the peculiar method of combining various sources used by the 
ancients in the compilation of tradition. That the 
compilers of the T. intended to elucidate and supplement our Mish- 
nah is obvious from the fact that many of its comments can be 
understood only in connection with the Mishnah. The material of 
the M. is mostly taken up in the same order in the corresponding 
chapter of the Tosefta. On the other hand, the discrepancy in 
sequence and the occasional instances, where passages of the M. 
are transposed in a different chapter and context in the Tosefta, are 
due to the fact that the compiler took over a series of statements 
from an earlier source without making any changes which would be 
necessary to make it logically fit in its new location. 

It is true, for example, that T.B.K. IX I 83 ppnj D13N in "1BW nB^JP 
should more logically be placed at the beginning of the treatise. 
Still it can be explained why the compiler of the T., who had the 
present Mishnah of B. K. before him, inserted the statement 
ppiTJ mnN |n 1tJ>y nt^ti> in the middle of the treatise. Inasmuch 
as he was familiar with the source of this statement, which placed 
it in connection with 84 ntfin ^JH, and since the clause iyx PTJ 
etc. in the T. actually does belong as a comment upon M. VIII, 1, 



81. Cf. Hoffmann in J. J. L. G., VII, 315 who points out a similar 
case in Hullin, ch- IX. 1. 

82. Cf. Frankel, nJPn *3T1 p. 306. 

83. This corresponds to the baraita of R. Hoshaya in B. K. 4b. 

84. It was indicated above why T. B. K-, IX, 1 originally headed 
the discussion on damages done to persons. 
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the compiler preferred to retain the statement in its old context. 
The idea of rearranging the mass of traditions strictly according to 
the M. would have been foreign to the ancient principles of literary 
composition. For it would have involved the extraction of individual 
passages out of their context and their regrouping according to the 
M. The method of the Tosefta compiler was rather to dovetail lar- 
ger extracts from various sources 'containing frequently a consi- 
derable amount of material, without any real attempt to fit them in 
with the arrangement of the Mishnah. This method of utilizing the 
sources will explain the numerous repetitions 85 and contradictions in 
the T. 

This leads us into an inquiry as to the structure of the Tosefta. 
The various kinds of statements in the Tosefta have been atom- 
ically classified and tabulated by A. Guttman. 86 But for the under- 
standing of the composition of the T., it is significant to bear in 
mind the three following classes: (1) Passages which presup- 
pose our Mishnah, and cannot be understood except in reference to 
it. These statements form the T. in the narrower sense of the 
word. (2) Passages containing new halakah and not directly bear- 
ing upon the M. These are supplements (in the larger meaning 
of the word) to the M. (3) Repetitions of the M. often with 
explanatory glosses. 

While it is possible that these different classes of comment are 
derived from different sources representing divergent schools, and 
were combined by the compilers of the T., nevertheless, from the 
method of citation of baraitot in the Talmud, another reason seems 
apparent. In the Talmud, where a baraita is quoted, that part of it 
is frequently cited, which is needed for the understanding of the 
discussion. Occasionally the quotation is almost too brief; thus in 
Ket. 94b, the baraita iw. . . DniDIK d'oarn would barely be in- 
telligible without the parallel passage in Git. 14b, where it is given 
in full. 87 On the other hand, the Talmud does quote in extenso a 



85. On the repetition of passages in Tannaitic and midrashic 
sources, cf. also Albeck, Introduction to Bereshit Rabbah, p. 2, note 3. 

86. Das redaktionelle und sachliche Verhaeltniss zwischen Mischna 
und Tosefta, Breslau 1928. 

87. Cf. also B. M., 34a fpntt?N iTmtWD V1PI fcOJfl which is 
just a fragment of the baraita. 
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very long baraita, when only a small part of it was necessary for 
the discussion, cf. e. g. Kid. 53a. 

What is difficult to account for are the passages in the T. which 
repeat the M. without any comment. In a work like the T., which 
is a supplement to the M., one would not expect them. In the 
Talmud, baraitot which repeat the M. without adding anything 
new, are extremely rare, cf. e. g. B. M. 6a. 88 DiTJ&J' N"n '1 'Jm, 
fpnn ?yno tJ^&IJI D^jncw Perhaps the purpose of R. Hiyya's 
statement was to indicate that this was the actual practice and not 
the opposing view of Ben Nanas, which is also mentioned in the M. 

In his monograph on the relationship of the Mishnah to the 
Tosefta, A. Guttman has given a detailed analysis of the difference 
between the individual passages of the Mishnah and the Tosefta, 
but he has failed to point out that a comparison between the T. and 
the baraitot will show that the baraitot may be classified exactly 
in the same manner as the Tosefta. Such data as presented by the 
author, throw great light on the composition and structure of the 
Tosefta, but do not advance materially our understanding of the 
relation between the Mishnah and the Tosefta, inasmuch as these 
facts do not exclusively apply to the Tosefta. 

The problem of the relation of the T. to the baraitot in the 
Talmudim is a twofold one. The first question is, in what way did 
the Tosefta compilation as a whole differ from the Baraitot as col- 
lections. Secondly, what is the relation of the individual passages 
of the T. to 'those in 'the baraitot ? It is difficult to present a definite 
solution to the first problem. We only know how the T. is arranged, 
but 'the baraitot in the Talmud have only been preserved as quota- 
tions and are not in their original contexts. We may conjecture, 
however, that the chief purpose of the baraitot was to elucidate the 
Mishnah and the baraitot collections were arranged accordingly. 
The aim of the Tosefta was to supplement the Mishnah. These 
two aims are not mutually exclusive. It is rather a matter of 
emphasis. Good elucidation is sometimes furthered by adding new 
material, whereas an excellent way to impart supplementary infor- 
mation is to offer interpretation of a given text. 

88. Cf. Rashi and Tosafot, 1. c. who noticed this fact. Tosafot sug- 
gests that R. Hiyya's baraita was the source for the Mishnah: cf. also 
Sanh. 14b PJMT I'D} PKB> W WE IfiPN Y'n which adds nothing new 
to M. Maaser Sheni, IV, 2. 
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As to the relation of the individual paragraphs in the T. to the 
baraitot, Frankel 89 has already pointed out that often the T. 
agrees with the Yer., and less frequently with the Babli and in 
numerous instances with neither. However, the problem is more 
complicated than Frankel's simple observation would lead us to be- 
lieve. It is not always an easy matter to decide definitely when a 
T. passage agrees with the Babli or Yerushalmi. For there are not 
many passages in the Tosefta that are found verbatim in the Tal- 
mudim. While the contents of a great number of statements in 
theT. are substantially the same as the parallel baraitot in the 
Talmudim, in most cases there are minor or major phraseological 
differences which may indicate that they are derived from divergent 
sources. 90 For it is well known that baraitot collectons of differ- 
ent schools formulated their halakah differently. On the other hand, 
the discrepancy between the reading of the Tosefta and the baraita, 
when it is slight, may be due to the fact that it merely represents a 
variant text. 

To illustrate, it may be well to cite several instances: T. Pes. I, 
1 is current in three versions, two of which are found in the Babli 
and one in the Yerushalmi. One version is found in the baraita of 
Samuel in Babli 3a, and 7b. 91 It differs from the T. in ithe following 
ways. (1) It has the explanatory variant ^'p instead of 
(2) It leaves out the supplementary statement 11K? fctf PPYO 
nnn , (3 ) and it derives the law of npnn from four verses instead 
of two, as does the T. The second verslion is presented in a baraita 
(Babli 7b-8a) introduced by the formula 1"n. 9S It, too, diverges 
from the T. in the following manner: (1) It doesn't repeat the 



89. Mebo ha- Yerushalmi, 1870, p. 22-23. 

90. Thus, sometimes the addition of one word might indicate 9 
difference in source. T. Shab. T, 2 reads as follows: INBH NTJ 1PN 
D'BWBBn J11K13B1 KWB1 *OD1D DUin from Babli 6a where this text 
is quoted with the additional word "mrn, is may be assumed that 
the baraita is derived from a different source than our Tosefta, cf. also 
the explanation of Abaye. 

91. In 7b the reading Ishmael is undoubtedly an error for Samuel. 

92. Hence, R. Judah, a pupil of Samuel in Pes. 2a, explains W? 
as 11 X whereas R. Huna interprets it as .T1JJ 

93. This baraita was known to the following amoraim who com- 
mented upon it: Raba, R. Nathan b. Isaac, R. Zebid, R. Papa and 
Rabina. 
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Mishnah; (2) it adds the word MPUK 9 * not found in the Tosefta, 
(3) it, too, derives the law from four verses. 95 The third version' 
which is the shortest and is found in Yer. Pes. I 1, differs as follows: 
(1) It doesn't repeat the M.; (2) in the supplementary statement 
it adds Dnaian Yifctf 5l. (3) it omits the Biblical verses. Hence 
the uncertainty in Palestine as to the Biblical source of the law. 
R. Mana derived it from an entirely different verse 'than the one 
found in the T., whereas R. Samuel b. Isaac knew of two traditions 
concerning the Biblical intimation for 'the custom of npni. 
One derived it from Zephaniah and the other from Proverbs. In 
the T. both verses are considered the source. From this passage 
it is seen that it is not always simply a question of determining the 
relation of the Tosefta to the Babli or Yerushalmi, for in both 
Talmudim various traditions were current, and thus it would not 
be exact to speak of a Palestinian or a Babylonian tradition. 

Similarly, T. I 2, which explains the view of B. Sh. and B. H. 
in regard to *im3 m W T\W presents some complications. The ex- 
planation in the Tosefta of B. Sh's view is found literally in a bar. 
in Babli 8b, and is said to agree with R. Yohanan's view. 
In Yer. I 1, it seems that the statement in the name of Rab 
QJ pM lEtfP is in accord with our T. As for B. H.'s view, it is clear 
that Rab's 96 statement in Babli 8b, which goes back to R. Hiyya, 
nJDTJ fiBtt^BM ilJI^y implies the same view as expressed in the 
Tosefta. A literal agreement with the second statement of the T. 
is found in Yer. 



In the Talmud, views opposed to the T. are also recorded. 
First >in regard to B. Sh.'s view, a baraita in Babli 8b, supposed to 
represent R. Judah's opinion,most likely following Samuel, and 
a baraita of Bar Kappara in Yer. I 1. p;i IJB> p3 1fi!>1p 
contradict our T. As for the interpretation of B. H.'s view, Samuel's 97 
opinion in the Babli and R. Yohanan's statement in the Yer. are at 
variance with the Tosefta. 



94. This reading was unknown to R. Samuel b. R. Isaac, who 
inquired nip13n ^H? PH3? 1HD, (Yer. Pes. I, 1). 



95. R. Hisda, who derived the law from verses, was familiar 
either with the baraita of Samuel or the Y'fl. 



96. cf. Babli, 8b 3YT mmW **r\ Kn "1. 

97. Cf. Babli, 8b 
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To sum up, the first part of the T. is preserved verbatim in 
the Babli, the second part, in the Yerushalmi. The Palestinian 
amoraim, Bar Kappara and R. Yohanan, in part, as well as the 
Babylonians Samuel and Judah, opposed the view of the Tosefta, 
whereas Rab's interpretation was in accordance with it. 

T. I, 3a enumerates twelve places that do not require npHii, 
and 3b, states the view of R.S.h.b.'G. about HP^3 in regard to. 
a bed. In Yer. Pes, I, 1 a baraita is cited which mentions thirteen 
places where npna is unnecessary. The additional place is 
nrPE) nmiK Furthermore, instead of 98 inn :m n5yn of the Yer., 
the Tosefta has .^jen MI Jrsn JJ. In regard to the view of R.Sh. 
b.G. there are some slight changes. The T. has nnn *n T\K imirm, 
whereas, the Yer. reads"n <l in T\TY1 nin .instead of the phrase in the 

T.Duato D^y, mnnn vm the Yer. has rpnrm D^HJIO DVJ:JNI DW. 

It is difficult to decide whether these differences are to 
be regarded as variants and hence the Yer. would be a literal cit- 
ation from the Tosefta, or whether, these changes imply a dif- 
ferent source. In any event, it is clear that the baraitot quoted 
in the Babli, which vary considerably from the Tosefta, betray a dif- 
ferent origin. T. I. 4a is cited in Babli 6a and Yer. I. 1, with 
enough changes to warrant the assumption that the baraitot are not 
a direct quotation from the T. Thus, Yer. has 100 D11P Bntf NVVn 
instead of T. ijstf itPSDl pBniam KTW3 pWH'n; and in place 
of Yer. pm5 inif, the T. has nvtf "tfim d3PB1 Pill. In the 
Babli 6a, it is given in the name of Rab, tn"tJ>3 KWm maon. 
iyn? P1PT m 5 lin iyi^ plpr p QV >e ? a"rtp. An exhaustive com- 
parison of the Tosefta with the baraitot in the Talmud will re- 
veal the same facts as adduced in the illustrations just cited. In 
accordance with our assumption that the Tosefta was redacted 
shortly after the Mishnah, those baraitot in the Talmud which 
agree verbatim with -the Tosefta, are most likely derived from the 
latter, whereas, the baraitot, which differ considerably from the T. 
in the formulation of the halakah, are to be traced to other sources. 



98. Some medieval authorities seemed to have read ?"WDH M. ' 
in the Yer., cf. Ratner, p. 6. Perhaps it came in from the Tosefta. 

99. Cf. Babli, 8a, which reads rp3n linn np?inn. 

100. A late authority has the reading tnB&iTl KtflTl, cf. Ratner, 
P- 7. 
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This leads us to the question whether the amoraim knew 
our Tosefta. Modern scholars who dealt with this problem usually 
raised the question whether the Talmud was acquainted with the 
Tosefta. Inasmuch as the knowledge of tannaitic traditions pos- 
sessed by the various amoraim was unequal, it is more to the point 
to inquire whether the amoraim were familiar with our Tosefta. 

It has been assumed by some medieval authorities, such as 
R. Simson of Chinon, and R. Eliezer B. Nathan, 108 as well as 
by a number of modern scholars, such as Hoffmann, 103 Albeck/ * 
Schorr-* 05 and Schwartz/ 06 that the Tosefta was unknown to the Tal- 
mud. This conclusion was based upon the observation that quest- 
ions are raised in the Talmud, for which satisfactory solutions are 
found in the T., but no allusion is made to them. 107 

In itself, the hypothesis that the T. was unknown to the amo- 
raim is tenable, for we do find that later authorities were acquainted 
with the contents of early books, which remained unknown to 
earlier scholars. Certain ideas of Philo and views of Josephus have 
penetrated into the Zohar, although they left no trace in early rab- 
binic literature. 108 Maimonides was acquainted with some Tan- 
naitic midrashim unknown to the amoraim. 109 



101. Cf. above note 38. 

102. ptn, ed. Prague, 145d. 

103. Magazin, 1882, p. I53ff. 

104. M. G. W. J., 69, p. 328. 

105. Schorr, 3pjn "1 JiJPD , 1930, p. 23-25. 

106. Commentary on T. Zeraim passim. 

107. Cf. e. g. T. Ber. IV, 2 unknown to Babli 38a; T. Shab., X, 1 
unknown to R. Yohanan; cf. Babli, 6a; Shab., XIII, 4a, unknown to Babli 
115b; Ket., II, 3 (p. 262, 1, 27) to Babli, 26a; T. Ket., XI, 1 unknown to 
R. Yohanan, Babli, 96a ; Ned. VI, 7b unknown to Rabina, Babli, 73a ; Mak, 
I, 7 unknown to Ulla Babli, 4b; Meilah, I, 1 unknown to Rabbah, 
Babli 2b; Kelim, B. K., VII, 16 unknown to Babli Shab., 16a, cf. 
Tosafot, s. v. N?. Other examples are given by Schorr, cf. note 105. 

108. Cf. Ginzberg, Legends V, 109, note 98, concerning the notion 
that demons are the souls of the wicked. This view is also found in 

Augustine, City of God, IX, 11; cf. Heller, J. Q. R. N. S., 25: 43. 

109. It is doubtful whether R. Eliezer of Beaugency's inter- 
pretation of Ezekiel, 26:20 U1T 'fUMI as rmm DI'P which agrees with 
the LXX translation (this was overlooked by Poznanski) goes back to a 
literary Jewish tradition. He may have hit upon the idea himself, or 
learned it from a Christian clergyman. 
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On the other hand, since the Tosefta is actually quoted by 
title in the Talmud, and it constituted one of the disciplines every 
Tanna (memorizer) had to master it is natural to assume that the 
amoraim were acquainted with the Tosefta. Furthermore, the fact 
that certain passages of the T. were unknown to the amoraim, would 
not prove that the compilation as a whole was not current among 
them. That fact would only indicate that the amoraim had an im- 
perfect and incomplete knowledge of the T., or in some instances may 
only prove that the authority of the T. was not recognized. Since 
the amoraim were not versed in the Tosefta, it is not to be 
expected that they would have a thorough knowledge of it. Thus 
in Erubin 102a we read wr\ ^K *|D1 '1 1N WD TDPJ NTT 'T jn, 
11DK DCJ>J N-om n PP? ynv ttf I? which is found literally in T. 
Er. XI. 18, whence it is seen that R. Zera was not acquainted with 
this passage of the T., but R. Joseph was. Similarly, T. Shab. XI. 4b 
t!DB> tmjn was known to R. Judah, but not to Ulla, cf. Bezah 22a; 
T. Shab. XII 7b. nnifin DID* NVDJ rpfol nwnttfl was known 
to Rab, but not to R. Nahman b. Isaac, cf. Shab. 107a; T. Shab., 
XIII. 4 was known to R. Hamnuna but not to Rabba b. R. Huna 
and R. Ashi. 

It is difficult to ascertain to what extent the amoraim were 
conversant with the Tosefta. The latter, as mentioned above, is only 
once cited by title. Hence when the amoraim cite or comment up- 
on baraitot which are found in the Tosefta, one may not infer with 
certainty that they are derived from that collection. This is true not 
only in the case where the baraitot present some divergencies from 
the T., but even where there is literal agreement. Neverthless, the 
quotation and discussion of baraitot for which there are parallels 
in the Tosefta, may serve as an indication of the knowledge of the 
T. possessed by the amoraim. In the following is presented a list of 
amoraim who might have been acquainted with passages of To- 
sefta Shabbat. 



LIST OF AMORAIM WHO CITE OR DISCUSS BARAITOT 
FOUND IN T. SHABBAT 

Abaye 



Abba 



T. I. 2 


Shabbat 6b 




I. 8 


lib 




II. 3 


25b 




II. 4 


21a, 


26a 


II. 8b 


Erubin 104a 




III. 9 


Shabbat 43a 




III. 10 


" 42b, 


117b 


III. 12 


Bezah 36b 




III. 13-14a 


Shabbat 44a 




IV. 6 


" 138a 




IV. 11 


65a 




IV. 12* 


" 66b 




VIII. 7 


Zebahim 47a 




VIII. 8d 


Shabbat 78a 




VIII. 11 


78b 




VIII. 12 


" 78b 




VIII. 34 


" 94a 




IX. 4b 


Bezah 39a 




IX. 15-16 


Shabbat 103a 




X. 2 


" lOOa 




XI. 2 


" 103a 




XII. 4a 


" 106b 




XII. 4b 


Bezah 24a 




XII. 12b 


Shabbat 134a 




XII. 14b 


" 134a 




XIII. 17 


" 123a, 


b 


XIV. 1 


<' 123b, 


122b 


XIV. 3 


" 125a 




XV. 1 


128b 




XV. 2 


" 128b 




XVII. 11 


" 150a 




I. 13 


12b 




VIII. 4 


" 106a 




XIII. 15 


{t 47a 




XIV. 3 


" 126a 





1. T. IV. 13 not known to Abaye, as appears from Shabbat 65b. 
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Abin 

Ada b. Ahawa 

Ada b. Matnah 
if i< 

Aha 



Aha of Difti 
Aha b. Jacob 
Aha b. Papa 

Amemar 
Ami b. Abin 
Ashi 



<t 
n 
n 
*t 

t 
tt 



*t 

Asi 

Bar Kappara 

Bibi b. Abaye 

Bo 

Bun b. Hiyya 

Elazar 



Haggai 
Hama 



VIII. 33 


Yer. Shabbat VIII. 3 


IV. 13 


'< " VI. 7 


VIII. 34 


'< " 94a 


XL lOb 


'< " 8a 


III. (IV.) 


1 " III. 1 


(III.) 5 


B. K. 71a 


XVII. 16 


Yer. Erubin IV. 1 


III. 12 


Bezah 21b 


XVIII. 6 


Erubin 104a 


XII. 15d 


Shabbat 113a 




and Y. Shab. V. 2 


XIV. 8 


Shabbat 128a 


II. 8 


Keritot 20a 


I. 4 


Shabbat 6b 


II. 8c 


Keritot 20a 


(III.) 5 


B. K. 71a 


III. 12 


Shabbat 143a 


VIII. 8c 


77b 


VIII. 11 


78b 


VIII. 12 


' 79a 


VIII. 21a 


80a 


XL 7 


" 104b 


XIII. 1 


" 116b 


XIV. 3 


" 125a 


XV. 4a 


" 133b 


XV. 4d 


" 133b 


V. 2b* 


50a 


III. 3 


40a 


IV 1 


" 54a 


XIII. 16 


Yer. Shabbat VI. 1 


XL 12 


XL 5 


I. 12a 


I. 3 


II. 4 


II. 3 


II. 8c 


Keritot 20a 


VIII. 7 


Shabbat 76a 


IX. 13 


" 9Sa 


XIII. 17 


Yer. Shabbat XVII. 1 


XIV. 1 


XVII. 1 


I. 23 


I. 5 


III. 15 


Shabbat 47b 



2. T. I. 21 unknown to Asi, as appears from Shabbat 18a, white 
T. VIII. 14b is contradicted by him in Erubin lOOb. 
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Hamnunah 


Hanan b. Ami 
Hananiah 
Hananiah b. Abin 
Hananiah b. Hillel 
Hanin 

Hanina 


Hezekiah 
Hillel b. Samuel 
Hisda 



Hiyya 



Hiyya b. Ashtf 

Hoshaya 

Huna 



Huna b. Hinnenah 
Huna b. Hiyya 
Huna b. Joshua 



Ika b. Hananiah 
Ila 



Isaac b. Elazar 
Jacob b. Aha 
Jeremiah 



XL 12 
XIII. 4 
(III.) 5 
III. 11 

II. 8 
XL 12 

XVII. 1 
II. 8c 

IV. 8 

IV. 1 
VIII. 33 

II. Ib 

III. 4a 

III. 9 

III. lSb-17 

IV. 8 
(HI.) 4 

III. 8 
III. lSb-17 
IX. 17 
X. 9 
III. ISb 

X. 7 
VII. 23b 
VIII. 34 
XII. 14 
XV. 10 
XVI. 22 
XL 12 
XIII. 15 
XIII. 12 
IX. 21-22 

(III.) IV. 4a 

V. 8 
XL 12 
XL 17 

II. 5 

II. 8c 
XL 3 

I. 12b 
VIIL 8d 



Yer. Shabbat XL 5 
Shabbat HSb 
B. K. 71a 
Yer. Bezah V. 1 
Keritot 20a 
Yer. Shabbat XL 5 
Shabbat 149a 
Keritot 20a 
Yer. Shabbat VI. 2 

V. 1 
Shabbat 80a 

23b 
39b 

Yer. Bezah V- 1 
Shabbat 141b 
" 60b 

Yer. Shabbat III. 1 
Shabbat 42a 
" 141b 

Yer. Shabbat VII. 2 
1. 1 

VI. 2 
I. 1 

Sanhedrin lOla 
Yer. Pesahim IV. 3 
" Shabbat XII. 1 
Shabbat 137a 

" 12a 
Erubin 67b 
Shabbat 47a 

143a 
Yeb. 114a 

Shabbat 39b 

Yer. Shabbat VI. 9 
XL 5 
XVII. 1 

Shabbat 29b 

Yer. Shabbat II. 5 
XII. 1 
I. 3 

Shabbat 78a 



3. T. (Ill) 4 was unknown to Hiyya b. Abba, as appears from 
Shabbat 37b, 38a. 
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Jeremiah b. Abbah 

Jonathan 

Jose 



Jose b. Bun 

(C 



It (( 

" " Hanina 
Joseph 



Joseph b. Hama 
Joshua b. Levi 
Judah 



it 



it 



Judah b. Pazzi 
Judan 



I. 12b 
IV. 9 
I. 21 
II. 4b 

(III.) IV. 1 
VIII. 23 
I. 8 
IX. 13 
IX. 20 
XL IS 
III. 15b 
I. 4 
I. 8 
I. 234 

III. 5 

IV. 6 

V. 13 
VIII. 8b 

VIII. 12 

IX. 15-16 
XII. 4a 
XVIII. 4 
XVIII. 7-8 
III. 7a 
VIII. 2bs 
IX. 11-12 
XL 4b 
XIV. 12 
XV. 2 
III. 4a 
XVI. 20 
II. 8c 



" 12b 
Yer. Shabbat VI. 2 

II. 1 
II.3 

III. 1 
" " VII. 2 

I. 3 
VII. 2 
VII. 2 
XL 5 
VII. 2 

I. 1 
Shabbat lib 

'< 18a 
40b 
138a 
62a 

" 77a 
78b 

11 103a 
" 106b 
" ISSb 
B. M. 58a 

Yer. Shabbat XIX. 3 
XII. 1 
Shabbat 94b 
Bezah 22a 
Shabbat 128a 
'' 128b 

Yer. Shabbat III. 3 
III. 3 

II. 5 



Kahana 
it 



V. 9-10 
XV. 4a 



Bezah 33b 
Shabbat 133b 



Mana 



I. 8 

(III.) IV. 1 
(III.) 5 
(III.) 



Yer. Shabbat I. 3 
III. 1 
III. 1 
III. 1 



4. T. I. 21 was unknown to R. Joseph, as may be inferred from 
Shab. 18a, and similarly T. (Ill) 4 as may be seen from Shab. 37b, and 
38a. 

5. T. IV. 3a was not known to Judah, as appears from Shab. 54a. 

6. T. VIII. 33 unknown to R- Mana, as is evident from Yer. Shab. 
VIII. 3. 
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Mar Zutra 

M <( 

Matnah 



Nahman 

Nahman b. Gurya 
b. Hisda 
Nahman b. Isaac 



Papa 



Rab 



Raba 



III. 13-14a 


Shabbat 44a 


XIV. 13-15 


" 140a 


IV. 8 


" 60b 


XVI. 10 


" 123a 


IX. 13 


" 9Sa 


V. 12 


" 147a 


(III.) 7? 


Hullin 15a 


III. 5 


Shabbat 40b 


XII. 8 


" 107a 


XII. 13c 


" 109a 


IV. 2 


" 53a 


IV. 9 


" 61a 


VII. 19-20 


Abodah Zarah lla-b 


XIV. 4b 


Erubin 104a 


XV. 4a 


Shabbat 133b 


I. 6 


9a 


I. 12b 


12b 


(HI.) 4 


Shab. 38a, Y. Shab. Ill 1 


(III.) 5 


Hullin ISa, Y. Shab. Ill 1 


(HI.) 7 


Bezah I7b 


III. 13-14a 


Yer. Shabbat III. 7 


IV. 1 


V. 1 


VIII. 5 


Shabbat 68b 


X. la 


" 97a 


X. 98 


Yer. Shabbat I. 1 


XIII. 5 


XVI. 6 


XV. 3 


Shabbat 129b 


XV. 4c 


134b 


II. Ia9 


29a 


II. 4 


26a-b 


II. 8 


Keritot 20a 


III. 3 


Shabbat 40a 


VIII. 2c 


75a 


VIII. 11 


78b 


VIII. 12 


79a 


VIII. 34 


94a 


IX. 11 


80a 


XIV. 1 


" 122b, 123b 


XIV. 3 


" 125a 



7. T. (III.) 4 was unknown to Nahman b. Isaac, as may be 
inferred from Shab. 37b-38a. 

8. T. XII. I5d is contradicted by Rab. see Shab. 113a. 

9. T. I. 13 was unknown to Raba, as is evident from Shab. 12b. 
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Kabbah 



Rabbah b. Abbuah 
it tt 

Rabbah b. Huna 
x 

Rabbah b. Joseph 
Rabbah b- Samuel 



Resh Lakish 



u 

H 



Safra 
Samuel 



u 
It 
It 



II 



Samuel b. Abba 

Samuel, brother of Berechiah 

Sheshet 



It 
It 



Shimi 

Simon b. Karsenah 



I. 12a 


12a 




I. 23 


18a 




II. 3a*> 


25b 




III. 5 


" 40b 




IX. 15-16 


" 103a 




IX. 7 


90a 




XIII. 16 


" 149a 




XI. 7 


" 104b 




XII. 4bu 


Bezah 24a 




III. 4a 


Shabbat 39b 




I. 13 


" 13a 




(III.) 5 


B. K. 71a 




III. 15a' 


Shabbat 45b 




IX. 20 


" 74b 




XL Sb 


Bezah 34a 




XL 5 


Shabbat lOlb 




I. lla** 


Shabbat 12a 




(III.) 5 


Yer. Shabbat III. 


1 


III. 12 


Bezah 36b 




III. 13-14a 


Yer. Shabbat III. 


7 


IV. 2 


Shabbat 53a 




V. 6b 


Erubin 102b 




VIII. 5 


Shabbat 68b 




VIII. 19 


Y. Shabbat VIII. 


4 


X. la 


Shabbat 97a 




XII. 4b 


Bezah 24a 




XV. 4c 


Y. Shabbat XIX. 


3 


XV. 9c 


Shabbat 137b 




XVII. 9 


Shabbat I50a 




III. 23 


Y. Shabbat IV- 3 




XII. 13c 


< ( XIV. 


3 


IV. 8 


Shabbat 60b 




IX. 4 


Bezah 39a 




XII. 4a 


Shabbat 106b 




XIII. 15 


Y. Shabbat XII. 


1 


(III.) 6 


" III. 1 





10. T. I. 21 and (III.) 4 were unknown to Rabbah, as may be 
inferred from Shab. 18a, and 37b-38a. 

11. T. XIII. 4 was unknown to Rabbah b. Huna, cf. Shab. 115b. 

12. T. VIII- 33 was unknown to Rabin b. Hiyya, see Yer. Shab. 
VIII. 3. 

13. T. VIII. 5 was unknown to Resh Lakish, see Shab. 68b. 

14. T. I. 23a was unknown to Samuel, as appears from Shab. 108b. 
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Ulla 



Yannai 

Yannai, School of 

Yohanan 



It 

H 

II 
It 
II 
II 
fl 
It 
II 
It 



It 
It 
It 
It 
II 



Zeiri 



I. 4 Shabbat 6b 
III. 13-14a " 44a 

XVI. 1 " 140a 

VIII. lOa " 77b 

I. 4 " 7a 

I. 7 " Ha 

I. 8 Yer. Shabbat I. 3 

I. 9 Shabbat 147a 

II. 8c Keritot 20a J Y. Shab. II 5 

(III.) 6 Y. Shabbat III. 1 
XL 2 " 103a 

III. 4a Shabbat 39b 

III. 13-14 Y. Shabbat III. 7 

III. 15a Shabbat 45b 

III. ISb Y. Shabbat VI. 2 

IV. 8 " " VI. 2 

IV. 9 " " VI. 2 
VIII. 2c Shabbat 7Sa 
VIII. 3 " 73a 

VIII. 4*5 " 106a 

VIII. 8 Y. Shabbat VIIL 1 

VIII. 21 " " VIIL 5 

VIIL 34 Shabbat 94a 

IX. 12 " 94b 

X. Id " 6a 

XII. 4 Y. Shabbat XIV. 1 

XII. 13c Shabbat 109a 

XII. 14f " 12Sb 

XIL 14g Y. Shabbat XII. 1 

XIII. 7b Shabbat 44a 

XIV. 3 " 126a 

XV. 4d Sh. 133b, Y. Sh. XIX. 6 

XV. 15 end Sanh. 74a 

XVI. 7 Gittim 56a 
XVII. 11 Shabbat 150a 

I. 20-21 Yer. Shabbat I. 5 

III. 9 Yer. Bezah V. 1 

V. 7 Yer. Shabbat VI. 9 
XVI. Ib Shabbat 139b 



15- T. VIIL 5 was unknown to R. Yohanan, as appears from 
Shab. 68b. 



MISHN'AH AND TOSEFTA OF SHABBAT 
CHAPTER I 

The treatise of Shabbat may be divided into three parts: 1) 
ch. I-VI comprising regulations concerning Friday afternoon and 
evening, as well as four chapters linked together by the formula 
HDl; 2) chapter VII-XVI containing mainly an enumeration and 
exposition of the thirty nine labors prohibited on the Sabbath; 
3) chapter XVII-XXIV embracing mostly miscellaneous rabbin- 
ical enactments concerning the Sabbath. 

To begin with chapter I, it is strange that the treatise should 
begin with the law concerning carrying which is actually the last of 
the 39 prohibited works. This difficulty was already felt by the 
Tosafot (to Shab. 2a s. v. niN 11 ^) but they fail to give an ac- 
ceptable solution. It seems that in an old Midrash to Exodus not now 
extant, the first halakic statement dealing with the Sabbath was 
the law forbidding carrying supposed to be implied in Exodus XVI, 
29. This verse is actually the first occasion a definite work ex- 
plicitly forbidden on the Sabbath is mentioned/* Verse 23 only 
indirectly forbids baking and cooking, while verse 62 merely says 
w m.T 5, not iBpSn ?. 

And even if it did prohibit plucking on the Sabbath, it was 
merely a temporary injunction in order to test Israel. It is worthy 
of note that Yer. Shab. I, 1 and Bezah, 12a derive the law concern- 
ing carrying from Jer. XVII, 22 and do not attempt to trace it 
back to a Pentateuchal verse. 3 

The old Halakah simply readjmtf jn&}> D'JHP WtPft niKW, 
I 1, as it is found in Shebuot. The Amoraim have already noticed 
that in Shabbat the halakah is given in an expanded form. The an- 



1. Cf. Jahrbuch des traditionstreuen Rabbiner-Verbandes in der 
Slovakei, ed. M. Stern, 58-59; see also mtJ> W niD?H 'BMin by R. 
Elijah Wilna, Vilna, 1926, p. 1. 

2. Cf. Ginzberg, Eine Unbekannte Sekte, p. 268, note 1. 
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dent halakah j/mtf |nP D^ntP fiati>n niKW intended merely to 
convey the fact that four different domains are to be considered in 
regard to the violation of the law of carrying on the Sabbath. The 
indistinct term niWtf'* meaning domains was prefered to 
because the Tanna was thinking of Exodus XVI, 29 BN 
jP3B>ii Dl^a 1D1PIDD . This old halakah accordingly was originally 
part of an ancient Tannaitic Midrash. In an earlier recension of 
the treatise of Shabbot, M. Toharot VI, 6-10 was inserted after 
the statement JDIK friB> D"W nat??i nwtf' to elucidate the law con- 
cerning the four domains, as will be pointed out further on. Later 
when niNitf* was understood to refer to the act of carrying the 
words D^jaa and nna were added. 

Inasmuch as M. I, 3 discusses acts that are disallowed on 
late Friday afternoons,-* M. I 2, which treats of acts interdicted on 
the afternoons of week days was introduced by mere association of 
ideas. Hence M. I, 3, properly speaking, begins the exposition of 
the laws of Sabbath with the Rabbinical injunctions to be observed 
shortly before twilight 6 as precautions against transgressing the 
Sabbath unintentionally. 

M. I. 4 makes mention of the famous eighteen decrees en- 
acted at a joint meeting of the schools of Shammai and Hillel at 
which the school of the latter was outnumbered by the former. In 
the Mishnah neither what precedes or follows this paragraph seems 
to indicate why this statement was inserted at this juncture. How- 
ever, a glance at the Tosefta will make it clear that Rabbi abbre- 
viated his texts considerably and thus the original smooth transi- 
tion was lost. Thus T. I, 15 discusses a difference of opinion 
between the school of Hillel and Shammai in regard to a at This 
lead the compiler to add 'the remark concerning the eighteen 



3. Cf. the statement of Raba in Shab. 2b 

DT)K> natJ*. Similarly, the Tosefta, which begins with the statement 
nat5>> rTPItn JOIN assumes that nW5P means DVItn. Cf. Blau, M. G. 
W. J., 1934, p. 122. 

4. It may be remarked that in connection with other festivals 
too, the Mishnah deals first with the laws concerning the preparations 
for the holiday proper, as e. g. Shebiit, Pesahim, and Yoma. 

5. In regard to twilight there are several terms. The oldest 
seems to be B>DP DJJ (Shab. I 8) which is formed after Ps. 72, 5 
A later phrase is rDBTI DJJ, Shab. I. 10, and finally the completely 
Rabbinic term in Shab. I. 3, rDBTJ? "11D. Cf. also the phrase 
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measures promulgated by the school of Shammai over the pro- 
test of their opponents (T. I, 16). Of these enactments only two 
are recorded in the Tosefta (I 18-19). The correct reading of M. 
I. 4 is niD^HD tfK as the T. has it and is to be translated: the 
following are some of the halakot enacted. In our Mishnah not only 
the historical reference to the eighteen enactments, but the previous 
conflict of opinion between Bet Hillel and Bet Shammai were omitted, 
as well as the subsequent mention of some of these halakot. This 
abridgment on the part of the compiler of the Mishnah obscured the 
relation of M. I, 4 to its context and gave rise to a misunderstanding 
of the text and to the incorrect readingniD^HD ^Hi/which was known 
to some Amoraim. 6 

M. I, 5-8 notes five instances in which B. H. and B. Sh. are 
in controversy over the law relating to the commencement of work 
on Friday afternoon that will continue automatically 7 on the Sab- 
bath. B. Sh. reflecting the attitude of the well-to-do classes 8 pro. 
hibited it, whereas B. H. took a more liberal view in regard to 
this matter, inasmuch as this law would involve great hardship 
upon the poorer class whom they represented. The Scriptural 
proof adduced in T. I, 21, Yer. Shab. I, 5, and Mek. di R. Shimon, 
p. 108 is a later lucubration.* 

In two instances, however, Bet Shammai permitted' one to 
begin work which would go on of itself on the Sabbath, namely the 
placing of boards on an oil and wine press, 10 whereas even B. H. 
prohibited one from roasting or baking late Friday, unless the food 
would be ready before the Sabbath set in. An exception was made 
in the case of the Paschal lamb. (M. I, 9) 



6. Shab. 13 b. 

7. Shab. 19 b. WDB 'TIKI 

8. Cf. Ginzberg, ?iOB 

9. M. I. 9a, which reports the view of R. Shimon b. Gamliel, is 
a later addition. Cf. also R. E. J, 44:175. 

10. According to Mekilta di R. Shimon 108, even this work wai 
only allowed by the B. H. Perhaps our M. represents the opinion of 
R. Ishmael who entertained the lenient view in regard to this matter, 
as is seen in M. Eduyot II, 6, whereas R. Akiba's more rigorous notion 
is preserved in the Mekilta, cf. Ginzberg to Rashkes' ed. of the 
Jerusalem, 1915, p. 27c. 
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TOSEFTA 

Chapter I of the Tosefta corresponds to Mishnah, Chapter 1, 
and follows the same order that the Mishnah has in its discussion of 
the halakah. Like the Mishnah, the Tosefta too is derived from 
various sources. This point is well illustrated in some of the para- 
graphs of the present chapter. Thus Tosefta I, 1-6, which com- 
ment upon and supplement M. I. 1 do not form a unit, but emanate 
from different sources. Par. 1-3 elucidate the ancient halakah 
yaiK fiN? mtJ>n rm^ whereas Par. 4-Sa allude to a tan- 

naitic statement not now in the treatise of Shabbat and Par. Sb-6 
explain M. I. Ib. 

That Par. 4-5b are not a continuation of Par. 1-3, but hail 
from some other source, may be proven as follows. First, it does 
not begin with the interrogative KTJ nPK,as do par. 1-2; secondly, 
the meaning of the term n^DID is different from that in Par. i 
In the latter rpfois is a generic term similar to Tfpn man and 
D^n fTUin, whereas in Par. 4 rpfo"D has a specific meaning as is 
evident from the fact that Par. 4 does not read 1D1 nypini 
The Babli felt this difficulty as is indicated in the query 

? iJ. Similarly, the Yer. (1.1) did not consider 
in Par. 4 a generic term embracing tr and nypa for we 
read there JBD^ in irrmn pjp pnv "i DPI NDI' "i D^iro TI 
and 1. c. jvfoiDD PJIYO n""D nom nsj/Dn ^ nm nni 

Thirdly, Par. 5 of I DniDK my N^ trrn ^ ivn is out of place 
and has nothing to do with our M. This fact was sensed by Rashi, 
Babli, 6a s. v.irny itfwhere he saysni'ltn 'n pl^HD 



In view of these facts it may be conjectured that Par. 4-Sa 
comment upon a series of Mishnaic statements in Toh. VI, 6-10 
which were originally in an earlier redaction of Shabbat. There we 

read (M. 6 ) riKKrttt? Y'mi mi?? w m tnn Kif^a tai 5ia?3 ma ^'i^ 
(M. 7) noitD? n"mi na5 "i. . . nypan (M. 10) 
"m . . . isn nDie? Y'n-n ni^ ^"m . . . jroiBDKn 
Y A ni1 In the Tosefta we find three of these discussed in the 



11. In Par. 4 the phrase ''"niD K?1 Y'lYlD K? is the equivalent to 
of Par. 1. Incidentally it may be remarked that D^DID 
is rarely used in Tannaitic sources ; cf. M. Erubin IX. 2. T. B. K. 1 6. 



70 MlSHNAH AND TOSEFTA SHABBAT 



same order, namely (1) rWP3 (2) rvniDDK 1 *^) nxn. It now 
becomes clear why "Wlis mentioned in the T. i. e. as a sup. 
plementary remark to isn mentioned in the Mishnah. The rea- 
sons for the assumption that Toh. VI, 6-10 was originally in the 
treatise of Shab. are twofold. First, as to the wording of the M. in 
a treatise on riNDIB, it is strange to find the statement 

nNBittf Y'mi rap* i"m tm vva pi Sufci rpi &w. We would 

expect the law concerning impurity to be mentioned first. The only 
explanation is that the compiler of the M. in transferring the M. from 
Shab. to Toh. 15 did not alter the original phraseology, and thereby 
revealed the original place of Toh. VI, 6-10. Secondly, in view of 
Shebu. I IJDIN int? D^nt? rat?n mtw ym \r\v DW noin JWT 

which might have been in Shab., it ought not to seem strange to 
find some laws concerning iiKOltD in Shab. ^ Par. Sb-6 belong to 
a source later than Par. 1-3 or 4-Sa, since it presupposes M. I, Ib 
which speaks of JT>in 5JD and which is later than Mishnah la. 

T. I, 7 comments upon M. I, 2, which states that we inter- 
rupt our work in order to read the Shema, but not the Tefilla. 
In regard to this point it seems that the practice has been modified 
several times, as may be inferred from T. Berakot II, 6. At first 
it was customary for scholars engaged in matters of great religious 
importance not to discontinue these duties even to read the Shema. 1 * 
R. Eleazar b. R. Zadok reports that when the sages were busy 
with the intercalation of the calendar, they did not pause to recite 
the Shema. 16 At a later period it became the fashion for scholars 17 



12. naiPDN is not found in the parallel abaraita in the Babli, 
and should be deleted from the T. 

13. These passages, of course, belong in both treatises since 
they touch upon a point common to both. 

14. It should be noted that Par. 4 is in contradiction to M. 
Toharot VI, 7 and 10. While HypS and JVJNBD'K are considered 
in the T. as '"iTO K>1 TfTO N?=n>O13 in the M. these two are put 
in the category of TlVri 71 Wl. The attempt on the part of the Babli 
(6b) and Yer. I. 1 to harmonize this discrepancy is forced. 

15. i. e. the entire Shema; however, all agreed that the verse 
"Hear, O Israel" had to be read in any event, as it was Biblically 
ordained' cf. Berakot 13b, where it is stated that R. Judah ha-Nasi 
would only read this verse. 

16. Shab. lla. 

17. According to T. Ber. II. 6 (cf. Sukkah 26a), scribes who 
wrote wrote scrolls, phylacteries and mezuzot were not required to cease 
their work in order to read the Shema. It is not quite clear just why 
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to suspend their learned discussions in order to read the Shema, 
but not the Amidah. 18 According to the view of R. Yohanan, as 
expressed in the Babli, the latter practice obtained in the time of 
R. Shimon b. Yohai 19 and is the one that is recorded in the Mishnah. 
However, the latest custom in regard to this matter as transmitted 
by R. Hananiah b. Akabiah 80 was to stop in the midst of one's 
work in order to read both the Shema and the Amidah. This was 
the prevalent practice in the time of the Amoraim, as may be gath- 
ered from R. Yohanan's statement. 81 

T. I, 8 enumerates five 22 kinds of artisans that may not walk 
shortly before dark on Friday with their tools. The old halakah 
merely contained the regulation concerning the five workmen, from 
which the redactor of the Mishnah excerpted the statement con- 
cerning the tailor and scribe. The controversy between R. Meir 
and R. Judah as to the penalty one is liable to for acting con- 
trary to the old ruling, is of later origin. 

T. I, 9-10 seems to have been derived from another source 
than T. 8, inasmuch as the latter begins tD^nn W fctf, whereas the 
former reads tp fctf D1D1 IITiDn. T. 9-10 are brought in here in 
contrast -to T. 8 which reads fniBB l5>lD IK* 1 * dl whereas T. 9-10 
says 3n HT *in NV DKI. Noteworthy is the fact that the parallel 
baraita in Shab. 147a deals with carrying on the Sabbath proper 
and not on the eve of the Sabbath as T. 9 does. 

T. 11-13 comment upon the statement in M. 3, forbidding 
one to read on Friday evening before candle light. It should be 
noted that whereas the M. uses the future tense fcnpi fctf the T. 



exception was made in regard to this class of craftsmen. Cf. the inter- 
esting interpretation in Shulhan Aruk, Orah Hayyim 38, 8. 

18. Shab. 1. c. 

19. Cf. Tosafot Shab. lla s. v. tU3 who call attention to the 
difficulty in accepting this statement. According to Yer. Shab. I 2, 
R. Yohanan held that the earliest practice not to pause even to read 
the Shema prevailed in the time of R. Shimon b. Yohai. 

20. T. Ber. II. 6, Yer. Shab. 1.2., this view is given anonymously 
in Shab. lla. In Sukkah 26a, the opposite view is ascribed to R. 
Hananiah.^ Perhaps the statement attributed to him here was his 
earlier opinion, which he subsequently discarded, as Frankel first sug- 
gested; cf. Schwartz, Tosefta Zeraim, p. 12, note 32. 

21. Shab. lla, Yer. 1. 2. 

22. Concerning five as a round number in Rabbinic sources cf. 
Kittel, Rabbinica, Leipzig 1920, p. 35-47. 
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employs the present tense jnip pK. From the T. we learn that 
this interdiction is as old as the time of R. Ishmael, who quotes 
the old halakah un 11^ rDB> fy$ pTlP pN. 

T. 14-15 comment upon M. 3 ftw 11 twa.It is interesting 
that R. Shimon b. Elazar refers to this halakah as being instituted 
by the dWPK"!, i. e., the schools of Hillel and Shammai. 8 * His 
statement is corroborated by the fact that the Beth Hillel and Beth 
Shammai differ over the question whether a iP'nE) at may eat with a 

nn ay at. 8 * 

T. 16-19 contains a part of the older halakah from which one 
paragraph T. 16 was literally incorporated into our Mishnah. 25 

T. 20-21 presuppose M. 5 and present the arguments of both 
schools in regard to their controversy over the point mentioned 
in the M. 

T. 22a repeats M. 7 literally and adds a definition of the 
ambiguous phrase inp D1PD, In M. XXIII, 4, where this 
phrase is also found, it is used to denote a distance less than 
a Sabbath day's journey. In 'the T. it is interpreted to mean the 
first house near the city wall or limits. 

Furthermore, the statement in the M. that the Beth Hillel 
permits it is vague, as it does not indicate how late they would 
permit one to sell to a Gentile on Friday afternoon. In the T. 
the view of B. H. is not eludicated beyond that which is found in 
the M., but the view of R. Akiba is added, namely, that one may 
sell to Gentiles late on Friday afternoon, provided there is sufficient 
time for the Gentile to leave the Jew's house before the Sabbath 
sets in. In' the Babli, 8b, R. Yose states that this view of R. 
Akiba is actually that of B. H., whereas in Yer., I 8, it is a com- 
promise view n"a nan 5y ynartf a^ 

En passant, it may be remarked that the baraita in Babli 18b, 
presupposes a different view as to the controversy between B. Sh. 
and B. H. According to it, B. Sh. held in>a5 ywp IV, whereas 
it was B. H. who* required anp D1PD5 ywv ny. It is true that 



23. Similarly R. Judah refers to the B. Sh. as D'JIWI Git. 81a. 
Cf. Zewi Karl, Pesahim, p. 110. 

24. Cf. the remarks of R. Elijah of Wilna WK mat, p. 23-4. 

25. Cf. above p. 67-68. 
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the baraita actually reads riDin? 11DDH JVltf ywv nj/, but this is 
merely the interpretation of the older halakah, as is evident from 
the T. 

The statement of R. Yose in the baraita in Babli 18b, orig- 
inally formed a comment upon the Tosefta, and is out of place in 
its present context in the baraita. If we assume that R. Yose's 
statement belongs to this baraita, it is difficult to understand his 
view according to which R. Akiba's opinion in'3 rjft&D KS'tP ^13 
is identical with that of B. H. HDirtf TlODH fprtf VV& nD. 8<? How- 
ever, if we suppose R. Yose's statement to refer to the T. where 
B. H. merely says p*pJiD and R. Akiba in^ nriBD Ktf'Ci> H3, 
it is quite logical to assume R. Akiba's statement to be an inter- 
pretation (tsn&5 ttfK K^py "i n ) of B. H.'s general statement. 
Our conjecture seems to be further supported by a statement of 
R. Yohanan in Yer. I, 8, who, after quoting literally R. Akiba's 
view from our T., remarks IDP '*i ^131 IT. Hence we may con- 
clude that the controversy between B. Sh. and B. H., as presented 
in the M. and the T., is taken from R. Yose's Tannaitic collection, 
whereas the views of the two schools as transmitted in the baraita 
emanate from a different source. 

T. 22b, referring to M. 9a, transmits a statement of R. Elazar 
b. Zadok who records the customs in the house of the Patriarch 
with some further details not mentioned in the M. In Babli 12a, 
the reading is R. Zadok, but it seems that the T. is correct, inasmuch 
as it is R. Elazar b. Zadok who is acquainted with the customs in 
the house of R. Gamaliel, cf. Bez. ISb, and T. II 13, 14. 

T. 23, like 9b, 10, first states which works may be commenced 
on Friday that will continue automatically on the Sabbath, and 
secondly those prohibited are enumerated. Cf. also Mek. di R. 
Shimon, p. 108, the word pnia=nnifi, for the interchange, cf. 
Wright, Comparative Grammar, p. 48. 



26. Rashi s. v. ]i1 JPI already felt the difficulty, but his inter- 
pretation of the baraita is forced. 



CHAPTER II 



Ch. II of the M. deals with the regulations concerning the 
kindling of the lights on Friday evening. This ceremony was ob- 
served before 70 C. E., for Nahum, the Mede, who flourished before 
the destruction of the Temple, discusses it. 1 Evening meals were 
usually taken when it got dark, cf. (Berakot 2b) ; hence it was ne- 
cessary to kindle lights for the meal. On Friday evening, too, it 
was customary to eat supper after dark, but the lights had to be 
kindled shortly before twilight 8 ro^n dV (M. II, 7 and T. Ter. 
X, 9) and the ceremony assumed a special religious significance. 
Hence, the kindling of the lights became the ceremony which 
ushered in the Sabbath. M. I enumerates first the kind of wicks, 
and then the sort of oils including n&*itj> \ti& that may not be 
used for kindling the Sabbath lamp. M. 2 a, which states that 
MBit? \n& may not be burnt even on a festival seems to be a 
short digression, but from T. II, 1, which says "all the oils which 
are prohibited to be used on Friday eve may be employed on fest- 
ivals, except nfi-iP \nw it is clear that the reference to nai^ \ow 
in our Mishnah was an integral part of the discussion. The Mish- 
nah by excerpting part of the fuller halakah preserved in the Tosefta, 
effaced the smoother transition in the older arrangement. 

Incidentally, it may be explained why nsitJ> Jttfc? may not 
be used for kindling the Sabbath lights. As pointed out above, 
this ceremony was invested with a sacred and solemn character, 



1. Seneca (d. 65 C. E.) also alludes to its observance, cf. Reinach, 
Textes d'Auteurs Grecs et 'Remains, p. 264. Schuerer II 532, note 5 
Friedmami, J. Q. R. Ill, 707-22. 

2. According to the baraita in Babli 35b, the kindling of Sabbath 
lights should take place at an interval before dark, which would allow 
one to roast a small fish, or to put a loaf of bread into the oven so 
that its crust may form. According to R. Yose it was permitted to light 
the candles even after the blowing of six blasts of the Shofar on late 
Friday afternoon. 

74 
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and the neglect of its observance was supposed to bring in its train 
divine retribution (M. II, 6). Hence, it was required that the 
individual be conscious of the fact that he is performing a religious 
duty. Since HEDG? }&? could not be used for any other purpose 
than kindling/ one would be inclined to feel by employing it for 
the lighting of the Sabbath lights, one was just disposing of it in 
the most useful manner. Therefore, we read in T. Terumot X, 9, 
(Yer. end). A daughter of a priest who had a lamp filled with 
nD1B> IDP shortly before dusk on Friday should put in some oil 
of Holin and then may light it. Similarly, it was forbidden to burn 
nB1CJ> IDBT on the festivals, for Scripture only permitted kindling 
lights on holidays in connection with the preparation of food, as 
Raba remarked (Shab. 24b). M. 2b presents three views as to 
the sort of oils that may be used for kindling of Sabbath lights. 
It is strange that in the M. fish oil is mentioned between radish 
and gourd oil. It would have been more logical to have mentioned 
radish and gourd oil together, since they are both derived from 
species of vegetables, and then fish oil should follow.'* However, 
the text of this Mishnah passage is due to the fact that the view 
of the sages is a combination of the opinions of R. Yohanan b. 
Nuri, R. Shimon, and R. Shimon Shezuri, as they are preserved 
in a baraita in Babli 26a, and hence the somewhat illogical enum- 
eration of the oils in the M. is accounted for. 

R. Tarfon's view that only olive oil may be used is given in 
the M. after that of the sages, whereas in the T. it precedes it. 
The sequence in the latter is the original one, otherwise R. Yohanan 
b. Nuri could not state his objections to it. R. Tarfon's insistence 
that only olive oil be used is explained in the Midrash 5 as due to 
the fact that he wished to imitate the Scriptural injunction in re- 
gard to the perpetual lamp, although the lighting of the Sabbath 
lamp was merely a ceremony of Rabbinic origin. 6 Perhaps the fact 



3. M. Temurah VII. 5, cf. Pesahim 33b, cf. commentary of R. 
Elijah, Wilna ad loc. 

4. As a matter of fact, this is the sequence in T. Shab. II, 3-4. 

5. Tanhuma, ed. Buber IV. 45 ; Ginzberg, Ginze Schechter I, 476-7. 

6. Cf. the baraita cited by Rami b. Hama (Shab. 21b), where it 
is stated that the regulations concerning the kindling of the Sabbath 
lamp apply equally to the lighting of the perpetual lamp. One would 
expect the opposite analogy, as the laws concerning the former are 
Rabbinic, whereas those concerning the latter are Biblical. 
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that R. Tarfon was a man of means, 7 inclined him to advocate a 
practice which could be afforded by people of wealth. 

M. 3 a, which discusses the kind of wick that may be used, 
should have been part of M. I where this point was taken up. 
However, the reason why this halakah (VJ/h JD K^lTi 53) has 
been inserted at this juncture is that it presupposes T. II, 4 

*mn ID KS-PH ft. 

M. 3c states the controversy between R. Eliezer and R. Akiba 
concerning the use of an improvised wick. This paragraph was 
originally part of Kelim, for the halakah first asserts the law con- 
cerning impurity and then that about the Sabbath. We would expect 
the reverse, if this statement was originally found in the treatise 
of Sabbath. In T. II 4, the anonymous view follows the opinion of 
R. Eliezfer and not R. Akiba on this point. 8 

M. 4 prohibits certain methods of keeping the lamp supplied 
with oil on the Sabbath. M. S permits one to extinguish lights in 
cases of emergency. 9 Similar laws are discussed in M. XVI, 5-7. 
M. 4-5 do not discuss the laws of kindling the Sabbath lights, and 
in fact are a digression. 

M. 6 contains an Agadic statement alluding to the punishment 
of three sins of omission, 10 including the disregard of the ceremony 
of kindling the Sabbath light, whereas M. 7 mentions three acts 

|L 

including the lighting of the lamps, which must be performed shortly 
before the advent of the Sabbath. From the T. it is plain that 
M. 7 preceded M. 6, and hence Ch. II originally concluded with 
an Agadic observation. The statement T. II, 10 mtPJJ^ jnti^ 1TJ, 
which is at the end of the chapter, would not impugn our assump- 
tion, as it is manifestly a later gloss. 



7. Nid. 62b. 

8. This would contradict the statement attributed to R. Yohanan, 
that the anonymous views of the Tosefta ultimately go back to R. 
Akiba. 

9. For the peculiar syntactical form IJil ?JJ DHD cf. T. Demai- 
I 1, and T. Erubin XI, 21 (p. 154), Yer. X, 13. 

10. Yalkut Leviticus 571. 
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TOSEFTA 

T. II contains subject matter parallel to M. II. T 1-2 sup- 
plements M. 1; for T. 2 cf. T. Shebiit VI, 14-15, which discusses 
the laws concerning the use of oil of Shebiit for illuminating and 
heating purposes, as here. 

T. 3-4a contains the older formulation of the halakah which 
is abridged and modified in the M. However, as pointed out above, 
the M. is based on the text of the parallel baraita in Babli 26a, 
rather than on the T. 

T. 8b ^ini ptyD is brought in because of M. 5, which 
permits one to extinguish a light for the benefit of a sick person. 
For this T. passage cf. J. E. VI, 464-465. 

T. 8c D^na nninn puzzled the Amoraim who offered various 
interpretations of this passage, cf. Keritot, 20a, Yer. Shabbat II, 5. 
It has nothing to do with intention as they thought. However, to 
understand this text aright, a short digression is necessary. As is 
well known, the Bible explicitly forbids cooking, as well as baking 
on the Sabbath, and undoubtedly in the old list of prohibited works 
both were mentioned. 11 However, in the enumeration of the thirty- 
nine works in M. VII, 2 only baking is included. The omission 
of cooking is not to be explained on the ground that it is implied 
in baking, for then, why does the Mishnah make special note of 
1P1D ,tmo ,1111 which are practically the same, as was noted by 
the Amoraim. The prohibition of cooking is included in the 
statement maoi TJttlD for the process of cooking sometimes in- 
volves not only kindling fire, but also decreasing it or entirely 
extinguishing it. The correct reading of the Tosefta is 

mnpn rmriD D^ru nninn as we find it in the paralle baraita 
in the Yerushalmi (cf. also, M. Toharot VII, 9). Hence the Tanna 
Kamma held that he who removes coals from under a pot is liable 
for one sin-offering, because he has transgressed the law forbidding 
cooking, for this act was done for culinary purposes, thus pre- 
supposing the explicit reference to ^n in the enumeration of 
the prohibited labors. R. Elazar b. R. Zadok was acquainted with 
the halakah which did not mention ?tJ>3)D explicitly, but prohibited 
it as TJOID . Hence, when for the purpose of cooking, one performed 



11. Cf. M. Terumot II. 3, Shabbat 74b. 



78 MlSHNAH AND TOSEFTA SHABBAT 

an act which involved both kindling and extinguishing, such as 
d^ru nmnn R. Elazar held that the transgressor was liable for 
two sins. This interpretation is borne out by the Yer. (Shab. 11,5) 
which reads: He who kindles a fire and cooks on it, according to 
one view, is liable for two sin-offerings, one for kindling a fire, the 
second for cooking.* 8 According to another view, he is liable only 
for one sin-offering. Concerning this latter point, there is also a 
controversy. R. Judah said he is liable for the act of kindling, 
whereas R. Yose said he is responsible only for the act of cooking. 

It is quite clear that there is an essential difference here con- 
cerning the definition of the act of cooking. According to the Tanna, 
who held that he was liable for two sin-offerings, cooking strictly 
speaking is considered as the subjection of food to the action of 
heat, and hence the ignition of fire is an additional act. According 
to the authorities who charged one with the liability for one sin- 
offering, it is quite clear that here cooking in the larger sense, is 
meant which includes the act of kindling. 

R. Yose held that riN^ 1 1N^ mjnn , (Shab. 70a), i. e., kind- 
ling a fire on the Sabbath, was not one of the thirty-nine works, 
which involved the punishment of stoning if performed intentionally, 
but merely entailed a violation of an ordinary Biblical prohibition, 
hence, if one kindled a fire and cooked over it, he is liable only 
for cooking. (5tJOD) 

R. Judah was of the opinion that originally cooking, in the larger 
sense, only was prohibited, i.e., the kindling of a fire, and cooking 
over it. These two acts were considered as one, and cooking was 
forbidden because it involved the necessity of kindling fire. Later 
on, when cooking, in the narrower sense, was forbidden, ^tjoio or 
HB1K was included in the list of prohibited works. 

T. 9 refers to the immersion of impure vessels in water at 
twilight, mentioned in M. 7. The older halakah 13 did not make 
any distinction between various vessels, as does the Tosefta in 
reference to this point, which transmits the younger halakah. It 
is interesting to note that whereas in this particular passage the 



12. Cf. Makkot 21b. 

13. As preserved in M. 7 and the bar. Bezah 19a, cf. also M. 
Terumot II. 3, and Tosafot Hagigah, 21a s. v. 
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M. speaks of twilight as rotJ>n fU'K PDD fi3B>n PDD, the Tosefta 
employs the better known phrase, ni^DBTl p3. ** 

In T. lOb the statement of R. Sh. b. G. is introduced here be- 
cause T. lOa speaks of D^J^ p1DD, whereas it contains the phrase 
nn 'DJtf noon, although in the latter it has an entirely different 
meaning. Curious, too, is the use of the word nirtf n, for it is not 
the laws of Terumot, etc., but the observance of these laws that 
the Ame ha-Aretz are entrusted with. However, the word niD^n 
seems to be a reminiscence of Hagigah I, B 15 . 

T. lOc, which states that when the three preparations for the 
Sabbath are to be performed, they are to be done in the order 
given, is undoubtedly out of place here, and represents a later 
addition." 



14. On twilight in Jewish ritual, cf. Bornstein in Ha-Asif, ed. 
Sokolow I, Section 2, p. 267-275; Lerner, Festschrift Carlebach. 130-15. 
Tykocinski, niB>DB>n p3 1BD Jerusalem, 1929, and Abraham Pimentel 
JH3 rmJB, Lemberg, 1841. 

15. Cf. also Tosefta Erubin end, Abot III, 18, and Bacher, Die 
exegetische Terminologie I, 11-12. 

16. Cf. Zeitlin, Proceedings of the American Academy for Jewish 
Research, IV, 223. 



CHAPTER III 

Ch. Ill originally followed Ch. I, as may be inferred from 
the following observations. Ch. Ill, 1-2 is in a sense a continuation 
of M. I, 10, which deals with the question of putting food on the 
stove shortly before sunset. Ch. Ill interrupts Ch. II, IV, V, VI, 
which begin with the word HD3. The last phrase of Ch. II 
ponn DK pJDlDl would seem to require that Ch. IV, which begins 
with the words pJD1D HD3 to have followed immediately. 1 

Why did the compiler change the order of the chapters and 
Insert Ch. rTP3 after ppi^D HDl ? It seems that the redactor 
preferred the sequence observed by an old Mishnah originally in 
Shabbat, but now preserved in M. Terumot II, 3 2 which contains 
Sabbath regulations belonging here, in the following order: 
(l)n3BQ 0^3 ^IDDfl (2) WDH (3) SBttBrt (4) yeun. For some 
reason which cannot be discovered, the compiler has transferred 
this passage to M. Terumot, but took up the discussion of the 
first three points in the very order in which they were dealt with in 
the old halakah. Thus, M. II, 7 treats of (1) D^rm n p^lDD p 
(2) 'KDin fiK pWD (3) M. HI 1-2, HT3 = laws of *W3. 

Of Ch. Ill only M. 1-2 and 6b "iDID m mjDD uru DN! deals 
with the regulations concerning Friday evening shortly before 
twilight. 

It seems that M. 3-6, which discuss regulations concerning the 
Sabbath day proper, are derived from a different source. In M. 
Ill, 1, the presentation of the controversy between B. Sh. and B.H. 
is the version transmitted by R. Judah, as we learn from T. (Ill) 3, 
where R. Meir's view is also given. The statement in the M. 



1. See also Mek., ed. Friedmann, p. 105a; Mek. di R. Shimon, 
p. 166, but cf. Shab. 35b, Tosef. Sukkah, IV 12. See Rosenthal, Zusam- 
menhang der Mischnah I, 1918, p. 127. 

2. That this M. was originally in Shabbot is evident from Tosefta 
Shab. (Ill), 4-11. 
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pan "ti>l forms an incomplete sentence, for some 
verb is missing, as the Amoraim had correctly felt (Shab. 36b-37a). 
The compact wording of the M. is due to the fact that it is an 
excerpt from the baraita in Babli 37a = T. Ill, 3, where both R. 
Meir and R. Judah's opinions are set down. In the baraita the phrase 
pnt!>D |n no is mentioned only before R. Meir's view, which is 
cited first, but is not repeated in connection with R. Judah's state- 
ment because it is understood. The compiler of our Mishnah in- 
corporated only R. Judah's view, omitting not only R. Meir's view, 
but the introductory phrase pntJ>D in no, to which both R. Meir 

and R. Judah's remarks refer, thus leaving the passage somewhat 
ambiguous. 

M. Ill, 3 prohibits the cooking of an egg on the Sabbath by 
subjecting it to heat through no fire is present. It is not quite 
clear why this paragraph is brought in at this juncture. 

M. Ill, 4 discusses the custom of the Tiberians who conducted 
a pipe from hot springs into cold water in order to warm it. It 
is contrary to the wont of the M. to cite an actual case without 

having previously stated th'e law bearing upon it. 5 In the M. 
actual cases introduced by the formula iifcPI/D are found about 
eighty times, and in all instances but two, the legal principle is 
first stated, and then is followed by an actual case illustrating the 
point in question. Thus, this passage and that in M. Bekorot VI, 9' 1 
seem to be exceptions to the rule. The observation in regard to 
the latter passage was made by the Amoraim who raised the question 
!WD1 'inpn tn 'D (Bekorot 40a). It is not very likely that 
the case in Bekorot was brought in because of the previous state- 
ment, as the Amoraim believed, (inrtf non VS fJJH dlPD). 
In this particular instance it seems to be clear that the M. pre- 
supposes the statement in T. Bekorot IV, 12 rmnnnn in&sy 
njl^yn 5y naiiy. Similarly, M. Shabbat III 4 connects with 
T. Ill 3, rap myo &apj lono^ ymo. 

Since M. 4 mentions th'e law concerning drinking liquids warmed 
in the Sabbath, M. 5 continues the discussion. M. 6 contains three 



3. In the Tosefta, cases are often cited without a previous 
statement of he halakah. Cf. T. Ber. I 4; IV, 16; V 2 and elsewhere 
but then these passages introduced by fiWVD actually refer to the M. 

4. p^yn ?y *niy pnnnn writs' 
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laws concerning the lamp: (1) the prohibition of using its oil 
on the Sabbath since it was not available before the Sabbath 
pion |D M w 'B? (2) the handling of the lamp on the Sabbath,/" 
(3) the prohibition of putting a dish with water under a lamp to 
receive the sparks. Since there is no logical connection between 
these statements and the previous paragraph, it is natural to assume 
that M. 6a, beginning with the words *un nnn ifcj panu PN 
was meant to follow T. Ill, 9b, 10, 11, where the similar phrase 
mnnn inw ^D >ao is employed. 

As for the sequence of M. 6, both T. Ill, 13-14, which is de- 
rived from one source, and 15-18, which is taken from a diflerent 
compilation, imply the following order, 6b, 6a, which seems to be the 
more original one. 

TOSEFTA 

T. (Ill) - III. 1-18, which corresponds to M. Ill, are extracted 
from different collections. Thus, T. (Ill) 1-3, Sa, m&j 
^3K tf TH33 $3K MNW, Ha, 12; III 3-Sa, 7b from cn 
to 14, form one layer. The rest of these passages, while they do 
not betray signs of a uniform origin, belong to a later source. T.(III) 
5b-7 which speaks of mtJ> >NtflD and III 1-2 ,WJMB> HD ny 
undoubtedly emanate from one source. T. Ill, Sb-7 are later inter- 
polations, as they interrupt the passages beginning with the phrase 
D1K Kfoio T. 15-18 represents a second comment upon M. 6. 
This seems to be the structure of this chapter of the Tosefta. 

To return to the individual passages of the T., it is important 
to note that the phrase pO'ipD, which is used in T. (Ill), 1, 3, 
is employed by R. Hiyya in a parallel baraita in Babli 37a, whereas 
R. Hoshaya I.e. uses the synonym pnt?D, which is also found in 
the parallel texts in the Yerushalmi. This would seem to imply 
that this passage of the T. and the parallel baraita of R. Hiyya 
are derived from a common source, whereas the anonymous baraitot 
using the verb pn&5>D, are taken from the same source as R. 
Hoshayah's text. 



4a. In the M. it is not quite clear why P?D?DD JTHSn ?D was 
brought in. However, in the T. Ill 9b, we read ?3E) ?B 
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T. (Ill) 4 reads: If one forgets a pot on the stove Friday after- 
noon and it got dark, if it happened unintentionally, its contents may 
be eaten; if intentionally, it may not be eaten. This seems to be a 
contradiction in terms, for how can one forget intentionally. However, 
the original text of the Tosefta is actually preserved in Yerushalmi 
III 1, of which the present text is an abridgment. There we read 
DK i^y nwi mo j"y 5^an nai^n onoiK rn 
now DHMD Q^ITOD nvrtf intern (^^ *tf TTD) 

JIN jrtf now Wfi. In the baraita the words put in par- 
enthesis were originally omitted. The text then had two state- 
ments: first, it permitted food to be eaten that was left out of 
forgetfulness on a stove shortly before dark on Friday, 5 but later 
on, when it became a frequent occurrence for people to leave pots, 
intentionally, on the stove before dark and pretend that it was 
done unwittingly, the sages forbade that food to be eaten on the 
Sabbath. The compiler of the T. paraphrased the second statement 
pTTD fllTtf iwnj by the words ?3i N> vro, and added the word 
jJIt? to the first statement in order to make clearer the contrast 
with the second statement. While the words which we have inserted 
in parenthesis are actually found in all editions of the Yerushalmi, 
there can be no doubt that they do not form part of the original 
text, but were added by a copyist from the Tosefta. 

As was indicated above, M. Terumot II, 3 e was originally found 
in Shabbat at the beginning of Chapter III, and traces of its 
presence are preserved in T. (Ill) Sa, and 11. 



S. This is also implied in the statement of Rab in Babli 38a. 

naitJ'? pin toni ?a&o x? Ttoa ?ax^ junt""" *"-"*- -."-'-" --- ^^--. 

Hence, HDIfe? is treated as JJIt^a DatJ^a 



6. That M. Ter. II, 3 was not originally in Terumot is obvious 
for a number of reasons. First, it differs in style from the rest of 
the chapter, which begins with the phrase pDllfi pK or pDTlfl 
Secondly, this M. mentions first the case of immersing vessels on 
the Sabbath, and then the case of tithing. (It is rather surprising that 
the mention of setting aside the heave-offering is omitted.) In this 
treatise we would expect the reverse order. Thirdly, the principle 
involved in M. 3 is different from that underlying M. 2. In the latter, 
the question is whether heave-offering or tithes set aside not strictly 
according to regulation is valid or not, whereas in M. 3 the point is 
whether one may use food which has been tithed on the Sabbath. 
Hence, M. 3 is a later insertion in this chapter. On the other hand, 
T. Terumot IV 1, which corresponds to M. 3, originally formed part of 
M. Ill as is evident for the following reasons: First, it begins with 
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In T. (Ill) 5, the old halakah merely read aawa mtJO 

5 TTDl tew . 7 The fact that the T. attributes this view to 
R. Meir doesn't mean that this is R. Meir's original view, but rather 
that he transmitted the old halakah in his Mishnah without com- 
ment. However, R. Judah and R. Yohanan ha-Sandlar dispute the 
meaning of this halakah, which is ambiguous and capable of various 
interpretations. Both of these scholars in their stringent inter- 
pretation of the law represent the later tendency to be strict in 
regard to the laws of the Sabbath. Similarly, T. (Ill) 7-8, III, 1-2 8 
presuppose the later ruling. T. (Ill), 9-10 are quoted from T. 
Ter. IV, 1. 

T. Ill, 3 deals with the law of bathing, which is also touched 
upon in M. XXII, 5. It is introduced into the discussion here 
because this case treats of a bath-house whose apertures have been 
closed on Friday before dusk. 

T. Sa, 7b, 8 contain five statements which begin with the 
phrase DIN Nfoo. 

T. Sb-7a are later additions inserted in the midst of the pre- 
vious passage, for T. Sb contains the common phrase mnon 
T. 6-7a has three statements concerning 



and is thus in keeping with the style of the whole chapter ; 
secondly, it deals with the case of terumah, with which this treatise 
is primarily concerned, and thirdly, the principle is the same as that 
which is involved in M. 2. It is difficult to give a satisfactory explana- 
tion why the compiler of the M. did not insert T. Terumot IV. 1 into 
the M. and preferred to incorporate M. 3, which is actually a supple 
mentary statement to T. Ter. IV, 1. En passant, it may be remarked 
that the second statement in the latter is from a different source, 
since it uses the phrase HMB T ]M instead of W3B 
which would preserve the parallelism with the first 



7. Cf. Halevy, Dorot ha-Rishonim le, p. 875. This is implied 
in M. Ter. II, 3. 

8. T. Ill 1-2 should have preceded T. (Ill) 12, but it is actually 
found before T. III. 3, because of the common phrase D!3tJ> 



9. The Vienna MS. reads pPOPB. The scribe probably had 
in mind M. XXII, 6 ptJW1 p3D, but the reading priBMB is correct. 
Cf. also Yer. Shab. VI, 2; ITU'S is here used as an equivalent to "p. 
Krauss, Archaeologie I, p. 686, note 235. Vereinzelt I^D in Sinne von 
TlD T. Ter. X, 10" is accordingly to be corrected. 
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T. 9b-14 form a unit and are derived from one source, as is 
evident from the similarity in expressions. Thus T. 9b and 10 
have in common niaswp rpan, and the phrase |JTm '53 K'3B, 
T. 9 and 14, ppBDDD; T. 9 and 11 KtonJ. 

On the other hand, T. IS- 18, which likewise comments upon 
M. 6, and presupposes 6b before 6a, emanates from a differ- 
ent source. Thus, ISa pfofaD pK corresponds to M. 6b 

13 p5D5BD; lSb-18a pDD is brought in because of 6a 
n n 5ap5; T. I8b ps>3n n PDBDBB (cf. M. XXIV 2) 
is permitted because it is considered pIDH ID, so M. XXIV, 4, where 
this point is explicitly mentioned. Hence, T. 18b is related to 6b, 
which also speaks of plan jo. 



CHAPTER IV 

One of the last acts to be performed before the advent of the 
Sabbath 1 was the putting away of food in order to keep it warm. 8 
(Cf. M. II, 7 and T. II, 10.) M. la enumerates nine objects into 
which one may not place food so that it retains its heat, whereas 
M. lb-2a specify eight things which may be used for this purpose, 
including two which may not be handled on the Sabbath. Finally, 
we learn that it is permitted to put cold food away to keep it cool. 
From the discussion in Babli 5 la it appears that this point repre- 
sents Rabbi's later view, which he modified in accordance with R. 
Yose's opinion. 



TOSEFTA 

T. Ill, 19-23, corresponds to M. IV. T. 20a 
p&nn n PJDIB p, which contradicts M. 2, 
UD3* ? D^ TijnD inon ttf, presupposes the latter state- 
ment to have preceded the phrase n^iy in 13P3 T. 22b, con. 
taining the statement of R. Judah, which refers to M. 1, is clearly 
out of place. It is interesting to note that the parallel baraita in 
Babli Sib has this statement misplaced. Most likely the Babli 
text is derived from the Tosefta. 



1. Cf. M. 2 where it is implied that it must be done Dl' 

2. It is interesting to note that an authority as early as R. 
Eleazar b. Azariah discusses this point of ritual. 



CHAPTER V 

Ch. V and VI treat of the law of carrying on the Sabbath and 
accordingly belong after ch. VII. They are inserted at this juncture 
because they form part of the collection of nl Mishnahs. That 
animals are not permitted to work on the Sabbath is explicitly men- 
tioned in Exodus XX, 10 and Deut. V, 14. Hence, the rabbis pro- 
hibited that an animal wear appurtenances that might be considered 
a burden. 1 The Mishnah, as is very frequently the case, assumes 
this law, and proceeds to discuss it in detail. M. 1-2 specifies the 
kind of equipment that may be worn by an animal without infring- 
ing the law. The following animals are enumerated (1-2) two 
species of camels, (3) Lycaonian wild donkey, (4) horse, (5) don- 
key, (1) ram, (7) ewe, and (18) goat. M. 3-4 explain what is pro- 
hibited, and the following animals are dealt with: (1) camel, 
(2) donkey, (3) chicken, (4) ram, (4) ewe, (6) calf and (7) cow. 

A different sequence, however, in the arrangement of the M. 
is presupposed in the Tosefta, namely, la, 2b niJina JlliW JTi^m, 
JitflM ninntJ> 4a, iin, 3a, tea, 4b. It is difficult to ascertain 
which was the original order. 

TOSEFTA 

T. IV 1-5 correspond to Ch. V of the M. T. 4a. xvv DTDn 

is out of place and originally was found after T. Ib, as is evident 
from the fact that both use the same word pa^W. Otherwise, the 
passages in the T. are in their correct order. 



1. Cf. Mekilta di R. Shimon 109, Y. Shab. V. 3 the statement 
of Rabbah inoni nnu^ W mD D1K and Tosafot Shab. Sib s. v. 

nox 
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CHAPTER VI 

In M. VII. 2 merely carrying is forbidden, but it seems that 
this prohibition was extended to include carrying on one's person, 
i.e., the wearing of certain articles of dress was considered a transgres- 
sion of the law'ra^n ova KB>D iNt^n 5Ni (Jer. XVII, 21), as may 
be inferred from T. XII, 14, n pwn WTK nn npDSJP 5"UD, 
raty IIKPD IJQD TiDK d*np raea cf. also Yer. Shab. VI, 1. M. 1 
enumerates ten articles of dress 2 a woman may not wear on 
the Sabbath when going out on a public domain, but an unwitting 
transgression of this ordinance does not require her to bring a 
sin-offering, and in M. 2 a similar rule is laid down in regard to 
seven kinds of men's furnishing. 3 M. 3 prohibits a woman from 
wearing five kinds of clothing under the penalty of bringing a sin- 
offering.^ M. 4a bars a man from carrying weapons on the 
Sabbath under the same punishment. 

1. En passant, it may be remarked that the Biblical text here 
and in Nehemiah XIII, 15ff. does not forbid carrying, but transporting 
goods to the market. It is most likely that carrying was interdicted 
towards the end of the second commonwealth. Cf. M. Sukkah III, 13. 

2. Concerning lilt W IW, we learn from T. IV, 6 that the M. 
has adopted the opinion of the sages, which represents the middle view 
between R. Meir and R. Eliezer. The latter's view had been known 
to R. Akiba. (cf. M. Edyot II, 7.) The word "Ptf is Assyrian, mean- 
ing disc, as was pointed out by J. Halevy, Documents Religieux de 
1'Assyrie et de la Babylonie, Paris, 1882, p. 130. From T. IV, 6b it 
would appear that the phrase P11BJ1 \\W |OT1 pamDH niSDIEDI 
originally followed lilt !?E> Ttf in our M. Similarly, from T. IV, 7 
in regard to XDtDD"^ one may infer that 213ID, too, was originally 
mentioned after 3i"lT ?fc5> "PJJ. En passant, it may be remarked that 
the statement about ?"O3 is in contradiction to the view of R. Shimon 
b. Elazar, as expressed in a baraita in Babli 57b. 

3. t The reading in the M. \V*\V JHBP1 P^BJl 101DD.1 FWD 
is surprising; one would expect "IDIDftH ?^JD to be mentioned toge- 
ther with n^P ; cf., however Yer. Shab. VI, 2 TO P^BfO PK5H* 

nDtJ>n dy n:iB> TO npiDon >IJCQ pron* pi nwn dy nnB> f 

Studded shoes are mentioned by Clement of Alexandria. Instructor I. 
12, and Origen de Principiis IV. 17. It is interesting to note that later 
medieval authorities did know exactly what was meant by "IDIDDfi 
?1JD cf. Shibbole ha-Laket 107 (ed. Buber, p. 76). See also Krauss 
Archaeologie I, p. 621-2, note 683, Ehrentreu, J. J. L. G. VIII (1910), 
23-29 and Bet Talmud II 254. 

3a. Cf. Ginzberg, Die unbekannte Juedische Sekte, p. 159, note 3- 
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M. 4bminD JVP3 and M. 8b pKDb tfw rrtDIDD were originally 
not in this treatise, as they are primarily concerned with the law of 
impurity.-* M. 5, 6b and 7 specify the articles a woman may law- 
fully wear on the Sabbath. M. 6a, as is indicated by the wordpNVp, 
disturbs the context and is out of place, but was inserted here 
because of the previous statement concerning the wearing of an 
artificial tooth (Sb). 

M. 8a continues the discussion concerning an artificial leg. 
M. 9, like 6b, mentions the law concerning the apparel of boys and 
princes. M. 10 states which articles are permitted for their curative 
value. However, a different and in part a better sequence for the 
passages of the M. is presupposed by the Tosefta. For M. l-4a 
there is the same order in the T. IV, 6- lib. Then followed M. 5. 
6c, 7 to which T. IV, llc-12, 13 correspond. Then followed M. 4b, 
8, to which T. V, l-2b belong. Then followed M. 6a jtfoi 
which is elaborated in T. 2b-6. 5 Then M. 9b pain D-o 
which is explained in T. 7-8. Then followed M. 9a 
trwri PNVP D^an. These garlands were usied for medicinal pur- 
poses, as is explained by the commentators, (cf. Ozar ha-Gaonim 
II, 65 ed. Lewin.) Hence T. 9 rtf irtf 1PD nnrtf comments upon this 
passage. Then followed M. 6b inJTN3B> pDP3 . . . nifcW nmn, 
which is commented upon in T. 10. Then the phrase in M. 9c 8 
mm ITMn mntJ> N5N called forth the statement in T., 11-14. 
To sum up, the sequence of the M. that the T. had before it, was 
l-4a, 5, 6c, 7, 4b, 8, 6a, 9b, 9a, 6b, 9c, 10. 



4. This passage of the M. was originally in Kelim and was only 
later added to the treatise of Shabbat. This may be inferred from the 
fact that the statement begins minD rp"P3, whereas in this treatise 
one would expect ^ it to read *0fl iTVinBI WBa m pfcW rp*PX 
Secondly, it mentions what is prohibited to wear, hence D^ID, 
which belongs to this category, should have been stated first. Thirdly, 
M. 4a uses the future tense KV 1 K>, whereas 4b the present tense, 
and 



4a. Cf. R. E. J. VII, 168, note 1. 

5. That T. 2b-6 is a comment upon M. 6a, and not M. 5b, which 
also speaks about carrying things for medicinal purposes, may be proved 
from the fact that both M. 6a and T. use the plural P*W, whereas 
M. Sa employs the singular nfcW. 

6- According to Sherira, this formula was added by Rabbi and 
did not form part of the old halakah. See his Letter, ed. Lewin, 
page 25. 
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TOSEFTA 

T. IV, 6-VII, 25 correspond to M. VI. T. IV, 6-V, 13 forms 
a unit, except T. IV, 7, which seems to have been found originally 
in the treatise Kilaim. That the T. is in part derived from a 
different source from that of the M. may be inferred from the fact 
that it uses dlK in T. IV, 8, V. 1, 7, instead of BK as the M. 
does. The phrase "mrm fctf 5SJ dKl in M. VI S gave rise to 
several passages in the T. which employ it, namely T. IV, 12; V. 
1, 3, 5. 

The phrase d^Dn riK in iridSDI rtfDIJ is found in T. IV 8 
and V, 6. Most likely they were taken from the same source. 

T. IV, lib, rrm^n jntois a^sm itfnwa IBIS ITJ/^K "i 

ptD^lD 5w is corrupt. The correct text of this passage is 
transmitted in the parallel baraita in Babli 62 a. 
dn&iK mbam JVKB 'n nm n^n w^n nrw di n^nian K*n ttf 
.n^nna? rtfum n^ rmv IBIK iry^K "i miBB nrw ow xvn K? 
cf. T. IV, 6, where similarly three views are given in regard to 
niiT ^ TV. In the Babli too I.e. this baraita is also cited in 
fragmentary and incorrect form. The attempt on the part of the 
amoraim to harmonize the two texts is unsatisfactory. T. V, la 
tflJDam 'pwnp dD^pn dix *w is not the original text although 
the reading is attested by Maimonides, Hilkot Shabbat XIX, 13. 
First, it is not likely that even in early times one would walk with 
a toothpick in his teeth in a public domain; secondly, nor would 
one put back a toothpick into one's mouth after it had fallen on 
the ground, even if the knowledge of hygiene of the ancients was 
primitive in many respects. 7 Hence, the word "p^ BOX? should be de- 
leted. The statement tfnjDlK> dDipn dl Nin would supplement M. 
4b, 8 which deals with the law concerning the wearing of knee-bands 

and ankle-chains. 

In regard to T. 9-10 and 11-14, it should be noted that In 

T. Bezah III. 17-18, the opposite sequence is found. T. 17 
nynn K*I = T. 13 d->pDi dxi n^ynn, and T. 18, 

= T. 10. 



7. Cf., however, Nobel. Zahnheilkunde im Talmud, Leipzig, 1909, 
p. 30. 

8. T. V, 11 may not be taken as a comment upon M. 5. 
11B3 for this M. is headed iWK ilN5M. 
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T. VI-VII, 9 devoted to the enumeration of the ways of the 
Amorites, supplements the reference to these superstitious practices 
made in M. VI 10. 10 It is noteworthy that in Ch. VI all the state- 
ments are given anonymously, whereas in Ch. VII authorities as 
early as R. Akiba and R. Ishmael are cited. In Ihe two chapters 
only one paragraph, namely, VI, 23, is connected with the law of 
Sabbath. From the Sifra it is evident that already before R. Meir, 
there was a special chapter devoted to the Amorite practices, for 
commenting upon Lev. XVIII, 3 U "Ye shall not walk in their sta- 
tutes," R. Meir observes, "these are the Amorite ways enumerated 
by the sages," and from the statement of R. Judah b. Bathyra (l.c), 
it is clear that the collection he was familiar with did not begin as 
the one in the T. 

In Shabbat 67a, mention is made of a chapter dealing with 
the superstitious practices of the Amorites, which existed in the 
time of R. Hiyya bar Abin,-* 2 a fourth century Amora. While the 
single passage cited from this chapter is actually found in T. VII 21, 
one is not warranted in drawing any conclusions as to the identity 

of the two collections. 

Incidentally, it may be remarked that these two chapters have 
not been 'exhausted as yet for the invaluable folk-lore material. 
Heinrich Lewy 13 has translated most of the passages and cited quite 
a number of parallels from classical literature. Blau, Das Alt- 
juedische Zauberwesen, 2nd ed., Berlin, 1914, and Scheftelowitz, 
Alt-Palastinensischer Bauernglaube, discussed a number of passages 
as well as other scholars. 1 -* 



9. These two chapters are quoted in toto in Yalkut Lev XVIII 3. 

10. Two practices are designated as ways of the Amorites in M. 
Hullin IV 3, which are found in the T. VI-VII. 

11. It appears surprising that the rabbis speak of Amorite ways, 
although this verse explicitly refers to the Canaanites. However, it 
seems that this appellation is due to the fact that the Bible itself 
often designates the various peoples of Canaan by the general name 
"Amorite." See Neumark, Journal of Jewish Lore and Philosophy, 
p. 404; cf. also Ginzberg, Legends of the Jews, VI, 178; Kohler J. E. I 
529, s. v. Amorites. 

12. Cf. R. E. J. IIP 281. 

13. Zeitschrift des Vereins fuer Volkskunde III, 1893. 

14. Krauss, Magyar Zsido Szemle, 1892, p. 174-5, 249; L. Dukes, 
Philosophisches aus dem Zehnten Jahrhundert, p. 5, note 2; cf. also 
J. J. L. G. XII, 227-228; R. E. J. 57, 300; Goldziher, Archiv fuer Reli- 
gionswissenschaft, X, 41-46; Buechler, W. Z. K. M. XVII, 179. 



CHAPTER VII 

Chapter VII originally formed the beginning of the treatise 
of Shabbat, which commenced with M. 2 that contains an enum- 
eration of the thirty-nine labors prohibited on the Sabbath. This 
change in sequence is pre-supposed in T. VIII, 1-4 which gives com- 
ments upon certain of the works mentioned in M. I 1 . Further- 
more, M. 3 11DX nn %D Tiin presupposes that M. VII, 1 
mtPl "niDK 11:1 ^D immediately preceded it. Hence the chapter ac- 
tually began with M. 2. 

The older sequence was deliberately changed by the compiler 
of the M. or his source, because he desired to start 'the chapter with 
the imposing phrase frl) tf3, as in Shebiit VIII, I. 2 

In M. 1 the original reading was rOB> IP'S/ JW law 53 
as is preserved in the variant readings of the m rpin "3T\ 3 and is 
also presupposed in T. VIII, 5* and Sifra (ed. Weiss, p. 16b.). Simi- 
larly, the early Babylonian Amoraim Rab and Samuel had the read- 
ing jnii pNfc? 'D.as is manifest from the statement in Babli, 68a, 5 

.rntsn POP 5a 5y nn MP *iiDtfi an:un ptf m&w purn prpano 
Hence the later amoraim who had the reading nsittTi, had diffi- 
culty in understanding this statement of Rab and Samuel, which 
was in contradiction with the version of the M. they knew. 



1. T. VIII 1-4 does not comment upon M. XIII' 1-5, as Schwarz 
thought (Die Toslfta Shabbat, p. 45), for that M. has its corresponding 
explanations in T. XII. Iff. 

2. Cf. Babli, 68a, 11? WD? 'J/1PT D1B>B >H3 >?3 SJH D"D 



3- Cf Yer. VII 1, where the textus receptus is cited as 



4. Cf. Gandz (Schwartz Festschrift, 249), who maintains that in 
the T. R. Akiba had before him the reading yTl" 1 pNB> B and Monobaz 
f but it seems to us that both read JHV 



5. Similarly, according to Yer. VII 1, this reading was known 
to Rab IP^y JW M^Kty 1HT ^ H? inBI pn^JlOD ^D ail HD ID 

pn nntj'j^ rep nntj'. 
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On the other hand, the Palestinian amoraim R. Yohanan and 
Resh-Lakish had the reading roiK>n 53, as may be inferred from 
the statement in the Babli 1. c. PUT) 5aN nat? ^ilDl^ T3fi Npn, 

11DB Dnajn pa5 TWUP ui anajn pa natwp-, as well as R. 

Elazar, as we learn from Yer. 1. c. 

Thus it appears that the older reading of the Mishnah was 
known to the early Babylonian authorities, 6 whereas the later ver- 
sion was transmitted by the Palestinian 7 and late Babylonian 
scholars. 

M. 2 enumerates the thirty-nine prohibited labors connected 
with the four principal occupations, agriculture, cattle-raising, hunt- 
ing and building. Carrying is in a class by itself and was introduced 
in order to 'insure the observance of the old law against marketing. 
Originally one word was used to describe each work, 8 e. g. 
BHinn jrmn etc. Later on, explanatory glosses were added to 
some, e. g., iDtfn nx TTUnis an expansion of TTIJii, as may be seen 
from T. VIII, 1, where not only the shearing of wool is prohibited, 
and similarly 13^ nsn read simply 1 n , cf. T. VIII, 2. For 
pmn ->M jnnfisi T. VIII, 21 has the interesting variant PD>J. 

M. 3, an old halakah, states the general principle in reference 
to carrying. The words, 9 1PI1D3 pyjtfDI is an explanatory gloss. 
Inasmuch as this statement was too vague, detailed regulations grew 



6. This is also evident from the baraita in Shab. 68b. There, 
however, the text of the baraita is corrupt. The reading J"QtJ> IP 1 !/ rDIBTl 
can not be original, as the subsequent statement reads 
Dnajfi -pa? naPJP PlJn IX'a, as the amoraim had already felt. 
KrPJ ?Kietf?l 11? KO?B>a PUT) W3 nr^D Unp. Undoubtedly the 
baraita had been changed by one of the memorizers who had been 
familiar with the later text. 

7. According to the Yer., R. Yohanan had the same version of 
the M. that Rab and Samuel had. This is just the opposite of what is 
said in the Babli. However, in this particular instance it seems that 
the Babli has the sounder tradition. Noteworthy is the fact that in 
all the sources in the Babli Pl^fl is used and in the Yerushalmi t^P* 
However, no conclusion may be drawn from this difference, for these 
two terms are used interchangeably. For example, JDP is also used 
to denote an infant cf., M. Sukkah II, 8 and PIJTl to designate a 
person who has not reached physical maturity. See Niddah X, 1. 

8. Cf. Tosafot Shabbat 73a, s. v, i"l6J>iyn who already made this 
observation. 



9. Similarly in M. Yoma VIII, 2 WUijnMI mD3 is a later addi- 
tion cf. Hoffmann, J. J. L. G. VII, 1909, p. 308-309. 
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up defining minutely the minimum quantity of objects forbidden 
to be carried on the Sabbath in M. VII 4 - VIII 7; IX 4 - X 5; 
XI, 1-6. 

M. VII, 4 determines the law concerning carrying solid food, 
VIII, la, beverages, VIII, Ib, oils, which is the customary sequence, 
cf. M. Maaser Sheni I, 7; II, 1; Yoma VIII, 1. The T., according 
to the Erfurt MS., follows a different order, 10 namely (1) beverages, 
(2) solid food, (3) oils. The order of the M. seems to be the 
more natural one. M. VII, 4 first lays down the rule concerning 
fodder, and then that concerning human food. Perhaps the com- 
piler had in mind the fact that it is a duty to feed one's animal 
before one partakes of food (Gittin 62a). However, T. 9 implies 
the reverse sequence, namely, 4b, 4a. 

TOSEFTA 

T. VIII, 1-9 correspond to M. Chapter VII. T. 4 limits the law 
in regard to the works forbidden on the Sabbath, so that one who 
impairs something as a consequence of performing a prohibited act 
on the Sabbath is not guilty save in the case of wounding, or 
kindling a fire. This T. agrees with M. B. K. Ill, 10 and VIII, 5, 
and contradicts M. Shab. XIII, 3. In Babli 106a, where this 
Tosefta is cited, the contradiction is solved by assuming that M. 
Shab. represents the view of R. Judah, whereas the T. transmits 
the opinion of R. Shimon. The earlier halakah in regard to the 
minimum amount of foodstuffs that is forbidden to be carried on 
the Sabbath, is found in T. IX, 19 (cf. also T. VIII 9) in con- 
nection with the law concerning the minimum quantity that con- 
stitutes a violation of the law of baking; food, the size of a dried 
fig, (cf. M. Meilah IV, 5) fodder, enough to fill a goat's mouth, 
dyes, enough to dye a small garment, cf. M. Shab. IX, 5; for other 
objects the minimum quantity is the same that is required that 
they become susceptible to impurity. Our M. complicates the law 
still further by requiring different minimum quantities for four 
different kinds of fodder. 



10. The editions of the T. present the following order: (1) solid 
foods, (2) oil, (3) palm leaves and bast, (4) liquids. It is quite clear 
that this cannot be the original sequence, and hence we preferred 
the text in Zuckermandel. 
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T. 6a nni nn 5a 5y an nain nnay nayi minn nx nawn 

is derived from a different source than T. 5, for it presupposes 
the reading mty IP^y HDI^n 5D in M. 1. This passage, supple- 
menting the first statement of the M., informs us that if one loses 
knowledge of various religious laws, presumably through forced 
retirement from Jewish society, 11 and in this state of ignorance 
neglected to observe them he is guilty for each separate offense. 

T. 6b i^y pa* w a?n m p IDKI a5n BP ym mn nsra lz 

is not a continuation of T. 6a, for here it is not a question of 
ignorance of the law, but rather an erroneous understanding of it. 

it supplements M. ic, min ni3^D riBw mts> KIHP yrpn, which 

is formulated in Sifra 16b as follows: 15 1D1 nybl nat? NintJ> VTPn 
fiSKfo U pK rONfo IT PK T. 6b seems to be excerpted from some 
Tannaitic source similar to the passage from the Sifra. 

T. 9a disagrees with M. VII, 4 in regard to fDTiD which does 
not consider it as food. The T. applies to fDTiD the principle of the 
old halakah and hence, if it is used for food, 1 * the minimum quantity 
is a dried fig, for fodder, 15 a goat's mouthful, for dyeing, 16 enough 
to dye a small garment. 

T. 9b presents other cases similar to D1B> ^y, which are 
sometimes used for food, sometimes used for fodder, and the minimum 
quantity is fixed accordingly. In agreement with M. Uktsin III, 4, 
T. Ill 9, and T. Maaser Sheni I, 13, this passage should be correct 

to read Kfos ip <i nD < ' *tft? ny manaa li^nio^D panm PYIT 



11. Cf. Yer. Shabbat VII 1 P1TI 

nn ?a ?y an Diayn pa? na^j^. 

12. Cf. Shabbat 68b nn a?HH ?yi Dn Din ? am Tosafot 
I.e. s. v. l^Tll called attention to the difficulty of this passage. It seems 
as if something has been left out ; cf ., however, Pinneles, HTin *?W 11311, 
p. 84-86. 

13. Cf. T. Shab. X, 19. 

14. See M. Hallah, II' 7 where bran is subject to the law of 
Hallah, cf. Shabbat 76b, where Abaye attempts to harmonize the con- 
tradiction between the two passages, but cf. M. Terumot XI, 5, where 
it is stated that bran is not subject to the law of Terumah. 

15. Cf. M. Pesahim II 7 where bran is mentioned as feed for 
fowl. 

16. Cf. T. Shebiit V 8 and Yerushalmi V 39a, which refer to 
its use as dyestuff. 



CHAPTER VIII 

This chapter continues the discussion about the minimum quan- 
tity of things prohibited to be carried on the Sabbath. M. VIII 1 
mentions the rules concerning liquids. It is noteworthy that the 
text in the Mishnah of the Yerushalmi differs in some points from 
the editions. 1 It reads as follows: wine, blood, milk, honey, oil, 
water and the other liquids. This most likely represents the original 
text. The sequence in the Tosefta is slightly different: wine, milk, 
water, blood. The T. omits oil here, but mentions it later on in 
paragraph 10. In the editions of the M., oil and water are men- 
tioned together, as are milk and water in the T., because the mini, 
mum quantity is determined from the point of view of their medi- 
cinal use. 

The anonymous statements concerning wine and water in M. I 
are respectively the views of R. Judah 2 and R. Eleazar as may be 
inferred from T. VIII 8. The statement in the M. concerning milk 
presented an ambiguity to later scholars and hence we find in the 
T. an anonymous authority and R. Judah differing as to the kind 
of milk that was intended. The one held that human milk; the 
other maintained that milk of animals was meant. 

In M. 2 'the statement n^n PDD1D IPP NSIDH is a later gloss. 
M. 4 is an interesting illustration of the fact that the Tannaim 
were attentive to the form in which the halakot was expressed. 
One of the features of the Mishnaic style is parallelism. In this 
Mishnah, six statements are given where the phrase \r\^ HD and 
rwjtf ""^D alternate. The last statement about TD was orig- 
inally in M. Sb, as is presupposed in T. VIII, 20. 

1. This is implied from the order in which the laws concerning 
the various liquids are discussed in the Yerushalmi. The reading of 
the Mishnah in the first edition of the Yer. agrees with that of the 
Babli, because the original text has been altered by the scribes to 
abolish discrepancies between the various texts of the Mishnah. 

2. The anonymous baraita in Babli 77b agrees with R. Judah. 
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M. 5, which contains a difference of opinion between R. Akiba 
and the sages concerning the quantity of dirt that is prohibited 
to be carried, is the later halakah. The older formulation of the 
law is found in T. 19a, which reads 5 53T33 piw 1BK1 1BJJ 5in. 
That the former is the later halakah is evident from the fact that it 
makes a distinction between fine and coarse sand, and secondly, 
there is a controversy over the phrase ^1131 pliyB*. 

M. 6 seems to have read originally J3N "im as is presup- 
posed in T. VIII, 22, cf. Prov. XXVI, 8. 

TOSEFTA 

T. VIII, 8-22, which correspond to M. Ch. VIII, form a unit, 
with the exception of T. 17-18, which did not originally belong in 
this chapter. It seems that they are later glosses which finally came 
into the text. T. 13 should be corrected to read in accordance with 
the Babli as follows: n3 *|5P1 nm V$y 3WD5 H3 
HJBP nine i^y 



3. En passant, it may be noted that this passage with the Biblical 
phrase 1BN1 IQy (cf. Gen. XVIII 27) seems to be unique in Tannaitic 
sources. The word 1BN, meaning dirt, occurs very rarely in Tannaitic 
sources; cf. the baraita in Shab. 18a 1BKH flK ffilJ 1HK, where the 
Talmud rightly says Kin P1TJ 131 1DV 1S KD. The explanation of 
the amoraim is corroborated by the parallel passage in T. Shab. XI 18, 
IByn DK iniJ inN. Note that the M. uses HD1N instead of 

cf. M. ohoiot xvn, 5 pBisnon 



Hence, R. Akiba's view in M. VIII 5 PBIXIDH DDina flDIN would be 
in accordance with the old halakah in T. IX, 3, 19, DnilH ?3 

cf. also Babli 79a. 



CHAPTER IX 

Ch. IX, only in part, continues the discussion concerning the 
laws of carrying found in the previous chapter, for M. 1-4 is an 
interpolation containing a number of passages beginning with the 
word PJD, none of which has anything to do with the law con- 
cerning carrying. 

Why were these pJD passages introduced into the M. at 
this juncture? Rashi 1 believed that the reference in M. 3b to cir- 
cumcision on the Sabbath was the reason for the insertion of the 
pJJD statements here. However, the Tosafot (Shab. 82a) 
reject Rashi's explanation. If his view were true, they argue, then 
the pjD passages should have commenced with M. 3b which 
deals with the Sabbath. Furthermore, it would have been more ap- 
propriate to have added these pJD statements somewhere in Ch. 
XIX, where the regulations concerning circumcision on the Sab- 
bath are outlined. 

The Tosafot in turn offer a hypothesis of their own. Accord- 
ing to them, the statement of R. Meir in M. 7 adducing Biblical 
proof for the halakah concerning carrying a potsherd, reminded the 
compiler of a group of pJD statements which also cite Biblical 
source for various halakot. This theory of the Tosafot would 
seem to gather plausibility from the fact that M. 4 actually uses 
the same phrase niDKJB> ITtf "Dt W5 rPNI pKB> ">Q 5y t|K, and 
M. 3b might also have contained this formula (if one may infer 
from the baraita in Shab. 134b) employed by R. Meir in M. 7. 

However, the view of the Tosafot does not fully explain, be- 
cause the word pjD with which every halaka in M. 1-4 begins, 
does not occur in M. VIII, 7. We venture to offer the follow- 
ing conjecture, which will indicate the reason for the presence of 
the PJD passages not only in the M., but also in the Tosefta. 



1. Shab. 82a s. v. Nl'py 'T 1DX. 
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Originally, M. Sb K33D3 |H3 ym? H3 ... U^tUN ^Etfp to the end 
of the paragraph, and M. 6b mirp '1 . . . XiriB> 5D (.3) niDDD 

tnnn ID noiNo in PIT ^ IOKJ^ Hint? 5s Diay awon *i 

concluded Ch, VIII. It is the statement of R. Judah dealing with 
the furniture of idols that recalled to the compiler the group of pJD 
Mishnahs, beginning with N^Dl nKBDB> Di:>y5 pJD. On the 
other hand, the compiler of the T., having before him the statement 
about dyeing |DP 133 ini yiltf? HD, incorporated at this juncture 
a group of PJD statements beginning with nn XintJ> DHNKtf PJD. 5 

M. IX 1-4 constitute a group of statements older than our 
present treatise of Shabbat. 6 According to Bacher 7 this p;o 
collection has R. Akiba as its author because the first statement 
is given in his name, and the rest are anonymously stated. This view, 
however, is unconvincing for several reasons. First, the name of R. 
Akiba is mentioned in connection with the first M. to indicate 
that the sages disagree with him on this point, as we learn from 
M. Abodah Zarah III, 6. Secondly M. IX, 3a could be in accord- 
ance with R. Ishmael as well as with R. Akiba, both of whom 
differ with R. Elazar b. Azariah, 8 as is evident from M. Mikwaot 



2. That this statement is not in its original position may be 
deduced from T. IX 7. It is true that according to the latter, it should 
have been at the end of Ch. IX. On the other hand, the baraita 
>inni rp*l13n, Shab. 90a, would seem to indicate that this Mishnah 
was part of M. VIII 5. Furthermore, the statement about d'^IJN S B^P 
interrupts the discussion about spices p?nn which is continued in M. 6a 
n?B?Q. At any rate, it may be safely assumed that M. 5b was at 
one time in a different context. 

3. M. 6b, beginning wih JTOnD ""J^DI is out of place because 
it, too, interrupts the discussion about spices in 6a D'DB>3 "O^D, 
which is continued in 7a, where D^DIIH DfilP is mentioned. It is 
quite evident that the compiler of M inserted the statement about 
metals in paragraph 6, because it was one of a number of statements 
with the minimum quantity was in&J> ?3, but in the T. they are found 
in two different places, cf. T. VIII 32 and IX 4. 

4. Cf. Babli 83a and Yer. IX 1 n^3 rPPDPDI STW3 T"JJ. 

5. Note the Biblical term DHND instead of jnitf cf. Yer. VII 2. 

6. Each of these PJD passages adduces as proof for the halakah 
a verse from the non-pentateuchal part of Scripture, e. g., 1, 2, 3, 4, 
or from the non-legal section of the Pentateuch, as 3a, but no verse 
is cited from the strictly legal part of the Pentateuch. 

7. Die aelteste Terminologie I S3, note 3; cf. also Rosenthal, 
Zusammenhang der Mischnah I, 1918, p. 119. 

8. According to Mekilta di R. Shimon p. 99, where the opposite 
view is attributed to R. E. b. A., our M. would actually represent his 
opinion. 
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VII. 3 (T. VI, 6) and Shab. 86a, whereas M. IX, 3b represents 
the view of R. E. b. A. s 9 and M. IX, 3c transmits the later view 
concerning the ceremony of the crimson thread. 10 Owing to insuffi- 
cient data in other sources as to R. Akiba's standpoint in regard 
to the points covered in M. IX 1-4, it cannot be proven that the 
pJD Mishnahs are his, but there can be no doubt that this col- 
lection is the source for these passages, which were repeated else- 
where in the M. 11 

After the interpolation, the M. resumes the exposition of the 
law of carrying. M. 5 defines what is the minimum quantity for 
spices, and materials used for dyes. M. 6 enumerates various 
objects including spices, whose minimum quantity is inttf fcj. 
M. 7 lays down the rule concerning spices, seeds and animals. 
A different order, however, is presupposed by the T., namely 7b 

6b, nat ^ND, 7c, m nan, 6a, ninno *5a, Sb, 
but it hardly represents the original order. 

TOSEFTA 

T. VIII, 23 - IX, 7 correspond to M. Ch. IX. The T., too, 
begins with a series of pjo statements as the M. does. Here 
the first statement actually deals with the law of the Sabbath. 



9. Cf Shabbat XIX' 3, where the reading is I&PH 

10. According to the bar. in Yoma 67a, the custom mentioned 
in M. Yoma VI, 6. represents the third stage in the development of 
this ritual, cf. also Yer. VI 5, according to the veading of Isaac Arama, 
cited by Ratner, p. 72. Derenbourg (Essai de restitution de Massechet 
Kippourim, p. 11), and Hoffmann (Die Erste Mischnah, p. 19), however, 
regard this M. as belonging to the oldest strata of the M. R. Ishmael 
in Yoma VI, 8 is the oldest authority mentioned by name who cites Isa. I 
18, in connection with the crimson thread. The miracle of the crimson 
thread is said to have taken place as early as the time of Simon the 
Righteous, Yoma 39a, Yer., VI, 3. Noteworthy is the fact that this 
statement is omitted in the parallel passage in T. Sotah XIII 7. 

11. Not all the passages are found elsewhere in the M. Thus, 
M. IX 2a is cited in Tosefta Kelim BK. II 3 (Shab. 84a), in the name 
of R. Jose, without the Biblical verse; cf., also, Shab. 83b, where R. 
Hananiah derived it by analogy from PB>, M. IX 2b is quoted in 
M. Kilaim III 1, but also without Scriptural proof. M. IX 4 is not cited 
elsewhere in the M., but seems to have been known to the Amoraim 
in Niddah 32a. That the law of applying to partaking of food applies 
also to anointing is presupposed in M. Shebiit VIII 2; Maasher Sheni 
II 1, and Yoma VIII 1. In regard to Terumah, it is inferred from 
Leviticus XXII 5, cf. Sifra ad loc. (ed. Weiss 98a), Y. Yoma VIII 1, 
Maaser Shemi II' 1. For the Day of Atonement cf. Sifra 83b (ed. Weiss) 
quoted in Yoma 74a by Rabbah and R. Joseph. 
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As pointed out above, M. IX, 5 ym5 '"O D'tM 'B'Spwas origin- 
ally found at the end of Ch. VIII, and hence T. 23 continues 
with the remark 12 ruBO DHKttf pJD. T.' 23b nilin *on rWK M 
is the only passage in the group of pJD statements that does 
not begin with that word. It seems that originally the statement 
mnn fiJW mnrtf PJD 14 formed part of these pJD passages, 
and for some reason was omitted; the statement miin XT! nfK 
is actually a comment upon that passage. 

T. 23c-28 undertakes to prove by citation from Scripture that 
eight 15 fluids make foods susceptible to the levitical law of impurity. 
In reality, nine fluids are presupposed, since water is omitted as it 
is implied in Leviticus XI 34. What is the relation of the T. to 
M. Makshirin, which enumerates only seven fluids? R. Abraham 
b. David, in his commentary to the Sifra, considers the last three 
fluids, nun dl ,pyn nyoi and *in ' as examples of derivatives 
of water mentioned in Makshirin VI, 5. It is doubtful whether 
this is implied in the T. On the contrary, from the fact that the 
T. adduces special proof from the Bible for the two fluids that 
issue from the human body, one is inclined to believe that they 
were not considered as nn^lJI, Hence the T. disagrees with the 
M. that there are only seven, as does R. Eliezer 16 , as we learn from 
M. Terumot XI 2. R. Joshua, however, (1. c.) insists upon the 
seven enumerated by the sages 5 and later R. Shimon b Yohai 



12. Cf. note 5. 

13. Cf. the parallel baraitot in Babli 107b, Yer. VII 2. 

14. In Shab. 107b, R. Levi inquires of Rabbi concerning the 
meaning of this text. 

15. Although the Tosef. makes special mention of mJ D1, 
it is quite evident that it is a later gloss, and did not form part of 
the original text. First, the verses Lev. XX, 18 and Zech XIII, 1 do 
not prove that it is a fluid. In all the other verses cited there is an 
explicit reference either to drinking, or a comparison with water. Sec- 
ondly, Maimonides and Bertinoro, in their commentary to M. Makshirin 
VI, 4 quote this T-, but without this passage. It should be noted that 
R. Simson, in his commentary ad loc., as well as R. Abraham b. David 
in his commenary to Sifra, 54d (ed. Weiss), had this passage in their 
text of the T. 



16. It would seem, therefore, that the PJO passages of the T. 
are as old as the time of R. Eliezer, for in later times the principle 
of the seven fluids seems to have been accepted without controversy. 
It should be observed that the T. enumerates the liquids in a different 
order than the M. 
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followed him (Yer. Ter. XI 2). Noteworthy is the fact that the 
T. uses the expression pyn DJ/DT for the Mishnaic pyn I KtfVn 
and *iNn >D for tamnn to WMTI. 

T. VIII, 29 T Kin&> JMItf pJD is peculiar; one would expect 
it to read ynt Hint? T$ PJD, for the Bible throughout speaks of 
laying Tefillin on the hand (T) (cf. Ex. XIII, 16, Deut. VI 8 cf., 
however, Menahot. 37a p^ann ID TiBB ynt 15 PK> Berakot 6a 
pten tfK my ynwi and Pesahim 113b, T. Ber. VII, 25 and 
parallel passages. 

T. VIII 30 is presupposed by M. Yoma VIII 6 and seems to 
have been known to Abaye, Babli 83b and to Yer. VIII 6. 

T. VIII, 31 - IX, 7 resume the discussion concerning the regu- 
lations about carrying. T. 31 onw >3B> wnon should read as the 
Yer. VIII, 2, ^3 for \jp However onw and Dnw. are in- 
terchangeable cf. M. Bik. Ill, 8 and Kelim XX, 2, where nntfJ ^3 
are found with the variant reading D*nw. In this group of T. 
passages, every one begins with >xiDn, except paragraph VII, 33 
and X, 5-7. 

It seems that we have here double commemmts upon the M. 
For T. VIII, 31 -IX 3 are derived from one source, and a later com- 
piler added T. IX, 4-7 as comments upon the same chapter. The 
first source commented upon M. 7b ru^ WlT, 6b niTD ^UND, 
7c nKIB'tf, 7d in an, and the second source upon M. 5a 
wty botfion, 6b ni3riD *fcj, 5b yuv? na f Note that in T. 
5-7 most of the statements are put together because they contain 
the word fDP. As for the individual passages, T. VIII 32 is the 
view of R. Eliezer b. Hisma, as may be inferred from M. Negaim 
XIII 3 (cf. T. VII 2). 

T. VIII 33 is actually a comment upon M. VIII 3, but is 
inserted here because of M. IX 7, which contains the remark 
n1B"l5> iniK pyjXDB'.In T. 34, R. Natan contradicts M. 7. T. 4b 
opposes M. Bez V, 5. T. 5 conflicts with M. 6, which says 
tn&> 5a JTOniD Wto. T. IX, 7 in regard to joan, is consistent with 
the baraita in Babli 90a. 



17. For the mutation of sibilants Sameh & Saddik cf. Segal, Grammar 
of Mishnaic Hebrew, p. 33; Heising OLZ X, 1907, p. 467ff. D. H. Muller, 
Zur Geschichte der semitischen Zischlaute' Vllth Orientalish Congress, 
Vienna, 1888, p. 229ff, and Friedlaende-r, JQR, XV. 103. 



CHAPTER X 



Ch. X 1 is practically a repetition of M. VII 3, as was already 
noted by the Tosafot (Shab. 90b s. v. jPJtfBfl). While M. VII 3 
expresses the principle in general terms, M. X I 1 mentions three 
cases to which it applies. 

M. X 2-5 contains general principles in regard to the prohibi- 
tion of work on the Sabbath, with special reference to carrying. 
M. 2 states the principle that one violates the law against carrying 
only in case the act is performed without pausing for an interval, 13 
and (M. 3) in case the object is carried in the usual manner 

(pKWBn IVD). 

M. 4a takes up the question of intention in regard to work 
forbidden on the Sabbath. According to the old halakah, one did 
not break the Sabbath law against carrying, even if one planned 
to convey an object in the customary fashion, but by some inad. 
vertence he actually transported it in an irregular way, 
HBB mn5 tf Nil VJStf KWn5 piariBii. The second statement, 
11BB tf fcO1 inn&tf does not represent the ancient ruling on this 
point, for it is in contradiction with it. This was already noticed 
by the Amora, R. Elazar, who correctly remarks 
n !W 5 m nJB> ^D Kian, (Shab. 92b). From the T. IX 8b, 
too, we learn that M. 4b is in reality the view of R. Judah, who 
holds that one is guilty of infringing the Sabbath law, even if he 
committed an unlawful act without premeditation, whereas the sages 
clung to the old halakah on this point, and therefore disagreed with 



1. XHT and HKIBI are discussed in M. IX.7, and T. VIII, 31, 33, 
whereas KBJtt, only in T. IX 7, 

la. Cf. the dissenting view of Ben Azzai in Y. Shab. I 1. 

2. Cf. baraita Babli 92b, which is corrupt, and is to be corrected 
according to the T., as R. Elijah of Vilna suggested. 
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this statement of the M. 3 Furthermore, the argument employed 
by R. Judah to win over his opponents to his view would seem to cor- 
roborate this view.-* R. Judah seeks to confirm his opinion by deriv- 
ing an analogy from the law inn5 15 K31 mn5 KWitf P13W, 
which in itself is merely an inference from the first clause of the M. 5 
inrN* tf K31 "PJEtf wrtf p13nn. It is strange that R. Judah 
doesn't cite the statement of the M. an VJEtf tf Nil innfctf, 
which corresponds to his view. Hence, it is clear that R. Judah 
did not know of this remark. The compiler of the M., who held a 
rigorous view in regard to the desecration of the law against carry- 
ing, adopted R. Judah's opinion which he incorporated as an 
anonymous statement although it was consistent with the first. 

M. Sa lays down the law concerning two persons who per- 
formed together a prohibited labor on the Sabbath. The old halakah 
on this point simply read, "If one carried something 6 into a public 
domain, he is guilty; if it were carried by two persons, 7 neither is 
liable." From the brief formulation of the law it is not clear whether 
it referred to an act of transportation by two persons, which each 
could have performed alone, or one which required the combined 
efforts of two. Hence the later tannaim disagree on this point. R. 
Judah, whose opinion is given anonymously in the M. holds that 
in the latter instance they are both liable, whereas R. Shimon de- 
clares them both guiltless. 8 



3. As is implied in T. IX 3, 1JTWB3 

iB Q'Eonv) 3"ntD rrnrr "i n?yo> rrai imjian N^ni HDD? 

which corresponds to I'OB? 1? K31 IHIIfcO. The words in parenthesis 
are to be added, since they are found in the parallel baraita in Babli, 
as R. Elijah of Vilna conjectured. 

4. Kirw mn? i> N3i WB? wxin? pianw onio QJIN p 



5. Cf. Raba's statement, Babli 92b 

inns?- 1? ai innx? n IIBB mn? i? 3i VJB? N^m? pwnon 



6. The old halakah did not read ^33, as is evident from the 
statement WSin? in ?1D^ '?. 

7. This law in turn goes back to a still older legal principle, 
which exempts two persons from punishment, if they committed to- 
gether a prohibited act, DniDB iniKCJ>tJ> DUB> 3"R H^^ n\n,Sifra 
to Lev. V, 17 (ed. Weiss 21d) and parallel passages. In the Sifra this 
principle is further applied to the performance of four different pro- 
hibited labors on the Sabbath, and in M. Shab. XIII 6, it is applied 
to the law prohibiting hunting on the Sabbath. 

8. Cf. T. IX 10, Sifra 21d, Shab. 93a. 
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M. 6 seems to interrupt the discussion of the laws of carrying 
on the Sabbath, which are resumed in Ch. XI. However, as may be 
inferred from T. IX, 11-12 which discuss a great many of the 

prohibited labors at this juncture, M. 5 originally concluded the 
exposition of laws of carrying, and the M. resumed the analysis of 
the' other works interdicted on the Sabbath. Ch. XI was orig- 
inally not found in the present context, lit seems to belong to the 
same source as T. I, 1-6. Then why did the compiler introduce 
Ch. XI here? It seems that he was influenced by the 
sequence in the b a r a i t a in Babli 49b, which reads 

an ppn nrvn ra tuti'st? rDNfo 5y ? pn^n p 
n iftm an mpn 5 anto nxp on inrn 

Similarly, in the M., after discussing 
"ttnp 8 it continues with pTiTn, Note especially in M. XI, 2 

no a^Bnpn PIWID V'rm n -inK IT ntf:iy n^ on5n mny nrpn IDB' 
ppin 5 5n ir^, 

However, before M. 6 began discussing the various forbidden 
labors it enumerated a number of works, which are biblically for- 
bidden, but do not entail capital punishment (ni3B> D1CJ>D DniDN) 1 " 
After M. X, 6 followed originally M. XII, 2, as is evident from T. 
IX 4, and 17. 



TOSEFTA 

T. IX, 8-22, which corresponds to M. Ch. X, is not a unit, 
but is derived from different sources. 

(1) T. 8-13 emanates from one source and comments upon 
M. l-6a. (2) T. 14-22 contains a number of explanations of 
various forbidden labors, of which one is mentioned in M. 6b, namely 
B^inn. This section, too, is derived from two sources: (a) 
T. 14-16, which discuss tJ^in and niTD and (b) T. 17-22, 
which explain a great many other forbidden labors. This will 



9. That 1*1P = typlfi is evident from T. IX 17c, where several 
works are enumerated as derivatives of t^?in, whereas in the parallel 
baraita in Babli 73b, and Yer. VII 2, they are considered as derivatives of 
"HUP cf. also T. IX 14, where BWD is used. 



10. Cf. Zuckermandel, Ges. Aufsaetze 1, 2, p. 103, n. 3, and 261, 
note 1. 
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explain why t^in is discussed in two different places in the T., 
and why T. 21-22 is not mentioned after T. 13. As was pointed 
out above in regard to the M., the T., too, after concluding the 
exposition of the laws of carrying, takes up several labors which 
are prohibited ni3B> D1B>D, and then proceeds to give details con- 
cerning the other thirty-nine labors. 

There is a marked difference between T. 14-16, and 17-21. 
The former treats of the application of general rules to the law of 
t^in and TUD such as the necessity of performing the work in 
the usual manner and the question of purpose and intention, prin- 
ciples which are outlined in M. X in connection with the laws 
concerning carrying. T. 17.21, on the other hand, gives other 
details in regard to a number of works enumerated in M. VII 2. 
The T. here elucidates these works in a different order than that 
found in the M., but it is difficult to tell whether this implies a 
different sequence, or is due to some confusion. Thus, T. 17-18 
indicate what are the derivatives of digging, threshing, plucking 
and washing. 

T. 21-22 contains three laws concerning the sucking of milk, 
which were introduced at this juncture as a comment upon l^inn, 
which was one of the forbidden works according to R. Eliezer 
(T. IX, 13). In T. 21 there is a difference of opinion whether one 
may suck milk from a ritually clean animal on the Sabbath and 
festivals. The first Tanna prohibited it, whereas Abba Saul said 
that the custom was to allow it on the festival only. In T. 22, it 
is stated that a woman may not ease 11 herself by secreting her milk 
into a cup or dish and nurse her child. Furthermore, a child may 
not suck 118 from a pagan nurse, nor from a ritually unclean animal, 
except in the case of danger. 



11. Our text of the Tosef. reads ?PD ? however, the Shibbole 
ha-Leket, 123 (ed. Buber, p. 95) reads n?Pfl K?. This statement seems 
to contradict the view in Babli 144b, which permits one to draw milk 
from a goat directly into a prepared dish, but not into a plate. 



12. David Pardo's view that the words PPJ1" 1 pK signify that 
an adult may not drink the milk of a Gentile woman (which he con- 
siders a rabbinical prohibition) is not justified for then the Tosef 
should have read 11DX 
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This last statement that an infant may not nourish at the 
breast of a Gentile woman represents the older halakah, going back 
most likely to a time when it was most advisable and feasible 
to restrict intercourse between Jew and heathen. 18 A trace of the older 
custom is betrayed in the Agadic remark in Sotah 12b that the 
infant Moses refused to take food from the Egyptian nurses. 1 * 
For, according to ithe later halakah, it is proper for a non- Jewish 
woman to nurse a Jewish infant. 15 



13. Cf., however, Isaiah, XLIX 23. 

14. So also Josephus, Antiq. II 9, 5, and Shemot Rabbah to II 7. 

15. M. Abodah Zarah, II 1, T. Ill 3, Yer. II 40c, T. Niddah II 5, 
Yebamot 114a, Ketubot 60a. R. Elijah of Vilna, who understood Tosefta 
Shabbat correctly, endeavored to reconcile it with the baraits, cf. his 
notes to Yoreh Deah 154. 



CHAPTER XI 

Ch. XI which deals mainly with laws of npnt is a di- 
gression. The reason why it follows M. X, 6b which discusses 
B^IJin, was given above. There seems to have been a difference of 
opinion as to whether np^T was one of the principal labors or 
merely a derivative, from M. XI, 2 D"tfn rniny nrrn "pB> it 
would appear that it was an fDfctfD IK, and so did R. Judah 
regard it. Several explanations are given why it is not explicitly 
mentioned with the thirty-nine labors. 1 On the other hand, from 
T. Shab. I, 3 pinm D'PHDii DUSom N^ion nn, one would infer 
that PTltn was considered a derivative. This was also the view 
of the amoraim, cf. Babli 96b, Yer. XI, 1. 

Every passage in Chap. XI of the M. speaks of pTitil, 
except M. 2a, which mentions P11T1 tD^ID; M. 2b, beginning with 
the words inn rrt^in, where the expression frmi telj is em- 
ployed, and M. 5, where the phrase itf 1TD p^D^D is used. 
M. la contains the old halakah, earlier than the time of R. Akiba; 
as is evident from M. Ib, where he differs with the sages over the law 
concerning the throwing of an object from one private domain to an- 
other via a public domain. M. 2b fnum }HD 5tDUn ... inn ni^in 
would seem to be out of place in this chapter, which deals almost 
exclusively with the laws about throwing objects on the Sabbath. 
However, this M. presupposes T. 4, which reads 1JDD 



It is strange that M. 3a speaks of T1N1 P1U3 and rifcO P11T3, 
instead of simply saying n"n or 11 DD, inasmuch as no previous 
allusion ds made in regard to throwing an object into the air, or 
along the ground. As a matter of fact, the law about nfcO P*m 
actually follows in M. 3b. 

In M. S the statement about carrying in a boat is mentioned 
because of the previous remark about throwing an object from a 
boat into the sea. 



1. Cf. Yer. Shab. VII, 2 where it is also stated that 
is the only chief labor that has no derivatives, see also Yer. XI 1 
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M. 6a represents the view of the sages. Rabbi's dissenting 
opiriion is cited in T. X 19. 

TOSEFTA 

T. X corresponds to M. XI. With the exception of one passage, 
the T. presupposes the same order as the M. Thus, T. IX, 8 
nitril TftM is undoubtedly a comment upon M. 2a 
V\W. Thus, the sequence in the M. would be 2b man ni^in 
and then 2a D1^J> Tit?. T. 2b is out of place and is repeated in 
paragraph 13. 

T. 1-3 supplement M. I. In T. 2 nypl is considered a 
JTfo'-O, as in T. 1, 4 and M. Er. 1, 8. 

T. 4-7 elaborate M. 2b, which mentions linn m> Jin. In these 
four paragraphs the phrase |ni31 n^DD ^DUn is used, as well as in 
the M. Worthy of note, however, is the fact that the parallel 
baraitot in Yer. I, 1, 2d) employ the term tyoWDn, whereas the 
parallel statements in the Babli (cf. lOla, 8a, Sa), use the ex- 
pression Pit. 

T. 9-10 explain M. 3. It seems that T. lOb Y'rm nBIP 
is out of place and was originally after T. 9. 

As to T. 11, it is not clear whether the compiler intended it 
as a supplementary remark to M. 4, or whether it was brought 
in because it contains the phrase DTIDD nit^y nniu, as do T. 10 
and 12, cf. also the baraita in Babli 99a, where a similar statement 
is found in connection , with in^im 111, 

T. 12-18 repeats M. 5 with many amplifications. It should be 
noted that T. 18 is not concerned with the question of carry- 
ing; it appears that it was inserted here because of the phrase 
n^DDl IK StfD3 B 

T. 19 repeats M. 6 with some additional remarks. The statement 

mm nsKte nwitf na DHD nn 5 naat^n w DK, which is not found 
in the parallel baraita in Babli 69a, is not quite clear, cf. Schwartz, 
Tosifta Shabbat, p. 68. 

2. This statement is not cited elsewhere in Talmudic literature ; 
cf. also Pardo who correctly remarks that we may infer from this 
passage that one may take nP'OD in a river, in opposition to the 
Magen Abraham, 326. 



CHAPTER XII 



After the digression on the laws of nPMt, Ch. XII resumes 
the discussion of the sundry labors begun in M. X, 6. As is 
evident from T. IX, 16-17, M. XII, 2 originally preceded M. 1. 

An analysis of M. h. XII-XIV will show that these chapters 
are derived from another source than M. VII, 2, where the thirty- 
nine works are listed. Thus in M. XII, 1 two chief works are 
enumerated: (1) nm and (2) nnDD, whereas BBM PDD and 
mip are considered as derivatives. This may be inferred from 
the wording of the M. 1VJ/D31 ur\m TDTITU nnDDH tu\\\B "23 \\m\\ 
Nint2> 5n mipn , where the phrase intP 5a is used to separate 
each chief work. In M. VII 2 nnDD is not mentioned at all (but 
eBD3 H3D is specified), whereas tsBB3 H3D is actually counted 
as one of the thirty-nine labors. There can be no doubt then 
that this passage presupposes a different enumeration. The amoraim, 
too, seemed to have felt that there was a contradiction between 
M. XII, 1 and VII, 2, for we read in Babli 102b ^ND D1PD nnDD 

BD&3 HDD DIB>D IDK ^KIDBM nm DIB>D IDK m n^no. 1 . However, 
the views of both Rab and Samuel are forced. For if nnDD is a 
derivative of ruin, as Rab maintained, then the M. should 
have read Nin^ 53 nnDDMI rmnn; on the other hand, if it belongs 
to the category of B"DEO POD, then the M. should have been for- 
mulated nnDDITi BBB3 H3DH, as R. Nathan b. Hoshayah already 
observed. That 2 tyiDM HDD was not originally enumerated as one 
of the thirty-nine works even in M. VII, 2 seems to be indicated 
by the fact that there it follows iniDHI MJUn, instead of 
fusion, which it should more logically follow. 



1. A similar view to Samuel's is held by R. Joshua b. Levi in 
Babli 75b. 

2. T. XI 2-3, however, considers not only BDEO fiSD, but also 
as chief works. 
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In M. XII, 1 the view of R. Sh. b. G. in regard to Dnipa HDD 
should logically precede the statement an fit, as it is a comment 
upon tJDED nao. This order is also presupposed in T. XI 2. 
The statement of R. Sh. b. G. in the M.dmpa roon *1K 
HDttfD jpnoa writ? *JBD 3"n nattfD fwa *nwi v is not quite 
clear. The expression naNfo fpflDa* is rather unusual. In the 
Babli 103a Rabbah and R. Joseph explain it IT nK JK>NtJ> ya 
and hence understood the phrase to mean "because he prepares 
himself for the work." However, it is more likely that the M. 
originally read simply {pnDD, 5 and the meaning is that he makes 
the hammer fit, i. e., the smith would strike the hammer on the 
anvil in order to remove the irregularities from its surface so as 
not to injure the thin metal plate when he comes to beat it, (cf, 
Rashi to Babli, 103a s. v. p peny). This interpretation would be 
more in harmony with T. XI, 2. 6 

M. 2, as was pointed out above, originally followed M. X, 6, 
but was inserted here because of the phrase jprtf QK, since M. 1 
speaks of fpriDa. However, it is to be noted that in M. 2, as well 
as in T. IX 15-16 Jprtf is used in a different sense, namely, 
"to improve." 

M. 3-6 explains what constitutes a violation of the law pro- 
hibiting writing and what does not. In the T. the matter is 
treated from a different angle. M. 3 is to be understood as follows: 
he who writes two letters, whether they form part of one word 7 



3. Cf. Krauss, Archaeologie II, 656. 

4. This phrase is found once more in the Mishnah, B.M. X. 5, and 
strangely enough, it is used by R. Sh. b. G-, but there it has a different 
meaning. 

5. Cf. T. V 10, where it is prohibited to break off a piece of 
spruce wood in order to use it as a tooth-pick or key because that makes 
it fit for use IPDDD. It seems that the passage in Maimonides, 

nap ma>n xxm 4 nn tprpp nan nnKa ^a ipnon is derived from 

T. XI 2. 

6. Incidentally, it may be remarked that Rabbah and R. Zera, 
who held BDBa rDB D1PD 3H H3?D nDJ flu D'tH T ?3, must 
have known of T. XI 2, for M. XII 1 doesn't speak of HD?D 

cf also Yer. VII 2 BBB3 H3K) D1B>D rPJmy 11DDD 



7. Rashi's interpretation of nflN QB>B that he wrote two identical 
letters is incorrect; he seems to have been influenced by the baraita 
in Babli 103b, but there we read nn tM \T\\. 
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(in which case the syllable might happen to be a word in itsielf), 
or of two words 8 (in which case the two letters might not form a 
word), he is guilty. 

R. Yose held that if one wrote two letters, whether they com- 
posed a word or not, he is guilty because the law interdicting writing 
intended even to include the making of marks. In the Babli 103a 
(Sifra 16b) and T. XI, 6, a similar view is attributed to R. Yose, 
namely, that the mere making of one mark on two boards for the 
purpose of ^identifying them is prohibited. 

En passant, it may be pointed out that the text of the 
b a r a i t a presents some difficulty. It reads as follows: 
nriND >N nnKD 5"n . . . DP.I ft aina^ iy tw nrm 

ana 



We would expect the baraita to read ny an U'K 1^3 Nfi. 

|Bp dB> tf'BK nWMK n^ ama^ This seems to us to have 
been the original reading. The view of R. Judah also 
3"n iriN DB> im n^nix ^n^ ttf nna 5 I^B is more correctly 

transmitted in the Yer. (XII, 3), where we read 

a^n DP im DW rwviN ^Jty ana. 

To sum up, the old halakah merely read niWN ^ntJ* anian 
Later Tannaim differed as to the interpretation of this statement. 
Some, e. g. R. Judah and Rabbi held that the two letters had to have 
a meaning, even if they formed part of a larger word. While others, 
e. g. R. Yose maintained that any two letters that were written 
regardless of the fact, whether they constituted a word or not, were 
prohibited. 

The laws forbidding writing are divided into groups. M. 3-4 
explains which acts are considered a trespass of the law, and M. 
5-6 which are not, but the details are not discussed in the same order 
in both groups. Thus, M. 3a l^ND^a pa U'DU pa corresponds 



8- The phrase T\1QW WD pa 1HK d^D pa is found also in 
M. Kinnim I. 3, but there it has a different meaning. 

9. A like baraita 1- c., which presents the view of R. Shimon, reads 

n"pno u K5H'3B> natoo mpyt? iy a^n I:P i^a n( c f. M. 12, s). 

It is not clear how this applies to ania for the Tanna is seeking a 
rule midway between writing the whole word and one letter. It 
would, of course, apply to weaving, which is mentioned in the same 
context. 
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to M. 4b IT infctf; M. 3c JDP DP WiflD (where the law of inten- 
tion is involved) corresponds to M. Se rpn aina5 pianj; M. 4a 
1H D^yna = M. 6; M. 4b ina ana corresponds to M. Sb = 
twea ana; M. 4c JTPIT ^nia = M. 5f n^an ^nia 'a $y On the 
other hand, some laws specified in M. 4 find no corresponding 
application at all in M. 5. 



TOSEFTA 

T. XI corresponds to M. XII. The principal differ- 
ences between the two in this chapter are the following: M. 2 is 
not discussed in this ch., whereas T. 4-5 takes up Tjnoi naDD, 
which is not mentioned in the M. in this context. T. 1-3 supple- 
ment M. 1. Whereas T. 1-2 discuss certain works which are pro- 
hibited no matter how little a part of them is performed (Kins? ^a); 
other works are not forbidden unless they are brought to completion 
T. 3 mentions four such works/ two of which are not enumerated 
in the list of thirty-nine labors. 

T. 5 discusses the prohibition of kindling and extinguishing 
lights, with regard to the principle of intention, and with reference 
to an instance where the act is performed by more than one person 
at a time, cf. M. X, 4-5, where these points are outlined in con- 
nection with the law against carrying. 

T. 6-18 elaborate the law found in M. 3-6 against writing. 
T. 6 refers to M. 3, whereas 7-18 comment upon M. 4-6. While 
the M., as was pointed out above, deals first with cases that constitute 
a violation of the law against writing and then with those that 
are not, in the T. this classification is disregarded and new laws 
are introduced, not alluded to in the M. The passages of the M. 
are discussed in the following order in the T. 4c, 4b-Sa, 4c, Sa, 
4e, 6. Most likely T. 6b is out of place and belongs after T. 18. 



10. From Babli 103a and Yer. XII. 1, it is clear that this is 
only the view of R. Shimon. 



CHAPTER XIII 



Ch. XIII begins the discussion with regulations concerning weav- 
ing. Why does the M. state these laws just after those about 
writing, contrary to the order in M. VII, 3? The answer is 
that the compiler is adhering to a sequence he found in an old 
Midrashic source. Thus, in Sifra (ed. Weiss 16k) 1 we read 



nDJn.Here we see the explanation of the fact that niK follows 
and 'nwa ... pT: inn inv n^iyn follows niK, whereas in M.VII 3 
the order is reversed. 

The reason why M. XII ff. does not discuss the thirty-nine 
works in the order enumerated in M. VII, 3 is that these explana- 
tory texts are taken from various sources, most of which probably 
did not even know of the list of thirty-nine works incorporated 
in M. VII, 3. There can be no doubt that there was no serious 
attempt on the part of the compiler of the M. to comment upon 
M. VII, 3 in proper order, for he was more influenced by the arrange- 
ment of sources whence he drew his information. Unfortunately, 
the tannaitic statements, which served as his primary sources, are 
no longer extant. 

M. XIII, 1 presents a difference of opinion between R. Eliezer 
and the sages over the old halakah, which simply read niKn. 
M. VII, 3 and XIII, 4 presuppose the view of the sages. From the 
phrase in M. 3 fpDOD 'HW lit is evident that repairing (iPflD) 
a broken object on the Sabbath was one of the thirty-nine pro- 
hibited works. 

M. 5-7, which lay down several laws with regard to hunting, 8 
emanated from a different source than M. X 5, which discusses the 
question if two perform a prohibited work on the Sabbath. It is 



1. Cf. also Shab. 103b, 104b, and Mekilta di R. Shimon, p. 165. 

2. Cf. M. Bezah III. 1, where R. Shimon's view is cited, and 
R. E. J. 17:146-149. 
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not likely that the Tanna would repeat the same legal principle 
in explaining the various works It seems more probable that one 
Tanna expounded several legal principles in connection with one 
work, while another authority did the same in connection with an- 
other labor. Thus we find the same legal principles enumerated in 
M. X, 3-5, XII, 3, 5, XIII, 6-7, T. IX, 14, X, 19, XI, 17-19. 

M. 5 defines what constitutes the act of hunting 8 ; whereas 
M. 6-7 discuss various details concerning the law where two people 
participate in hunting a bird or an animal. 

TOSEFTA 

T. XII, 1-7 corresponds to M. XIII. T. XII. 1 comments upon 
M. i.The phrase line i7-l8n"n m nn n^nro pmn ne>5? a-nam, 

is out of place and should follow the words nn tf'BK line 17, 
as is evident from the parallel baraita in Babli 105a. The same 
sentence repeated in line 19, is a later gloss and should be omitted. 

T. 2-7, which deal with the law about hunting, are derived 
from two sources: (1) T. 2-5 and (2) T. 6-7; both of these groups 
treating of the law of hunting, presuppose a different sequence in 
the M. Thus, T. 2-3 and 6 state the law in regard to cases where 
two persons jointly hunt an animal. T. 4-5 and 7 3 determine 
what constitutes a violation of the law of hunting. Thus the first 
group, T. 2-5 comment upon the M. in the following order: M. XIII 
6, 5, XIV, 1,* whereas T. 6-7 comment upon M. 7 and 5. While 
the M. has undoubtedly the more logical arrangement, it is clear 
the both groups of the T. passages presuppose a reverse sequence. 5 



3. T. 7 is a comment upon M. 5 and not M. 7, in spite of the 
fact that it contains the phrase HDH fit ilD? KH, in common with 
the M. 

4. T. 4b-Sa, which speak of PBM1V1 P313T Itfn contradict M. 
XIV 1, which makes a distinction between TlW? and ^Tltt? KW. 

5. Note also that M. X, 2-5 first defines what constitutes a vio- 
lation of the law against carrying, and then states the law concerning 
the act performed jointly by two persons. 



CHAPTER XIV 



M. XIV 1 continues the discussion about hunting, but is derived 
from a different source than M. XIII, 5-7. Note that 5 n 1 n n 
is considered here and in T. VIII, 4 and M. B. K. XIII, 5, as one of 
the thirty-nine works, though it is not mentioned in M. VII, 3. 

After the exposition of the laws about hunting, we should 
expect the laws about tying, found in Ch. XV. The M. has intro- 
duced at this juncture rabbinical regulations concerning the use 
of remedies and medicines on the Sabbath. The explanation of 
this digression is found in the fact that originally the first para- 
graph of this chapter read 1J3B" *tfp PDjm DK rOBO CJ>nj n*n. 
n"n HKIS^ OKI "I1DS The words HKian? d prompted the 
compiler to subjoin M. 2-4. At a later stage in the redaction of 
the M., when the wording of the M. was changed 2 , the transition 
from M. 1 to M. 2-4 became obscure. The T. presupposes also 
M. 4 to have preceded M. 3. s The statement in M. 3, which pro- 
hibits drinking inp^y D1D1 D^pn ID, represents the old halakah 
antedating the time of R. Akiba, whereas T. 13, which allows the 
use of these medidinal preparations for beverage purposes, is in 
accordance with the view of R. Akiba. This may be inferred from 
T. Moed Katan II, 10, where it is explicitly stated that the 
earlier prohibition of these liquids on Hoi ha-Moed was abolished 
by R. Akiba. Undoubtedly, a similar development took place in 
regard to the law concerning the use of these drinks on the Sabbath. 
It is interesting to note that the anonymous Mishnah does not ac- 
cept the view of R. Akiba, but that the T. does. 



1. This statement is now incorporated in M. Eduyot II 5. 

2. It seems that the later compiler wished to express the law 
in more general terms, hence "pW was substituted for nN1D1> and 
TlW K?B> for Witt 1MB" *OP PDynD DK a n d D^D* 

for &j>ra 

3. For T. 9 comments upon M. 4, and T. 13 upon M. 3. 
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In M. 4 it is stated that only princes, D'Dfo m) * may apply 
the ointment of roses to wounds on the Sabbath. R. Shimon objects 
to class distinctions on the ground that DH dnt? 'Ol ^KlfcJ" 5O, 
cf. M. B. K. VIII, 6, where R. Akiba 5 held that even the most 
indigent in Israel should be treated like the wealthy in regard to 
the law concerning insult, because they are all descendants of 
Abraham, Isaac and Jacob. 6 R Mathya, too, in B. M. VII. 1, de- 
manded favored treatment for ordinary laborers for the same 
reason. 

TOSEFTA 

T. XII, 8-14b corresponds to M. XIV. The two passages in 
T. 8, which speak of plDflBty }DT3 are closely connected with the 
preceding remark of T. 7, which contains the similar word plDflDti>. 
T. 9 is a literal repetition of M. 4a, with the exception that it 
changed the phrase ptinn uw to xainj KSinJ DK1. It seems 
that the T. is derived from the same source as M. XXII, 6. T. 9-1 1, 7 
which are joined by the common word wmnn, are found in T. 
Terumot IX, 11, 12, 14. 

T. 12, |BBM 1" pEnitD p, is presupposed in M. XIX 2. The 
two statements in T. 13b, which have the similar phrase 
ilNIEn^ pianos? JDD, are most likely derived from the same source 
as T. 8, where the same phrase is used. T. 14 s is actually a con- 
tinuation of T. 12. 

To sum up, T. 8-14 is not a unit, but is derived from two 
sources. T. 8-12 from one source, T. 13-14 from another. This 
fact will account for the lack of logical arrangement in this ch. 
of the T. 



4. Cf. M. Shabbat VI 9. Princes may wear bells on the Sabbath, 
and ordinary folk as well; the sages mentioned the former, for it is 
customary for them to wear them. 

5. In B.K. 86a this view is accepted by R. Meir also. 

6. R. Shimon, however, in this case, held that the law should 
make a difference between poor and rich. 

7. T. 9 is also found in T. Shebiit VI. 3, cf. also M. Yoma VIII 6, 
where a different view is given in regard to 131131 t/'&J'inn. 

8. T. 14c *?P HIDP im> &nD pJDIJ is actually a comment upon 
M. XXIV 3, but the statement was inserted here because of the preced- 
ing phrase B^B IJ"P fcO. 



CHAPTER XV 

This chapter tabes up the law concerning tying. M. 1 explains 
what knots are forbidden and M. 2 which ones are permitted. From 
the statement in M. Iprpn 5y 3n K1H *p pwp 5y 3"n K1hB> QBO1 
it appears that the enumeration of the thirty-nine labors did not 
include "priD, otherwise this remark would be superfluous. 

M. 3, which permits the folding of garments on the Sabbath, 
and the making of beds on Friday evening for the Sabbath day, 
is not directly connected with the preceding. 1 A difference se- 
quence is presupposed by the Tosefta. It seems that M. XVII, 7, 
u ppoifi *tfni wp xin^ torn lew iry^K 'm p5nn PPS>. 
preceded M. XV, 1. For T. XII, 14 2 nry^H "l"5 Dwn DH1D1 
is undoubtedly a comment upon his Mishnah. 3 Why was M. XVII, 
7 inserted before the M., beginning DntJ>P tf? It is most likely 
due to the fact that the Mishnah, presupposed by the Tosefta, follow- 
ed the order in M. Shab. end, which reads ppplDty Uio5 dnnnDl, 
rDBa piPlPl pTTiiai where the statement about pppia precedes that 
about pwip. The order of the M. for this chapter as presupposed 3 b, 
by the T. is as follows: M. la pirn 5y . . . PW 1? 2a 

; 2d pan p . . . minr "i ION ib, 

P ... ItDIK TKD "1 2c, 

3a, 



1. Cf. 31D D1* D1BD1D ad loc., who tries to explain the con- 
nection. 

2. This statement is found literally also in T. Suk. I 8, but there 
it is cited because of P1D iT?y DUD. 

3. This is evident not only from Shab. 12Sb, but also from Erubin 
44a, where it is explicitly stated fl>y 1DDK KD1. 
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TOSEFTA 

T. XII, 14f-16 correspond to M. Ch. XIV. 

In T. 14g, the statement concerning the putting together a 
candlestick was brought in because it was considered as coming under 
the category of "tying." In the Talmud it was classified as 
"building," cf. Babli 47a, Yer. XII, 1 and Deut R. Ill, 1. 

T. IS, VTfP fctft? . . . p:nn stringing together fish or locusts 
(read 'Mia, instead of p^ru, as R. David Pardo suggested) 
belongs to the category of tying. 

T. ISc, ^an HT, which explains what constitutes a permanent 
knot, combines into one the Views of R. Meir and R. Judah. 

T. 16a is very similar phraseology to T. Ill, 19, and it seems 
that both passages are derived from the same source. The question 
of handling a rope on the Sabbath is here mentioned merely en 
passant. It is curious that in the Babli 113a we find the statement 
of Samuel, mBQ tfttft^ im WP ^3, in a chapter dealing with 
the laws of "W1P, following immediately upon the baraita 
man nBMp D1lfcOti> 5nn Rashi already felt that the connection was 
not quite smooth, for he says ijn ftf Dpi "nin ^ann ^in ^"K. 
It does not seem to be purely accidental that T. 15-16 discusses 
the tying and handling of rope in one paragraph, and that the 
Talmud treats the question of the tying of rope and the handling of 
the weavers' implements in one context. Perhaps Samuel's statement 
was derived from a baraita where both statements were found in one 
context. 

T. 16b, which presupposes a different sequence from that found 
in the M., preserves the same order as that found in Mek'ilta di R. 
Shimon, p. 108. 



CHAPTER XVI 



Ch. XVI explains the laws concerning extinguishing a fire. 
M. 1-4 prescribe what may be saved from a fire, even though it 
involves a transgression of the law against carrying. All the state- 
ments in this group commence with the word p^VD, except the 
first one, which reads p^D tJHpn uro ?3. Perhaps this passage 
emanates from a different source. 

M. 5 and 7 a prescribe the manner in which it is permitted 
to prevent a fire from spreading. It seems that originally M. 7a fol- 
lowed immediately upon M. 5, cf the similar phrase in M. 5 mNB> 

and nnxn in M. 7; M. 6 and 8 inform us that a Gentile may put 
out or kindle a fire, but should not be instructed to do so. Further- 
more, if a Gentile kindled a light on the Sabbath for his own benefit, 
a Jew may make use of it. M. 8b enumerates two other similar 
principles. One may assume that originally M. 8 followed imme- 
diately upon M. 6. From Tosef. XIII, 10-14 it appears that 
there was a slight change in sequence, namely that the statement 
preceded 



TOSEFTA 

T. XIII 1-14 corresponds to M. XVI. T. l-6a comment 
upon and elaborate Mishnah 1. The statement in M. 1 
am P11P pN J1D 'JDDI was not part of the original Mishnah. 1 
Hence, the later Tannaim differed as to the reason why it was 
forbidden to read Scriptures on Saturday afternoons. In T. 1 
R. Nehemiah gives a different reason from the one found in the 
Mishnah. 



1. Cf. Geiger, Jud. Zeit. V. 98, Bruell, Bet Talmud, Vol. IV. 
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T. 2-3 explain M. 1 \\&$ 533 P31D3P B"JM. T. 4-5 take up 
new points not mentioned in the M., namely the law in regard 
to saving from fire scriptures written with other materials than ink, 
prayer books (cf. Marx, Siddur R. Amram, p. 3, note 1) and her- 
etical writings. 

T. S, 1. 13-14 and T. 6a are derived from, the same source as 
is evident from the common phrasies, 11KH WIN and fi33 ii33 DN1 
These three statements are brought in at this juncture because the 
first statement deals with a book that caught on fire. 

T. 6b-8a supplement M. 2, which explains the law concerning 
the rescue of foodstuffs from a conflagration. In the M. it is not 
quite clear just why the law concerning protecting food from fire 
! is taken up after the regulation about rescuing Scriptures. How- 
ever, in the Tosefta the transition has been preserved. In T. 6b 
we read nonni 5 53N mpfl '3D33 5yn5 P33D, which leads to 
the discussion of saving various kinds of foods. 

T. 7b, which contains the law concerning the deliverance of a 
corpse from a fire, is distinctly out of place, as it is injected in 
the midst of the discussion concerning food. 

T. 8b-9 are literal repetitions of M. Sa and 6a respectively, 
with some additions. 

T. 10-14 amplify M. 8, which presupposes the principle that 
a Jew must not use anything done specifically for him on the 
Sabbath by a heathen. 2 If the heathen made something for him- 
self the Jew may use it. Three illustrations are given of this 
law: (1) the kindling of a light by the Gentile, (2) the drawing of 
water to give his cattle to drink, (3) and the making of a landing 
bridge to disembark. In T. 10-14 two of these points are dealt 
with, namely the second and third, but are taken up in reverse 
order. 5 T. 10-13 are connected with the statement B>33 M ntJ>y 
and T. 14 with DID s^O Inasmuch as the Mishnah touched upon 
the question of disembarking from a boat on the Sabbath, the T. 



2. This is a corollary from the principle found in Mekilta Bo. ed. 
Friedmann, p. 9b. 

3. In the textus receptus of the T., paragraphs 12, 13 and 14 
precede 10, but the sequence in the Erfurt MS. seems to be original. 
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set forth the law concerning sailing on a boat on the Sabbath. 
T. 10 explains when one may embark on a boat; T. lla, under 
what conditions one may disembark on the Sabbath, (cf. M. Erubin 
IV, 2). T. lib touches upon the point in our M., namely the use 
of a gang-plank improvised by a Gentile on the Sabbath. T. 12-13 
forbids a Jew to make a transaction or contract with a Gentile on 
Friday, that will involve the latter's working for the Jew on the 
Sabbath. The same principle underlies the law in T. 10, which 
prohibits the Jew to embark on a boat on Friday, as it may require 
the Gentile to work on the Sabbath for the Jew. T. 14 repeats 
the M. with an additional illustration. 



CHAPTER XVII 



It seems that not only the law against carrying, but also the 
ordinance forbidding the handling of vessels on the Sabbath was 
very strict during the Second Commonwealth. For, according to 
an ancient tradition, 1 the older halakah originally permitted only 
the handling of three kinds of vessels. In the course of time, the law 
became more and more lenient, until all vessels were allowed, with 
the exception of two. This view was not accepted by the compiler 
of the Mishnah, who enumerates in M. XVII, 2-3 a number of 
utensils that may be handled on the Sabbath. Originally, this 
chapter began with paragraph two, which specified the articles that 
could be taken into one's hand. The corresponding rules are found 
in T. XIII, 15-17. Then followed M. 4, which is obviously an 
excerpt from a fuller text. 

In view of T. XIV, 1, where R. Yose says n^HJ pl&tf *1K, 
it seems that our M. is incorrect in ascribing to him the opinion 
that all vessels but two may be handled. The difference of opinion 
between the Tanna Kamma and R. Nehemiah in M. 4, in regard 
to the circumstances permitting handling is the same that existed 
in the schools of Hillel and Shammai (T. XIV, 1, cf. also T. Bezah, 

I, ID- 

M. 1 and 5 followed M. 4, as is evident from T. XIV, le and 2a. 
Then came M. 8 and 3, iiytm lipp B" DN n^nt *?& mp 2 then M. 7, 
wp Kinp pfon PPQ; then M. 6b, rrem rrnpp *on&s> mir; and 

finally 6a. To sum up, the order of the M. that the Tosefta had 
is as follows: 2, 4, 1, 5, 8, 3, 7, 6. The entirely different sequence 
is in most instances a much better one. 



1. T. Shab. XIV 1, Babli 123b, cf. Yer. XVII 1. R. Hanina, in 
the latter passage, assigns this law to the epoch of Nehemiah. It is 
known that the Essenes did not move any utensils on the Sabbath. 
Hippolytus, Refutatio Omnium Haeresium, IX. 18-28. 

2- M. 3 was originally in the treatise, Kelim, and was inserted 
here because of the statement, MP3 5DU 13 P31 *p pa. 
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TOSEFTA 



T. XIII, IS - XIV, 3 comment upon the statements in M. XVII. 
It is quite clear that T. XIII, 15-17 are an explanation of M. 2, 
specifying certain utensils, which may be handled on the 
Sabbath. While T. 5 does not bear directly upon this M. 3 because 
it deals with the question of putting things together (pjn), never- 
theless, it found its place here because of the statement concerning 
fOD 5& T, since in M. 2 D1V11P is mentioned. T. 16-17 gives 
an additional list of utensils not mentioned in M. 2, which may be 
handled on the Sabbath. In these two paragraphs there are three 
statements which are mere obiter dicta and do not deal with the 
law concerning handling vessels, namely (1) aitn n ptfplPD PK. 
mpDn na* Kft (.3) nKloa pn PK U) Incidentally, it may be 
remarked that the Tosefta uses the verb fofoo, whereas the M. 
has 



T. XIV, la comment upon M. 4, whereas Ib Sijoi naJi rnB> rtf 1, 
explains M. l \rnoy arpmrtfn MBO D^JH mftn ft. The word 
P^BUfr* presupposes that the law concerning the handling of utensils 
is known, and hence M. 1 could not originally have formed the 
beginning of the chapter. 

T. XIV, 2-3a elaborate the law concerning broken utensils on the 
Sabbath expounded in M. 5; the statement n^3 "Vltf pKt? PMD3 5jn 
V in T. 3b is found somewhat differently worded in M. 8. 

T. 3c which reads nt^^ BUBO ptou ftK niB'l D1D2 p$mj p 
TiD PIT nn nymNl is obviously corrupt. The copyist must have 
had in mind Num. XIX 23 tPJBO DIDl iniB'^ (cf. Sotah 34a). 
The T. should readnjmNm na'^a D^tn ft nna 



3. This paragraph doesn't comment upon M. 1, which mentions 
which alludes to vessels that were taken apart, although this 
T. passage states the ruling concerning putting parts of utensils together ; 
cf., however, T. XIV Ib, 



4. This is the correct reading of the M., as was pointed out in 
Tosafot, Shab. 122a, s. v- >3, and cf. M. 5. It is quite clear that M. 1 
and S logically belong together, because they are similar in phraseology, 
and deal with a similar case. 
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11 DN nt ^in * The meaning is that one may handle a lamp or 
candlestick that is not too large for one person; if it requires two, 
three, or four, then it must not be moved. This explanation is 
borne out by a statement in Babli 121biniD Ul /TO 5W niDIDD 
tan* TIED i nn iTa,p5&ua NTt 'i rr* IBK na^n ttefttf cf. 
also Yer. XVII, 1. 

T. 3c IJ^nnty njp comments upon M. 3 and 7, which 
seemed to have been together and have the word ltJ>p in common, 
whereas T. 3d n^B'on fiN p^PD is a supplement to M. 6. 
In regard to the law concerning the lifting up of an animal out of 
a well, cf. Mathew XII, 11. 



5. D1D1 might be a dialectical difference for D1DB. On the 
interchange of the labials cf. Wright. Comparative Grammar, p. 64. 
The word "JlltO was misread as JIUKO. The second fODIJ is evidently 
superfluous, as it is inconsistent with the phrase *11DK nt 



CHAPTER XVIII 



The subject matter in M. XVIII is loosely connected. M. l-2a 
continues Ch. XVII, that treats of the law concerning handling food 
on the Sabbath. 1 M. 1 permits one to move piles of straw or grain 
on the Sabbath, in order to make room for guests. M. Ib explains 
which food products may not be moved. M. 2a allows one to 
handle soft twigs, if they are prepared to be used as fodder. 

In M. 2b the statement that one may invert a basket for 
chicks to ascend and descend upon involves the law concerning 
handling the basket. This remark led the compiler to add the law 
concerning the handling of other living beings. 

M. 3 a seems originally to have been taught in connection with 
the laws of festivals. The whole paragraph is rather lightly 
linked with the preceding. It seems, however, that since M. 2 
specifies certain regulations concerning the handling of animals, 
the law permitting one to aid a parturient animal and a woman in 
travail on the Sabbath is mentioned. 

The order of the Tosefta in this chapter is the same as that 
preserved by the Mishnah, except that in M.2 pfciy PTID 
preceded 5>DH n paiD, as is evident from T. XV, 1. In M. Ib 
after mihD HD11D PJBD, originally followed M. XXI, Ib 
PiKEtt riDnn pfttfBD, as appears from T. XIV, 5. 

TOSEFTA 

T. XIV, 5 - XV, 3 correspond to M. XVIII. Thus, T. XIV, 4-9 
amplify M. 1; T. 10-17 elaborate M. 2a. 

T. XV, 1 supplement M. 2b, and T. XV, 2-3 explain M. 3. This 
chapter of the T. is not in its original form, as may be inferred 



1. Further details in regard to this law are found in M. XX, 
5, XXI, 3. 
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from the following observations: T. XIV, 6, which is practically a 
repetition of M. XVII, 5, is entirely out of place in its present 
context. It seems to have been added as a gloss in the margin 
to T. 8, which contains the phrase, JVD1DT n3B> pfttf&O, but was 
misplaced by a subsequent copyist. Similarly, T. XIV. 7 2 originally 
followed T. 9, which speaks of tfanatP ni, for it has no con- 
nection with the preceding or subsequent passages. 

In regard to T. XIV, 4, beginning with the words IDJ 5W rtf'on, 
there is a difference in sequence between the Erfurt MS. and the 
textus receptus. In this case the latter seems to have preserved 
the correct order. That the statement 11K ma 5W Dnw is directly 
a comment upon M. 1 is made clear by the baraita in Shab. 49b, 
where a version of this T. is quoted and the following phrase is added 
prrnfctf MB trrty nrtf n^n DKI. 

T. XIV, 12-17 is a digression and does not treat at all of the 
questions discussed in the Mishnah at this juncture. It seems that 
a mere phraseological resemblance caused the compiler to introduce 
this passage here. Thus M. XVTII 2 uses the phrase 
nona ?3o5 jrpnn DN, and T. XIV, 12 has the words |D*jan DX 
nona 53N&5 . . . 

T. 12 and 13 both employ the term NrpDK. T. 13-15 have 
in common the expression flat? aiVD, and T. 17 deals with 
aiD DV aiy. While verbal connections of this sort might seem 
far-fetched to us, they were more useful to the ancients who studied 
orally* Similarly, the mention of DIB' in T. IS and 
in T. 17, may be a result of M. Eduyot II 6, ntf^om IDinm 



T. XV, 2-3 explain M. XVIII, 3. The Tosefta presupposes 
instead of pWD as is found in the M. En passant, it 
may be remarked that the statement aits Ql" 1 ! nismn rw pn^D p 
is not found in M. B'ezah where it belongs. Albeck, in his Unter- 
suchungen ueber die Redaktion der Mishnah, p. 36 failed to mention 
this passage in his list of similar statements. 



2. Cf, M. Terumot VIII, 8, and Tosefta VII, 17. 

3. Rosenthal, Zusammenhang der Mishnah, I. 1918 p. 109. 



CHAPTER XIX 

Ch. XIX deals with the law of circumcision, which is one of 
the ceremonies that takes precedence over the Sabbath. The M. 
takes this law for granted. 1 

M. 1 states the two lenient views of R. Elie^er, who allowed 
the carrying 2 of the knife on the Sabbath, if one forgot to bring 
it on Friday, and during the Hadrianic persecutions 5 (DIDDl), 
he permitted the knife to be carried wrapped up. He went a step 
further and allowed the chopping of wood to make charcoal, in 
order to prepare the knife.* R. Akiba sanctioned only that kind 
of work, which could not have been done on Friday. 

M. XIX, 2 explains the old halakah rOGJ>:i rtf'B '3*11? 5.3 pB>1JJ. 
A slightly different version of this statement is found in M. XVIII, 
3. 5 It seems that this statement was repeated in M. XIX, 2, 
because of M. XIX, 1, which does not speak of n^D 'Oltf, but 
presents the view of R. Eliezer, who holds that rPW30 ^1 n^D 

n pnn (Shab. I3ib). 

M. XIX, 3a |Dpn n p^mD was followed, originally by M. 6, 
in tfK, as we find it in the Toseflta. This is actually the 
better order. The statement of R. Elazar b. Azariah in M. 3b is 
a quotation from the pj Mishnahs in M. Shab. IX, 3. In the 
latter the reading is n^on n 



1- Cf. M. Nedarim, III, 11. In Sifra, (ed. Weiss) S8c and Shab. 
134b-135a and Yen, Yeb. VIII, 1 the Biblical source is given as Lev. 
XII, 3, but cf. T. Shab., XV, 16. 

2. Cf. Shab. 130b, where it is reported that in the time of R. Judah 
ha-Nasi, a decision was rendered in accordance with R. Eliezer. 

3. Cf. Graetz, Geschichte, IV, 430-1 ; Schlatter, Die Tage Trajans, 
p. 5; Joel, Blicke in die Religionsgeschichte, Schuerer I, 677, note 81. 

4. According to a baraita in Shab., 103a, this was the custom in 
R. Eliezer's place. 

5. Cf. Albeck, Untersuchungen ueber die Redaktion der Misch- 
nah, p. 41-42. 

6. Cf. Kerem Hemed VIII, 164-165, Albeck 1. c., p. 79 and Chajes 
Memorial Volume, Hebrew part, p. 17. 
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M. 3c and 5 state three cases where the performance of the 
rite of circumcision does not take place 7 on the Sabbath, namely ( 1 ) 
rWDB>n pi *T5tt (3} DIJ'JmJN U) PSD. That M. 3c was originatly 
followed by M. 5 may be proven, not only from the Sifra (ed. Weiss 
S8c) and the baraita in Shab. 134b-13Sa, but also from the Tosefta 
XV, 9, which is a comment upon M. 5 ; whereas T. XV, 10 actually 
discusses M. 4. 

M. 4, giving the conflicting opinions of R. Joshua and R. 
Elazar, represents the version of the Mishnah as taught by R. 
Shimon, as is evident from the T. XV, 10. In the Babli. 13 7a and 
Yer. XIX, 4 R. Meir's recension of the halakah is given. 

T. XV, 4-17 explains and comments upon this chapter of the 
M. This T. chapter may be divided into two parts: T. 4-10 sup- 
plement the matter in the chapter in the M., whereas T. 11-17 
deals with the ordinance which permits the violation of the Sabbath, 
when human life is in peril (B>BJ nipfl (*} ). The first part com- 
ments upon every paragraph of the M., except the first, and betrays 
two deviations from the sequence of the M., as was noted above. 
In both cases, the T. preserves the better and more original order. 

T. 4a rtfMDa PDP5T1D appears to be a comment upon M. 2a 
':m ft pB>iy. It seems that the statement T. 4c 
PIDy KiriP |DT te, originally followed the remark 
ptDP^HD. Its present position is perplexing and difficult 
to explain on logical grounds. T. 4b ir^J/ "pill supplements M. 2b 
D1D1DD rpftJ TTO. Part of this T. paragraph, namely, 
p&nn riK 5tftD on*V, is given in Rabbi 134b as a statement of 
Rab, whereas in Yer. XIX, 3, it is quoted by R. Bo as 5K1&B> >JD. 

T. 5-7 supplement the statement in M. 3c about a premature 
child, concerning which it is not known whether it be as seven month 
or eight month baby PSD Hence, the compiler took the occasion 
to explain in detail, in T. Sb-6, the status of the eight month child 



7. The Mishnah and baraita in Babli, 135a use the term 
whereas Tosefta and Sifra employ the verb PITH. 

8. This is the best known phrase, though others are also found. 

9. In regard to the meaning of the word, there are three inter- 
pretations, one by Sherira, (cf. Lewin, Ozar-Geonim, Shabbot, p. 121-2), 
and two others by R. Hananel, cf. Loew, Hoffmann Festschrift, p. 125. 
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in Jewish Law, 1 " and in T. 7 the symptoms whereby one may iden- 
tify an eight month child are described. R. Sh. b. G. defines what is 
considered a &J, i e., a non-viable birth. 

T. 8 deals with the case where a child need not be circumcised, 
i. e., in the event that three older brothers died as a result of the 
operation; similarly a woman, who became a widow thrice, may not 
remarry. Inasmuch as the T. begins with the law concerning 
marriage, rather than with circumcision, it may be inferred that 
this paragraph is a quotation from another treatise. However, in 
T. Yeb. XIII, 4 only the clause concerning marriage is found. 

In order to understand why T. 9 was introduced at this junc- 
ture, it is necessary to recall that in Sifra 58c, four instances are 
cited where circumcision may not be performed on the Sabbath. 
Three of these points are mentioned in the Mishnah in the same 
order as found in the Sifra, as was noted above. The fourth point is 
iniD Kin^ID "tflJ, which does not appear in the Mishnah. However, 
in an earlier recension of the M., it may be assumed that there 
was some remark about ratJ>n DN r?y pm*J, pM 5ino MiiiBO i5u 
Hence, T. 9 was brought in at this point because it contains two 
other laws concerning 5>inD K1DBO "tflJ. 

Furthermore, it is important to note that T. 9 is of composite 
origin. The oldest part of this paragraph is the statement of R. Sh. 
b. E. ^n rpSI 'KDB> D'3 Itfru ^ (lines 19-22), which is itself 
merely an excerpt from the statement in the Sifra in question. Later 
on was added the passage T. 9a ^D 1 ? "]nit 1lB>n n until 
n^3 p3l DV3 p3, which is reproduced with slight verbal changes 
in Yeb. 72a-b, because it contains a regulation concerning one who is 
born circumcised. The statement of R. Sh. b.E. 1P33 ?311DD mil DM, 



10. In regard to T. 6, the following facts may be noted. For the 
law of Levitical impurity, cf. T. Oholot, XIV, 6 = B. B. 20a. The law 
D13 11 ? PPIf IJ^KI etc. is an inference from M. Niddah V, 3. In regard 
to the whole question, see also Preuss, Biblisch-Talmudische Medizin, 
p. 456-7. 

11. In 1. 11 omit the words Ttf>Dn DK / which are not found in 
the current editions of the Tosefta. In 1. 13 the reading should be 

?ino MinBO n?UB> nDi "priori n^^n JIM mmx The second iitppn 

was dropped out because it was erroneously taken to be a repetition 
of the first, but as may be seen from Yeb. 72a and Y. Shab., XIX, 2, 
it belongs here. The custom of epispasm is first mentioned in the Hel- 
lenistic period, cf. Juster, Les Juifs dans L'Empire Romain, II, 284, 
note 4; Schuerer I, 194, note 26 and R. E. J. 34, 196. 
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which is a comment upon M. 6, is clearly out of place in its present 
context, and we are unable to explain how it came in here. Simi- 
larly, R. Yose's haggadic remark n& Q1PDS NW rtfntf pJD, 
does not belong here and was most likely found originally after T. 
10 at the conclusion of the discussion of the laws of circumcision. 
It seems to be a polemical utterance directed against those who 
attempted to interpret the law allegorically, 12 especially since in 
the Bible the phrase is also used metaphorically, note especially 
Jer. IV, 4. 

The second part of this chapter T. 11-17, deals with the law 
which permits the suspension of the Sabbath ordinances in order 
to save human life. It is rather strange that such an important 
statement of law should be omitted in the Misnah of Shabbat, 15 
when the details concerning the law against carrying are presented 
with such fullness. Perhaps the fact that the Judeo-Christians were 
too ready to annul certain Sabbath laws on slight provocation, 1 -* 
induced the compiler of the M. to be reticent on this point. The 
matter was considered to be of great importance, as is shown by the 
fact that in the Tosefta there is reserved a good deal of space for 
it. : 

Before discussing the subject matter in the T. 11-17, we wish 
to raise the question why the law concerning B>aj mpa is intro- 
duced at the end of the chapter concerning circumcision. One would 
<expect.it in connection with Ch. XVI, where the laws about extin- 
guishing fire are given or in Ch. XIV, where the laws concerning 
the preparation of medicine are set forth. 

However, the compiler of the T. followed some ancient author, 
ities who brought the law of tPBJ HIPS into relation with that 
of circumcision. Thus in T. 6, R. Yose derived from Ex. 31, 13 
the law that the saving of human life and the performance of the 
rite of circumcision take precedence over the Sabbath, whereas R. 
Elazar b. Azariah concluded that the Sabbath is suspended in order 
to fulfill the Abrahamic covenant by an argument a fortiori drawn 

12. Cf. Epistle of Barnabas, ch. IX, where circumcision is given 
a spiritual meaning. The remarks of R. Akiba in Gen. R. 46, 5 (ed. 
Theodor p. 462-3), of R. Josiah, R. Jonathan, and Rab in Shab. 108a 
seem to be motivated by a polemical tendency, cf. also Ginzberg, Le- 
gends, V, 233. 

13. It is mentioned incidentally in Yoma VIII, 6. 

14. Cf. Matthew XII, Iff; Luke XIV, 3. 
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from dircumcision. For this reason, we find the laws concerning 
PfiJ mpa at this juncture in the T. 

T. 11-17 may be divided into two parts, 11-15, and 16-17. 
The former specifies various cases of tJ>SJ mpa, when the law of 
Sabbath may be suspended, whereas T. 16-17 is Agadic in char- 
acter, presenting different views as to the Biblical source of this 
law. As is well known, the problem became an acute one in 
Maccabean times, when Jews preferred to be sMn than to defend 
themselves, as we learn from the Book of Maccabees and Josephus. 11 
Later on, the rabbis took a definite stand on this question 
and permitted fighting on the Sabbath in self-defence, cf. T. Er. 
HI 7. Traces of the stricter Halakah are found in the Mekilta, 
where it is stated that muyn JIN nnn B>fiJ mpfi pN f 16 and in the 
writings of the Damascus sect 17 we read ian 1B> D1K &?DJ 5m 
^31 fcim D^ion BK rtfy^ 5 QIPD 5i ana DIPD 5. 

While the Mishnah took for granted the fact that one may 
violate the Sabbath to preserve human life, 18 the early and later 
Tannaim were debating the Biblical sanction for this practice. The 
T. presents the views of four scholars in regard to this point, 
namely that of R. Yose/ 9 R. Eliezer 20 ant two recensions of R. 
Akiba's view. 2 * 



15. Cf. Schuerer, Geschichte II, 558-60. 

16. Cf. Friedmann's note to p. 80b. 

17. Cf. Schechter, Documents of Jewish Sectaries, vol. I, p. 11, 
1. 16-17, and Ginzberg, Unbekannte Juedische Sekte, p. 161, note 2. On 
the other hand, the story of Jesus' quarrel with the Pharisees, who were 
supposed to object to his healing on the Sabbath, (Matthew XII, 14; 
Luke XIV, 4) does not imply that his opponents held to the earlier 
and stricter view in regard to fc^BJ HIPS, for he alludes to the prac- 
tice of saving an animal out of the pit on the Sabbath, (Matthew XII, 
11 and Luke XIV, 5), which is practically allowed by the Rabbis, cf. 
Shab. 128b. It seems that they contended with him because he healed 
persons who were not dangerously ill, and did so by magic, Shab. 30a. 

ntan an HJDD in PKP n?irn w. 

18. Cf. M. Shab. XVIII, 3 and II, 5. 

19. In Yoma 85b, it is given in the name of R. Yose b. R. Judah, 
but in Mekilta (ed. Friedmann, p. 103b) and Mekilta di R. Shimon, p. 
160, in tht name of R. Yose ha-Galili. 

20. In the sources quoted in the previous note, as well as in 
Tanhuma Wayeshev, ed. Buber, p. 91a, it is cited as R. Elazar b. Azariah, 
which is undoubtedly the correct reading. In Tanh. Jethro, 8 the read- 
ing is R. Eliezer, but in Tanhuma Mase, 1, and ed. Buber, p. 81b, it 
is given anonymously. 

21. The view transmitted by R. Aha in the name of R. Akiba 
is found in the parallel passages in the name of R. Ishmael, and the 
Tosefta should be corrected accordingly. 
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The view of R. Yose is interesting because we learn inci- 
dentally that he derives the law that the rite of circumcision 
supersedes the Sabbath from Ex. 31, 13, instead of 12, 3. 

The opinion of R, Elazar b. Azariah goes back to the old 
notion that the neglect of circumcision endangers the life of the 
child or parent, as we find it in Exodus IV, 24-25, as R. Hananel 
in Yoma 8Sb correctly explains. There is a direct parallel to this 
strange view in John VII 23. We cannot accept the suggestion of 
Hoffmann 82 that the whole phrase ma T^JJ pn"nB> 'JBD no ^JSD 
fior IflN? ^ is a later gloss. It may be admitted, however, that 
the words |Dt in? may not have formed part of the original state- 
ment of R. Elazar. The meaning of the phrase 
IUBTJ n nnv *tf tfia 5y rnt?n n nnn UBD nnx nn 5y, is as fol- 
lows: If the Sabbath may be suspended because of the consequences 
that may follow the neglect of one limb (i. e., the failure to 
perform circumcision), it is all the more just that the Sabbath 
should be violated that man's whole body may be saved. 

R. Akiba's view, while differently worded, is substantially the 
same as that found in the parallel sources. It is interesting to note 
that this argument of R. Akiba is presupposed in Matthew XII, 5, 
where Jesus, justifying the plucking ears of corn on the part of his 
hungry disciples, says as follows: "Oh have ye not read in the law, 
how on the Sabbath day the priests in the temple profane the 
temple, and are blameless." It is strange that Strack and Biller- 
beck, in their commentary upon 'this verse, p. 620-622, omit to 
cite this passage of the T., which is a direct parallel. 2 - 4 



22. Jahrbuch der Juedisch-Literarischen Gesellschaft, VII, 1909, 
p. 318. 

23. The fact that the Bible imposed the penalty of J113 for the 
non-fulfillment of this rite, makes this ceremony of great importance, 
and should, therefore, be punctiliously performed on the eighth day, 
as prescribed, cf. Pesahim 66a, where Hillel gives as one reason why the 
Paschal lamb may be offered on the Sabbath, |H U'K m3 PUJW HDB 

n 



24. En passant, it may be asserted that this commentary loses 
a great deal of its value by piling up a vast amount of irrelevant 
material upon each verse, most of which should have been distributed 
among the excursuses. The citation of Talmudic passages directly bear- 
ing upon the verse with an explanation of the relation of the Rab- 
binic text to the verse, would have proven more profitable to the 
student. 
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The fourth view transmitted by R. Aha, in the name of R. 
Akiba, is actually R. Ishmael's view, as may be deduced from 
the parallel passages. The T. adds the statement 
Dm niD^ Kft ... DWO 1JnJ *tf Kir, which is found in Yoma 8Sb 
as a statement of Samuel. It need not be assumed that Samuel's re- 
mark crept into the Tosefta. It may just as well be that Samuel was 
acquainted with a baraita which emanated from a source common 
to the Tosefta. The passage beginning (line 23) with the words 
1W 1? pKI is not part of R. Ishmael's statement, for it is in 
contradiction to his view, as expressed in Sifra 86b and Sanh. 74a. 25 
Because of this fact some later copyist, who believed that all of 
T. 17 is by one Tanna, changed the reading from Ishmael to Akiba. 

To what extent the question of the origin of the law that the 

preservation of human life supersedes the Sabbath agitated the 
Tannaim is evident from the fact that in Yoma 85a-b no less 
than six different views are cited. Three scholars derive it by 
means of the argument a fortiori, whereas three others quote Bib- 
lical verses directly to substantiate their point. The view of R. 
Jonathan b. Joseph HT3 DniDO DflK fctfl D3T3 miDD Kn which is 
the best known is also found in the New Testament (Mark II 27). 

In the Yerushalmi (Yoma VIII, 5) only two opinions are ci- 
ted. R. Yohanan 26 quoted the view which is given in the Babli in the 
name of R. Yose, and an anonymous scholar cites R. Shimon b. 
Manasye's explanation. 



25. The passage Is a combination of the view of R. Shimon b. 
Yehozadak, with the supplementary remark of R. Yohanan transmitted 
by R. Dimi, cf. Graetz, Geschichte IV, 429-30 and Ginzberg. Ginze 
Schechter I, 18-20. 

26. From Yoma 8Sa it is clear that R. Yohanan was familiar 
with R. Akiba's view. 



CHAPTER XX 



The last five chapters, namely Ch. XX-XXIV, constitute a 
sort of appendix to the treatise. The contents are less logically 
arranged than the preceding chapters. Much of the material is 
discussed in one form or another in the earliest part of the tractate. 
Regulations concerning the preparation of food are enumerated in 
M. XX, 3, XXII, l-4a, XXIV, 2-4. The laws of handling objects 
are explained in M. XX 4-5, XXI-XXIV, 1. Previous discussion 
of these laws are found in M. XVII-XVIII 2, as well as III, 6, 
and IV 2. 

Ch. XX, 1-3 mentions the law concerning the preparation 
of food on the Sabbath, even where the use of fire is not necessary. 
M. 1 deals with the use of a filter on the Sabbath and the festivals 1 
for the straining of wine, concerning which there is a difference 
of opinion between R. Eliezer and the sages. In the Babli 13 8a, 
and Yer. XX 1, the amoraim differ as to what category such work 
belongs. According to one opinion, it is considered as "nil, while 
according to another, it is viewed as "1PHD. Undoubtedly in the 
mind of the Tannaim the reason for these regulations was the 
Biblical verse Ex. XVI, 5. 

M. 2-3 continues the discussion of the preceding paragraph. 
One may strain wine in a cloth CniD), the purpose being to make 
certain that it is free from insects, 8 but one may not dissolve assa 



1. It seems that the old halakah Meg. I, 5 niB^ 31D Q1 p3 
1373 tJ>BJ 1K N?N,(Cf. Ginzberg, Hoffman Festschrift, 321 ff.) gave 
rise to a collection of statements where the law concerning the Sab- 
bath and festivals originally found together. The compilers of the 
M. and the T. were familiar with it and incorporated a number of them 
hi their work, cf. for example, M. Shab. Ill, 4; XVIII, 3; Bez. V, 1-2: 
T. Shab. XII, 14 (=T. Suk. 1, 8), XVI, 19, 24; Bez. I, 6-7, 11, 21; II, 
9-11, 13-14, 18-19; III, 12, 18; IV, 4, 10. 

2. Cf. Krauss, Archaeologie II, 243. In T. Terumot VII, 11, it is 

said m.n nin it nn . . . voinn nw PTJ n JJDDH filtering wine or 

vinegar is considered an act of heresy. Evidently some form of libation 
connected with idolatry is implied here. 
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foedita in warm water and drink it. According to Abaye, this 
was forbidden because it was similar to week-day work 3 

ftrn HBW Hint? ITD n&y ttfp. 

M. 4 states that one may clean out a manger and take hay 
from one animal and place it before the other*, and M. 5 explains 
when the straw on a bed may be handled and what may be done 
with a clothes-press. 



TOSEFTA 

T. XVI, 1-5 comment upon M.XX. In T. 1 the remark of 
R. Judah modifies the statement of the sages in requiring the 
strainer to be one that had been already used on the week-day. 
It may be assumed that the opinion of R. Abin b. Kahana in 
Y. Shab. XX 1, ntrm niD^DS in&Ti presuposes knowledge of 
this T. passage. The second statement of R. Sh. b. G. is in accord- 
ance with the view of the sages, and is known to Zeiri in Babli 
139b. 

T. 2 comments upon M. 2, which speaks of straining an egg. 
In the current editions of the T. the reading is pJJDD whereas 
the Vienna MS. reads 5 pm. Perhaps the error arose because 
of the fact that a was pronounced a D. The Erfurt MS. 
reads pSD which is clearly a graphic error. 

T. 2b, which explains M. 3b, is clearly out of place and 
belongs after T. 3. It is unlikely that the T. here presuposes a 
different sequence in the M. The reading in the Erfurt MS., 
rOB>l rnaaa plJ/D pK, is the correct one, and corresponds to 
Babli 140b, where the phrase prpJPD pN is used. 

T. 3a comments upon the statement jntyisa WThnn nx pTO pX 
It was known to R. Yannai, but not to R. Yohanan, as is evident 
from Babli 140a. 



3. Shab. 140a. cf. also 138a, where Abaye uses the same phrase; 
cf. also T. Shab. XIV, 17; XVI, 8; XVII, 5; XVIII, 6; Babli 143b, 147b 
where this idea is found. 

4. Cf. R. E. J. X., 307-309;. XXI, 278-281. 

5. Cf. Weinstein, Zur Genesis der Agada, II, 14, note 5. 
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T. 3b contains the remark about sprinkling the house. While 
this T. is not quoted in the Babli, it might have been known to 
Amemar, for we read (Shab. 95a) rOBO Kltfn nti> ID'DK. Note 
that the same word n^J is found in the T. rpnnn DK prtfto pN. 
In another baraita it is stated fDPn ilfiO DWlD flD3n 
Where the word nwio is employed. 

T. 4 repeats M. 4a with a slight change. Instead of 
the T. reads p*m5 PP^DD p pi p. 

T. Sa amplifies the statement in M. S, which lays down the 
ruling concerning the handling of straw on a bed used for mattress, 
and T. Sb explains the law 1 concerning the loosening of a clothes- 
press mentioned in M. Sb. 



CHAPTER XXI 

Ch. XXI continues the discussion about the law concerning 
handling objects on the Sabbath. M. 1-2 gives several illustrations 
of the principle stated in T. XVI, 6 that one may handle an object 
though the latter contains something that may not be touched on 
the Sabbath/ cf. M. X, 5. 

M. 3 states the controversy between B. H. and B. Sh. in regard 
to removing objects from the table after a meal. According to 
this M., the Bet Hillel adopt the stricter view and the Bet Shammai 
uphold the lenient opinion. However, this M. is not found in 
Eduyot, where the n"D nDin are enumerated. Perhaps there 
was in early times a difference of tradition concerning the contro- 
versy between B.H. and B.Sh. Thus the Tosefta XVI, 7 preserves 
a version of the controversy between the two schools, Where BH. 
take, as usual with them, -the more lenient view. R. Nahman 2 
(Shab. 143a) who reverses the authorities in the M., was aquainted 
either with the T. or with a similar Tannaitic source. The extremely 
rigorous view held by R. Zechariah seems to have been known, in 
part at least, to 'the Babli. Thus, in Shab. 143a, it is said 
MBlDn nirw in? pnr KBS y\, which reminds one of the statement 
in the T. iiB'fin ninXB T^^rt teU. The quotation in Babli 143a, 
{p-ntl HttDn nin VJD Ttn mnty, seems to be incorrect, as one 
does not see the point in turning back While throwing away the 
particles from the table. R. Yose's comment upon R. Zechariah 5 
is given in longer form by R. Yohanan in Git. S6a. 



1. In regard to M. 1, m DX CHN 5>&M, cf. Schechter, Docu- 
ments of Jewish Secretaries I, p. 11, line 11. 

2. Cf. also Tosafot Shab, 143b s. v. itf p UK 

3. In regard to this Tanna, cf. Graetz, Gesch. Ill, 5th ed., p. 459, 
and 820; J. Q. R. VIII, 232; Buechler, Types of Palestinian Piety, p. 
12, note 2, and Hoffmann, Magazin XX, 81. 
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Chapter XXII may be divided into two part*: M. l-4a contaU 
various regulations concerning food on the Sabbath, M. 4b-6 about 
bathing, anointing and some medical remedies. Inasmuch as M. 
XXI, 3 uses the expression iiy ft w Q JUBD, Ch. XXII, 1 which 
has the phrase J1SD" 1 KG? Ttfsi is introduced here. The transi- 
tion in M. 4b is not quite smooth. However, T. XVI, 14, which 
corresponds to M.4b, does connect well with the following para- 
graphs. In one instance the sequence of the M. is different from 
that of the T., namely M. 4 must have followed M. 3, as appears 
from T. XVI, 11-13. In this case the order of the T. is the more 
logical. A number of points discussed in this chapter have been 
dealt with elsewhere in this treatise. For M. 4a, which contains 
the regulations concerning the keeping of food cool. Compare M. 
IV, 1-2. The laws about bathing and anointing in M. 5-6a are also 
set forth in M. Ill, 4. Regulations concerning medicinal remedies 
in M. 6b are also given in M. XIV, 2-4. 



TOSEFTA 

T. XVI. 9-24, which comment upon M. XXII, is derived from 
two sources; T. 9-19 explain the whole chapter of the M., whereas 
T. 20-24 present remarks from another source upon M. 5-6. This 
will account for the fact that there are double comments in the T. 
upon M. 5-6, namely T. 15-19 and T. 20-24. In T. 22 (p. 136, 
lines 13-14) 'the statementtwin JlNro r?3 (\) DTK nDCJ" XX while 
it is actually a comment upon M. 4b nona inBltP) is brought in 
its present context because of the previous statement 
twin man* pftD f. Note that both passages con- 



1. The Vienna MS reads pIN. This passage may be added to 
the list given by Prof. Ginzberg in Schwarz, Festschrift, p. 332, note 4. 
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tain the phrase D'Oin nWD. Hence it need not be assumed that 
the T. presupposes here any different order. As a matter of fact, 
all the statements in T. 20-24 are loosely connected with M. 5-6, 
except T. 20, which is a direct comment upon M. 5. It seems that 
T. 21-22 to the words nynn 1 are derived from one source and 
Supplement the statement in M. 6 pplDp>BK pti>iy pKi. At first blush 
it would appear that these T. statements have no bearing upon 
the statement of the M. However, it may be conjectured that the 
M. read originally limn JBD pMBpifiK pPiy p{HenceT. 21-22 was 
brought in here because it contained TDDH iJBD D'Oin nitm p^)B P 
In both cases the phrase Timn 13BD is used. 
Note also the bar ait a in Shab. 12a, which reads: 

rtf now rmrp m ID n KSPD -man ^BD D^mn rwna p5>iB p 
nn^n *:BD PPHDPBK pny p iTonj m whence it is seen that 
these two statements were found together in a parallel Tannaitic 
source. T. 22* roiw psn pN is a comment upon M. 6 
pfoyno fctf ?3K T. 23-24 are supplementary to M. 6 
NBiru BinJ D. The connection of T. 24 with the M. is not so 
close, but if it is recalled that in M. Bez. Ill, 4 this law is discussed 
in regard to an animal that fell in a pit where it is a question of 
saving its life, then its relation to M. in Sbabbat is not so remote. 

To come back to the first group of T. passages 9-19, it may 
be observed, as was noted above, that the T. preserved the same 
sequence in paragraphs with one exception, namely, that M. 4a 
preceded M. 3. 

T. 9, which is partly quoted in BabK 143b explains M. 1, 
T. 10-12 supplement M. 4a. T. 10 is brought in here because of 
the phrase nJDDtJ> nJB. Both texts have in common the fact that 
they deal with foodstuffs that were put away because of the Sabbath. 
From Babli 123a, where 'this T. is quoted with some variants it 
would appear that the baraita was found in connection with M. 
XVII, 1. 

T. 11-12, which are quoted hi T. Bez. II, 9, are introduced as a 
supplementary remark to M. 4a D>yil &BVI O'on riNI T. 13, 
which is aso quoted from T. Bez. Ill, 13, paraphrases M. 3a 
JIN D1K "DIP At first blush one can not see why M. 5, 



2. It is quoted in NDN Dnm, ed. Buber, p. 20. 
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which deals with bathing and anointing was brought in. It seems 
possible that the compiler of the M. introduced M. 5 
because of the preceding statement in M. 4bD^3 1TD 1^ 
which, in turn, found a place here merely because this passage 
contains the word o ' and so M. 4a own wn D'Ofi ntO. 
On the other hand, T. 14, which contains the statement 
11D DIO ypipn n pnn pw would also explain why the law 
about bathing was added at this juncture. For we find in 
the Babli 40b the following remark "PHD 'i 5v no5n 
pnnD p 1^ ni ypiP mrtf B'pai ynion no? mn 
whence it is seen that the two laws are associated together. T. 15-19 
comment upon M. S.6a. 



CHAPTER XXIII 

Chapter XXIII discusses a number of miscellaneous acts partly 
prohibited on the Sabbath. M. 1 perniits one to borrow foodstuffs 
on the Sabbath for a short period of time. 

M. 2 allows one to call the roll of his guests on the Sabbath, 
but not to read the names from ia written list, and one may cast 
lots to decide how the portions at the table are to be distributed. 

From T. XVII, 4-5 it appears that 'the order in M. 2 was 
reversed, TO 3 &y D'&Dwas mentioned and then the statement 

vmiK n DIK rmD. 

The connection between M. 1, 2 and 3, which states that one may 
not hire workmen on the Sabbath, is not clear, but T. XVII '6 which 
reads pmifctf fcwnn HDDI i^yistf K^in nDDi ... wiw*> DIK 3tj>n 
explains why our Mishnah discussed the law about hiring at this junc- 
ture. This leads the compiler of the Mishnah to discuss the law about 
dinnn 5y pa^no in M. 3-4, i. e., when it is permitted to walk 
to the extreme end of the distance allowed on the Sabbath, to 
await nightfall there, in order to make certain preparations. It is 
forbidden to do so for the purpose of hiring workmen, but one 
may do so to make arrangements for a wedding or a funeral. 
The mention of the latter point is the reason for M. S, which dis- 
cusses the regulations concerning the treatment of a corpsfe on 
the Sabbath. 
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TOSEFTA 

Ch. XXIII of the M. is dealt with in T. XVII. This chapter 
of the T. too is of composite origin. T. 1-3 is derived from one 
source, whereas T. 4-19 hail from another. This will account for 
the fact that there are double comments in T. 1 and 5 on the 
statement of M. 2 nron ID v& 5n. It seems that T. 1-3 was 
originally in the treatise of mr mny, as a matter of fact T. 2-3 1 
are actually found in T. Abodah Zarah I, 17-18. 

T. 4-9 comment upon M. 2. T. 5-7, though containing dif- 
ferent regulations are connected with one another by the fact that 
they are concerned with pmiK. T. 8 supplements the statement 
iron ID tO ^2K. T. 9, 2 which speaks of figuring accounts on the 
Sabbath, seems to be in contradiction to T. 6, (cf. Shab. ISOa-b). 
It is brought in here because the previous paragraph T. 8 con- 
tains the phrase HJHD TMtftP "in rpn DK1, and T. 9 has the phrase 



T. 10-12 supplement M. 3. The first part of T. 10 is pre- 
served in the baraita m Er. 38b. 3 T. 11, which employs the phrase 
n^nnty HO ... ^Wi 5 is derived from a different source than 
T. 12-13, which uses the Mishnaic expression Dinnn ty p^BTlD. 
From T. 10-12 it would appear that a different sequence is to be 
presupposed in M. 3, namely, the following (\ . . . pn^riD PK 
K ' a o i 11 p 5 Kin v P n o u P 5 JM B niDty^ 

T. 13.15 repeat and supplement M. 4. In T. 13 the statement 
of Abba Saul is out of place and should follow immediately upon 
T. 12, as it does in 'the baraita in Shab. 15 la. 

T. 16-17 are derived from the same source, since they have 

the common phrase Dinrtf nn. These two passages do not actually 

belong here, but were inserted at this juncture because of 

phraseological resemblance to 'the Mishnah. The latter has the phrase 

"OK 13 1PP K^, whereas T. 17 uses the expression &D1PDD DPP K5. 



1. On the unusual expression, Angels of Satan, cf. Strack and 
Billerbeck, Commentary on Matthew, p. 984, and Ginzberg, Legends of 
the Jews, V, 85. 

2. On JTUintPn as a prohibited work on the Sabbath, see Mekilta 
di 'R. Shimon, p. 166 and Ginzberg, Hoffmann Festschrift, p. 325. 

3. Cf. Ginzberg, Unbekannte juedische Sekte, p. 83, note 3. 

4. cf. also baraita in Bezah 37b, where this phrase is used. 
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T. 18-19 elucidate M- 5. T. 18 is incomplete and is quoted 
in fuller form in Babli ISlb, whence it becomes clear why it was 
permitted to put cooling vessels upon a corpse. 

T. 19 comments upon and supplements M. 5b with some 
haggadic remarks. It consists of three statements of R. Simon 
b. Elazar. In Babli ISlb, they are quoted together with some 
minor verbal changes. 5 It is interesting to note that the first state- 
ment is introduced by the formula ^ j n , the second by N > 3 n , 
and the third by x "> J n 1 , indicating perhaps that the statements 
emanate from different sources. 



S. In the current editions of the Talmud the first two .statement! 
are given in the name of R. Simon b.Gamliel, but in the MS. and early 
editions the reading is R. Simon b. Elazar, as our Tosefta, cf. R*bi- 
binowicz, Variae Lectiones ad loc. 



CHAPTER XXIV 

Ch. XXIV discusses a number of Sabbath laws for which it is 
difficult to find a logical connection. M. 1 explains the rule con- 
cerning a traveler who is overtaken by the Sabbath on late Friday 
afternoon "pin T>B>nntS> >. This point is mentioned here because 
in M. XXIII, 3-4 the law concerning mnnn 5y pD'BTJD is stated. 
Although an entirely different point is involved .there, the 
expression pa^no is the same. 

M. 2-4 gives various details concerning the law about feeding 
cattle on the Sabbath (cf. M. XVIII 1-2, XX4). Here too phrase- 
ological affinities are responsible for the introduction of these laws 
here. In M. 1 we find the expression D^rmn rm pTfiD and M. 2 
begins with the words T>DJ/ WE) pTJlB. 

M. 5 contains a miscellany of statements. First is the law 
about the annulment of vows on the Sabbath. It is not quite clear 
why this point is found here. Perhaps M. Ned. X 5, which reads 
IWlfi Kto 1$ Iflfc Mam Dp m*n was originally in this 
chapter. If so, then this passage would naturally follow because of 
M. 1, TVU TB>n?nP . From a different source is derived the 
next statement .rpfo&fi n prn1 11Dn n pppia. In regard to 
stopping light-holes upon the Sabbath, cf. also M. XVII, 7. Perhaps 
this statement was made originally in connection with Friday 
evening, cf. T. Oholot XIV 1, which reads niKn 'TIP in 
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146 A COMPARATIVE STUDY 

TOSEFTA 

T. XVIII, 1 corresponds to the last chapter of the M. T. 1-5 
supplements the statements in the M. 

T. 6-10 offers new material not presented at all in the M. 
T. 6-9 states the law concerning the duties and pay for a watchman 
on t'he Sabbath. T. 6 is cited in Erubin 104a and T. 7-9 are 
quoted from T. B. M. VII, 1, with some variations in Babli 58a. 

T. 10 is a quotation from Bezah V, 2, with an additional 
comment. It seems that this last paragraph was added here because 
it has in common with T. 6 the phrase 1 pnaDK) fctfl PPSDD 
P1P1D 



1. Cf. Buechler, W. Z. K. M. XVII, 177. 



NOTES BY PROFESSOR LOUIS GINZBERG. 



P. 3, note 1. Cf. Kazan, Teshubot-ha-Geonim, p. 76a-119b. 

P. 4, note 2. Cf. Heinemann, H. U. C. A. IV, 152ff. The oldest 
term for oral tradition is found in Ben Sara, 8:9. In the M. 
"shemuah" and some forms of the verb "shema" are also used 
in this sense, Cf. Yeb. VIII, 4, Ker. Ill, 7-9, Eduy. V. 7. 

P. 4, note 5. The existence of a Sadducean code is based upon 
a statement of the scholiast to M. T., which is based upon pure 
imagination. Hence 'he gives a choice between a code of capital 
punishment but strangulation is never mentioned in the Bible or a 
code of literal interpretations of Biblical laws. The scholiast read 
Gezerata which he explained in accordance with Ket. XIII, 1; cf. 
Tarbiz I, no. 3, p. 131-132. The correct reading is Gezerta. It 
might refer to the edict concerning the placing of Caligula's statue 
in the Temple; cf.. Schuerer, Geschichte I, 3rd ed., p. 507. For 
Sefer Gezerta, cf. Sefer Ketuba, Yeb. XII, 3. For the literature 
on this passage of M. T., cf. H. U. C. A., VIII-IX, 295-297. 

P. 5, note 20. The Tosefta has a play on the word "yesho- 
tetu" which it connects with "shitah" system. 

P. 9, note 37. The passage speaks of public lectures and need 
not refer to his Mishnah at all. 

P. 9ff. In regard to the problem of the "Setam Mishnah" the 
following is to be noted. The remark of R. Yohanan "Ani en li" 
etc. (Yer. Shab. Ill 6c, Kid. I 59c, Ter. II 41c and elsewhere) 
indicates that he acknowledges the authoritative character of the 
"Setam Mishnah" because it represents the view of the majority, 
unless he had information from his teacher concerning the author 
of the "Setam Mishnah"; by Rabanan is meant Rabbi and his acad- 
emy, who agreed upon the "Setam Mishnah." Hence R. Yohanan 

147 



held that the standard practice was according to the "Setam Mish- 
nah." But there were a number of anonymous mishnahs upon 
which no final decision was reached, and therefore R. Yohanan is 
quoted as either giving the authors of the anonymous Mishnahs 
(cf. Meg. 2a, Ket, lOlb, Bek. 30a, Yer. Meg. Ill, beg., Ber. VII, 
lib, Shab. IX, 12a) or actually offers a new reading which con- 
verts the "Setam" into a statement of an individual Tanna, cf. Hul. 
122b, Shab. 147b, 157a, Yer. Ter. IV, 12d, Bik. I, 64b, see also Yeb. 
43a and Hul. 13 7b where it is implied that R. Yohanan knew when 
a "Setam Mishnah" was treal or not. When he met with a "Setam 
Mishnah" which he knew did not represent the majority, but at 
the same time did not know who the individual author might be, 
he remarked (Yeb. 29b) "I do not know who is the author of this 
Mishnah." The Babylonian Amoraim, who did not know of R. 
Yohanan's qualifying statement as given in the Yer. found diffi- 
culty in harmonizing his general principle concerning the standard 
practice with other statements that seemed to contradict this rule. 
Resh Lakish held that the anonymous Mishnahs represent the view 
of R. Meir, unless one had information with regard to the author 
of a particular "Setam." Resh Lakish's view, which supplements 
R. Yohanan's statement as R. Zera maintains, is to be understood 
as follows: Rabbi and his academy took over from R. Meir's 
Mishnah most of the "Setamot" which consisted of two classes: 
1) old halakot transmitted by R. Meir, 2) halakot promulgated by 
him in controversies With his colleagues. 

P. 10, note 44. For R. Zera's statement, cf. also Yer. Sotah 
VI, beg. 

P. 12, notes 55-57. In Ned. 18b the meaning as quite clear 
that R. Meir and after him Rabbi have incorporated in Ned. the 
view of the Rabanan, while in Toharot the "Setam Mishnah" fol- 
lows R. Eliezer. That the Mishnah Nedarim contains the view of 
R. Meir could not be doubted at all, as it reads distinctly "zu dibre 
R. M." 1 Similarly, Nedarim 32b points out that M. IV, 1, is an 
individual opinion, giving the view of R. E., while the accepted 
view of the sages is given in B. B. Ill, 5, as pointed out 5n B. B. 
S7b, cf. Ran to Nedarim ad loc. Rab's remark in Pes. 86a is a 
purely historical statement to the effect that the "Setam Mishnah" 
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is not an old Halakah transmitted by R. Meir, but one first mor- 
tnulated by R. Judah in opposition to R. Shimon. 

P. 12, bottom. Cases where a baraita is cited to prove that 
a "Setam" is in agreement with R. Meir are to be explained as 
follows: while the standard practice is in accordance with the ano- 
nymous Mishnah, there are "Setamo't" whic'h represent the indi- 
vidual opinion of R. Meir and were not accepted by Rabbi and his 
academy as standard halakah, cf. Yer. Mass. I, end and Yer. II, 
1, beg. 

P. 14, line lOf. If "Setam" were a verb, the statement would 
have to read "Setam matnitin ke R. Meir." It is difficult to tell 
whether the statement "We-kulhu aliba di R. Akiba" are the words 
of R. Yohanan or of 'the editor of the Talmud, but the meaning is 
that R. Akiba's pupils followed him in thedr teachings, though there 
are exceptions when the Mishnah is in accordance with R. Ishmael's 
view and against R. Akiba. The dependence of our M. on R. Akiba 
is less evident than that of Sifra or Mek. di R. S. upon R. Akiba's 
hermeneutics. 

P. 14, note 66. In regard to this point, cf. Yad. Malachi, no. 
581 and Yer. Maaser, I end, which supports R. Zemah Gaon's view 
and R. Eleazar's statement in Yer. Yeb. IV, 11, which shows that 
R. Yohanan decided against 'the "Setam Mishnah" if he knew it 
was R. Meir's view. 

P. 15, note 75. Er. 13b indicates 'that Rabbi was a pupil of 
R. Meir and it is difficult to see why Rabbi should not avail 
himself of R. Meir's Mishnah if he found it serviceable. The 
frequency of the names of authorities cited in the Mishnah does 
not throw any light upon Rabbi's personal relations to the author- 
ities mentioned. Of his teachers R. Jacob ben Kurshai is never 
mentioned, R. Eleazar ben Shammua is found about eighty times, 
R. Joshua ben Korha four times, and his father, R. S. b. G. about 
a hundred times. R. Shimon ben Yohai is very frequently cited, 
whereas R. Meir's name is found more than three hundred times. 

P. 15, notes 76-78. If in the first version of the M. R. Meir 
was only referred to as "Aherim," it is unlikely that R. Shimon 
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would have failed -to notice the suppression of R. Meir's name until 
he reached "Bekorot." Furthermore, the statement that even in 
the second recension of the M. Rabbi said "Amru mishum R. Meir" 
is in contradiction to the facts, for R. Meir is often mentioned in the 
M. by name. Hence even in the first recension R. Meir was men- 
tioned by name. In regard to the passage in Bek. R. Meir was 
originally mentioned as "Aherim," because that view was merely 
attributed to him, and R. was not positive of the authorship, but 
as a result of his son's argument he changed it- to "amru mishum 
R. Meir." Similarly, the distinction between this latter phrase 
and "Mishum R. Meir amru" is far fetched. In the T. "Aherim" 
occurs about fifty times, but in most cases cannot refer to R. Meir. 
The statement R. Meir was referred to as "Aherim" means that 
he was quoted as an anonymous author. The same is true of 
"Yesh omrim." "Aherim" never occurs in the M., but "Yesh omrim" 
occurs in Abot, Kinim, Midot, Tamid and Neg. The first four 
treatises do not belong to the M., cf. Ginzberg, Tamid, Journal of 
Jewish Lore and Philosophy, 293-4, while Neg. XIV, 1, which is 
found in Sifra seems to be a quotation from a Midrash to Lev. 
XIV, 16. 

P. 16, note 82. According to an unknown source quoted by 
R. Sherira Gaon (Schechter, Saadyana, 119) R. Meir, and after 
his death, R. Jose exercised the function of patriarch between the 
time of R. S. b. G. and Rabbi. 

P. 20, note 103. Laws of theft and robbery are not dealt 
with together, as the former treat of fines, while the latter deal with 
compensations, for "habalot"; cf. Ginzberg, Schwartz-Festschrift, 
3S1. 

P. 21. note 105. "Mab'ir" was the original form, as it rhymes 
with "Heb'er," just as "Shor" rhymes with "Bor." But Rabbi 
had already before him the form "Mab'eh" the meaning of which 
was unknown to him, as is evident from the fact that he does 
not explain its characteristics as he does those of the other three. 
Rab takes "Mab'eh" to stand for the owner of the animal, the 
gleaner. Samuel takes it to refer to the anSmal that damages 
by gleaning. The change from "Mab'ir" to "Mab'eh" was due 
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tq 'the fact that the former usually meant one who caused the 
fire. The detective spelling "Yab'er" instead of "Yab'ir" in the 
Bible seems to be an attempt to distinguish between "causing 
a fire" and "gleaning." 

P. 25. The first chapter of Kid. consists of two different 
collections, the first 1-5 contains ten laws of acquisition, the 
second I, 6-10 consists of twelve miscellaneous topics each of 
which begins with "Kol." This collection belongs to the old ox- 
rangement of the halakah by external formulae. The "Kol" col- 
lection was brought in because it contained the statement "Kol 
hana'aseh damim" which belongs to the laws of acquisition that 
forms ithe subject of the first collection. Other examples of 
decalogues of the M. are Ter. I, 4-II, 5, which contains ten 
statements of "En Tormin," Shab. V, 1-2, VI, 1; Arakin ch. II 
contains two collections according to "En Pahot" etc. Dode- 
calogues are also found in the M. In Hul. ch. I-II there are 
twelve statements containing the phrase "Shehitato kesherah." 
This collection is interwoven with twelve other statements ar- 
ranged according to the principle of contrast. The latter are 
brought in because of M. I, 4 where Melikah and Shehitah are 
contrasted. Other dodecalpgues are found in Shab. VI, 2-4, 
Maasrot I which contain twelve regulations for twelve different 
kinds of products. The "En ben" collection in Meg. I con- 
tains thirteen halakoth, but in M. I, 9 there are two conflicting 
statements concerning the high priest (cf. Meg. 9b). It seems 
that originally the two versions of the twelve "En ben" state- 
ments were current, but Rabbi being unable to decide between 
the two, incorporated both statements. In some cases the original 
ten statements were enlarged, ef. Men. Ill, 6-7 where the M. after 
enumerating groups of twos to sevens comes back to twos and fours. 

>P. 26, note 5. In regard to Git. 44a, cf. Hazan, Shaare 
Teshubah, p. 108b. Rabbi Nassim's identification of Mek. with 
Megilta (Aruk s. v.) is not plausible, cf. also Ginzberg, Geonica 
II, 39. 

P. 27, note 9. Cf. Tarbiz, IV, 193. 

P. 27, note 11. As a matter of fact, R. Hiyya was younger 
than Rabbi as may be inferred from Kid. 33a and Sanh. 29b. 
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This may also be deduced from the fact that about sixty years 
after Rabbi's death R. Kahana met Hezekiah, Hiyah's son 
(Men. 23b) who had already given decisions in his father's 
life-time, (Bez. 9b). R. Joshua b. Levi was a head of an 
academy in the time of R. (Hiyya (Ekah R.). 

P. 28, note 20. Since Al-Nakawa uses rhymes, one must 
supply the words R. Hoshaya . . . Bereshit Rabbata to rhyme 
with Tosefta. 

P. 29, note 24. R. Zera means that only the Tannaim that 
specialized in the transmission of the baraitot of R. Hiyya and 
R. Hoshaya were accurate, while the other "Tannaim" were 
not reliable, and their traditions not authoritative. It is also 
possible that R. Zera meant that all baraitot whose authors are 
known are authentic in contrast to anonymous baraitot. Interest- 
ing for the attitude of the Amoraim towards the baraitot is the 
remark of Abaye in Git. 6b in connection with the statement 
of R. Isaac. 

P. 32, note 45. This statement refers only to anonymous 
baraitot. In Pesahim lOlb, Bar Hinak is not the author but 
the "Tanna." 

P. 34. Kid. of Levi might mean the text of the Mishnah 
according to the version used in the school of Levi. 

P. 34, note 58. Hilkata le-Meshiha refers to the normation 
of laws no longer applicable today, but not to the study there- 
of. 

P. 35-36. There is no proof that Samuel changed his view. 
Talmud means here the Mishnah according to authoritative in- 
terpretation. This Baraita is pre-Mishnaic. If it were Amoraic, 
we would expect M. to be mentioned. 

P. 37. The baraita ascribed to R. Johanan b. Zaccai may 
be by another Tanna of the same name. 

P. 38, n'ote 10. The fact that certain views in the Tosefta 
are in opposition to R. Akiba is ho evidence against the truth 
of R. Yohanan's general statement any more than that certain 
statements in the M. contradict R. Akiba. 
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P. 39, note 13. From the reference to Mishnat R. Nathan 
in Ket. 93a and Tern. 16a where one would expect "Dibre R. 
Nathan," as well as the statement in Mek. Yitro, (ed. Friedmann 
60a) "when R. Nathan died his learning disappeared," it ap- 
pears that he composed some halakic collection based on Baby- 
lonian traditions like his younger colleague, R. Hiyya. (B. R. 
33:3). But his work did not long survive him. 

P. 39, 14. Rabbi and R. Nathan were actually the last 
authorities to be mentioned in the M. 

P. 41-42. The Tosafot of Bet Rabbi are very, likely 
modelled after the Tannai debe Rabbi of the Yerushalmi, which 
a later author thought to have been a kind of a Tosefta. 

P. 43, note 51. The numerous Greek words in the Tosefta, 
mostly unknown to the Babli, presuppose the Palestinian re- 
daction of the Tosefta and the genuinely Tannaitic Hebrew points 
to an early origin of the compilation. 

P. 46, line 6. The reference should be to the Greek trans- 
lator of the Bible. 

P. 46, note 67. It was Pineles who suggested that M. I, 
2b was the original reading to which Schwartz objected. The 
greater part of M. in ch. I-II consists of a collection of statements 
containing the formula 'Shehitato kesherah." The old Hala- 
kah in M. I, 2b was interwoven in the old collection because it 
was cited as a proof for the statement "ha-shohet bemagal." 
Hence the T. which directly comments on M. I, 2b does not re- 
tain 't!he original order. . The bulk of the laws of slaughtering 
go back to the temple practice, cf. Ket. 106a. Most likely the 
old Halakah "hakol shohetim" was meant to contrast the she- 
hita of Hulin with that of sacrifices. In regard to the latter 
certain persons were excluded (Zeb. Ill, 1), sacrifices could be 
slaughtered at night and the instrument used for slaughtering had 
to be a sacred vessel. None of these rules applied to Hulin. 

P. 48-49. For the structure of M. Ber. IX the following 
classification is to be noted : 1) the blessing connected with 
historical events ; 2) exrtxaordinary phenomena of nature ; 
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3) majesty of nature; 4) beneficial occurrences in nature. 
Rain is mentioned together with "good tidings," not only be- 
cause of the identity of the benediction, but also because they 
are both beneficial natural occurrences. M. 3 is abridged and ori- 
ginally the following three instances were given, (cf. Yer. IX, 
1 and Babla S9b). If he learned that he became an heir to 
property, he says "dayyan haemet;" if he learned that a male 
child was born to him, he says "Sheheheyanu." The statement 
in 3b "meborek al ha-raah," etc., means that one may recite in 
case evil befalls one the blessing "hatob umetib" and in case 
good occurs to one "dayyan haemet," since ithe justice and good- 
ness of 'God are shown in the evil and good that befalls man. 
Hence 3b is a Halakic statement and 5a an Agadic statement, 
and is placed at the end. The presence of the statement Sc 
"lo yekal" in this chapter is to be explained as follows. Originally 
after 4a "ha-niknes le-kerek" 'there followed die statement "-ha- 
niknas le-merhaz" (T. VII, 17) and "ha-niknas le-bet ha-kise." 
(Babli 60b, Yer. IX). In connection with the latter "lo yekal" 
was brought in and by association of ideas "to yiknas" was added. 
The statement "kol hotme berakot" originally concluded dh. 
VHi) but when eh. IX was added it was removed to the end 
of the treatise, in order to end with an Agadic statement. T. 
5-6 are put together because of the similarity of the word 
"ne'eman." 

P. SI, note 81. Another instance as Pes. II, 8b where the 
connection with 8a becomes clear by 'the statement in T.II 
(III) 5. 

P. 53, note 88. It is possible that R. Hiyyah did more than 
repeat the M., cf. T. Shabuot, VI, 6, For the purpose of the 
Talmud the short sentence was sufficient, cf. also "Ritba ad loc." 

P. S3, The close affinity between T, and Yer. has been 
already observed by R. Elijah Wilna. 

P. S7. Philonic ideas or views of Josephu'S found their 
way in later Jewish writings through Christian influence. 

P. $8. An interesting parallel is offered by the use bf the 
Yfef. by many at iJbe codihefs. &ashi's acquaintance with it 
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was very slight, while his contemporary Albarceloni knew it 
thoroughly. R. Elijah Wilna mastered the Yer., while his older 
contemporary R. Ezekiel Landau had only a slight acquaintance 
with it. 

P. 66. M. 1,1 belongs to a collection arranged according to 
numbers. Hence "yeziot ha-shabba/t" does not form the first 
halakah. Exodus, XVI, 29 is not considered in the Talmud as 
a source for the prohibition of carrying, but that of travelling 
on 'Sabbath. Hence the laws of carrying cannot be connected 
with this Verse. The explanation of ithe Tosefot that M. I, 1 
is used as an introduction to M. I, 3 is correct and we may 
assume that later on M. I, 2 was added. 

P. 67-68. M. I, 4 need not be referred to the T. to ex- 
plain its presence in the ch. The body of laws from 5-11 deal 
with work undertaken before the sabbath and continues logically 
in M. I, 3 by giving the dispute between the two schools. The 
author of ithe M. has the historical remark about the eighteen 
decrees that were issued by the two schools. The reading "we- 
illu" or "illu" does not throw any light upon the subject, as 
both might refer either 'to what precedes or follows, cf. the use 
of "we^llu" in Peah II, 1 and M. K. Ill, 1 and note the use 
of "illu" in Ber. II, 2. 

P. 68, note 10, cf. Horowitz, Beitraege zur Erklaerung der 
Mechilta des R. S., p. 17. 

P. 71. There is no reason to assume that T. 9 is of a 
different source. The cases (that are prohibited, but are not 
punishable, are mentioned first. The point is that in case of 
the merchant that he not only "lo yeze," but "we-im'yoza hayyat." 
As >to the second part of ithe statement, see T. VIII, 17 which 
is parallel to Babli 147a. 

P. 71-72. In Tosefta "Korim" is used because of the pre- 
ceding statement, whereas the M. uses the singular in conformity 
with M. 2-3, 

P. 72. "Le-hakria" means to adduce proof in support of, 
see T. Pes. I, 7 for a similar use of this word, cf. also Pes. 2 la. 

P. 72-73. The remark of R. Jose fits quite well into our 
baraita. He says that R. Akiba only explains the view of Bet 
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Hillel because he agreed with it and neglected to add that ac- 
cording to him "makom karob" = "beit homah," as it would be 
very unlikely to assume too far going differences of opinion be- 
tween the two schools. 

P. 73. Potek" is derived from a similar form in Arabic 
and Syriac ; "Badak" is a different root in Hebrew and As- 
syrian and Barth, Etymologische Studien, 24, is not correct in iden- 
tifying the two. '!; . i^> 

P. 74. The reason why "shemen herefah" cannot be used 
on a Sabbath is because it is impure. Hence the reason is given 
first and then the inference. 

P.7S. All we may infer from the Tosefta is that the first 
three kinds of oil mentioned in the M. were discussed by R. T. 
and his colleagues, while the other burning material referred to in 
the M. were discussed by the other Tannaim. The author of 
the M. puts them all together in giving the view of the sages. 

P. 77. T. 8d can only refer to the principle of intention 
and hence 8c refers to something similar. 

P. 79. The text of lOb is corrupt and the correct reading 
is given in Yer. II, 7. 

P. 80. M. II is placed between I and III to avoid misunder- 
standing, as if III, 1 belonged to the eighteen enactments of B. 
H. and B. Sh., since M. I, 10-11 are closely connected with the 
controversies between B. H. and B. Sh. There is no con- 
nection between M. Ter. II, 3 and M. Shab II, 7. Nor is it 
likely that in the arrangement of the Sabbath law there would 
be put together slight Rabbinical regulations with severe Biblical 
laws. In Ter. the laws of Sabbath and Terumah are contrasted 
with those of Shebiit with regard to the distinction between 
"Mezid" and "Shogeg." Hence planting is mentioned as an 
illustration of Sabbath work, the two Rabbinical prohibitions are 
mentioned and also cooking, cf. B. K. 71b and Hul. ISa. Shab. 
II and contradicts T. II, 9. 

P. 81 Yer. has the reading "ke-maaseh" according to which 
the story of Tiberias refers to the previous M., cf. Noam Yer. 
and Lieberman Yer. Ki-peshuto ad loc. 
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P. 83. There is no need to amend Yer. Ill, 1. It refers 
to the T. which states that the rule given below and in M. Ter. 
II, 3 "be-shogeg yeakel" etc. is applicable to one who "forgets." 

P. 87. M. V, 1-2 enumerates ten species of animals, if we 
supply "pered" from T. The ram and the ewe belong to one 
class as do the calf and the cow. The M. disregards the mule 
very likely because according to one view T. Kil. V, 6, it may not 
be used at all. 

P. 88 M. VI, 1 originally read "lo be-hutin" which was later 
expanded. 

P. 88, note 3. Phylacteries and amulets belong together. 
Sandals and amulets are prohibited under certain circumstances, 
whereas the rest are forbidden under all conditions. 

P. 89, note 4. The reason for the difference between "bi- 
rit" (cf. Gandz, Mishnath ha-middot, p. 13, note 8) and "Keba- 
lim" with regard to Sabbath is based upon their difference 
in reference to Levitical impurity and hence the reason pre- 
cedes the inference. The participle "Yoze" is used for purposes 
of emphasis, because of the preceding adjectives. Note that 
M. 4 enumerates five kinds of weapons. 

P. 90, line llff. The T. should not be emended as it is 
only a different reading of the M. The first point is a matter 
of difference between R. Meir and R. Eleazar, while the second 
is a point of dispute between the sages and R. Meir. 

P. 91, note 1. Cf. Biblical Antiquities of Philo, p. ISO, note 
10. 

P. 93. In VII, 2, the classification is: 1) agricultural 
work and every work connected with preparing food out of 
agricultural work; 2) work neccessary for the preparation of 
cloth; 3) preparation of animal food and especially of game 
in which is included writing as the material was made of skin; 
4) work connected with building in which fire plays an im- 
portant part. Finally, carrying was in a class by itself. 

P. 96, note 1.. Yer. contains no different enumeration of 
liquids, except that at the end it quotes a baraita where blood 
is mentioned. In Makshirin VI, 4, liquids are enumerated accord- 
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ing to their nature, 1) liquids furnished by nature, dew and 
water; 2) liquids produced from the vegetable world, wine and 
oil; 3) fluid furnished by animals, blood, milk and honey. 
In M. Shab. they are enumerated according to the "shiur," T. 
lOa is misplaced and belongs to a different source and was originally 
in the margin, hence tfie difference in order in the Erfurt MS. 
and the editions. 

P. 99. The Mhiayln statements in the M. and T. contain 
the larger part of a halakic collection with their Madrashic sources 
arranged in alphabetical order. In M. IX, 1 the original reading 
was Elilim instead of Abodat Akum and others follow in alpha- 
betical order. M. 3b preceded 3c because in M. Shab. the Sab- 
bath law is given preference. In M. 4a the Samek stands for 
Sin. In the T. the alphabetical order is no longer recognizable. 
The M. and T. contain most of the alphabet. The missing let- 
ters can be supplied from other sources. For Gimel, hayeve 
Galut, T. Sanh. VII, 3; He, Minayin le-Hereg Sanh. 52b; 
vav, Minayin .... shemis-Vadin, Sanh. 43b; kaf. minayin, le- 
Kohen, Ker 7a; lamed, Minayin le-Lahme, Men, ISa; nun, 
minayin le-Nezirut, Naz. Sa; zad'ik, minayin le-Zarah, Yeb. 3b; 
taw, minayin le-teruma, T. Ter. Va. 

P. 101, note 15. Dam Ndddah is the correct reading and 
Makor in Lev. and Zech. naturally refer to Dam Niddah. T. 
23c-29 presuppose Makshirin V, 4 and in M. 6 there is a special 
comment upon Dam Niddah. Concerning human milk cf. Ginz- 
berg, Legends VI, 128, note 85. 

P. 103. It is doubtful whether there is a genuine case of 
"tabra" in the M., cf. the essay of Horowitz mentioned above, 
p. 19, note 96. The remark was made by R. Eleazar in con- 
nection with one or two passages and was inserted by the editors 
of the Talmud in connection with other passages. For a si- 
milar use of "Resha" . . . "We-Sefa" cf. Ginzberg, Hoffmann- 
Festschrift, p. 335, note 3. The explanation of "Raba" and R. 
Ashi is based on good logic which implies two factors: 1) un- 
contemplated 'improvement in the work; 2) the exact cor- 
respondence between thought and action. According to R. Judah, 
work without premeditation is not unlawful, as is evident from 
the T. M. 4b is not an analogy to the case in which he differs 
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with his colleagues which deals with the question whether an 
unusual way of carrying is unlawful and the parallel to it is 
the inference from the M. that the unusual way of carrying is 
unlawful. 

P. 105 M. 6a is brought in because M. 5 deals with the 
question of Melakah she'enah zerikah le-gufah, cf . Tosafot 94b, 
s. v. Abot, M. 6b is added as another case where R. Shimon 
differs with the scholars. T. X, 13 shows tihat M. 6a originally 
had a reference to Yomtob which explains the statement about 
"Shebut" in the M. that otherwise uses "Patur." 

P. 106, note 12. Pardo's interpretation is not possible because 
of the mentioning of Gentile women and unclean animals to-, 
gether. To an adult the milk of the unclean animal is Biblically 
prohibited (Bek I, 2), that of a Gentile only rabbinically, whereas 
in a case of an infant both are forbidden rabbinically. 

P. 110 T. 16-17 does not prove that the order of M. XII- 
1-2 was reversed, for T. 16 is connected with 15 by the com- 
mon phrase "le-behem!oh" which in turn is connected with T. 
14 because of the phrase "ha-tolesh." Furthermore, T. 11-12 
treat of throwing and building as does the M. in the same se- 
quence. 

P. 111-112. M. 3 means that the writing of two letters 
that constituted a word whether they are of the same kind, for 
example g g or of a different kind, as for example, b n is pro- 
hibited. 

P. 114. Sifra might follow the order of the M. The ques- 
tion still remains, cf. Mek. di R. S., p. 16. 

P. 116. Tosefta M. K. refers to Hoi Ha-Moed which is 
permitted according to the M., while T. Shab. commenting upon 
the M. adds "me zebalim." This is proved by the fact that 
T. does not mention Kos Ikkarim (so the correct reading in the 
Erfurt MS.) because it is medicine that one drinks to still his 
thirst, while one might take "me zebalim" for the purpose of 
drinking. In M. K. "Kos Ikkarin" is mentioned because one 
may take medicine on Hoi Ha-Moed. 

P. 118, M. XV, 3 to the end, except ch. XIX deal with 
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Rabbinic laws, as do ch. I-IV, whereas ch. V-XV, 2 treat 
of Biblical laws. 

P. 120. M. 7 is in the right place, as it concludes the laws 
concerning fire on Sabbath. Furthermore, it is the custom of the 
M. to close a group of laws with a "ma'aseh." 

P. 123, note 1, cf. Lewy, Mishnah Abba-Saul, p. 18. 

P. 125, note 5; Pamot is the Greek word Phanotes, cf. 
Syriac 'Panta. 

P. 128, note 1, cf. Ginzberg, Legends, V, 268 where it was 
shown that Charles misunderstood the attitude of the halakah 
concerning circumcision on the Sabbath. 

P. 128, note 3. It is hardly possible that R. Eliezar was 
still alive at the time of the Hadrianic persecutions. Perhaps 
it refers to the days of Domitian. 

P. 128, note 5. There is no difference between XIX, 3 
and XX, 2. The first ds quoted from the second to make a 
transition from ch. XIX to XX. 

P. 128, note 6. M. IX, 3b is not a quotation from the 
Minayin Mishnahs, but is taken from another Sabbath collection. 
Hence the different reading in the text. 

P. 137, note 3. The word "invatanuto" used by R. Jose 
which was misunderstood by the commentators means diffidence. 

P. 139, note 1. Cf. Also 'Ginzberg, Ginze Schechter, I, 
28 and Assaf, Sifran Shel-Rishonim, p. 94. 

P. 143, note 2. The passage in the Mek. R. S. is not Tan- 
naitic. It is found in fuller form in Menorat Hamoar, ed. Enelow, 
III., 603-605. 
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